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RABBI YY JACOBSON WILL
BE IN SHUL THIS SHABBOS

וְהוֹרַשְתֶם אֶת הָאָרֶץ
וִישַבְתֶם בָהּ˛
כִי לָכֶם נָתַתִי

אֶת הָאָרֶץ לָרֶשֶת אֹתָהּ

EARLY SHABBOS 
MINCHA AT 7:30PM IN 
18 MAIN

SHABBOS MEVARCHIM 
CHODESH AV 
THE MOLAD IS 
TUESDAY EVENING 
7:30 PM 
& 17 CHALAKIM

PARSHA SHIUR WITH 
RABBI WEBER ON 
TUESDAY NIGHTS IN 20 
UPSTAIRS

SEMICHAS 
CHAVER SHIUR 
WITH RABBI 
COREN ON 
SUNDAY NIGHTS
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Rabbi Daniel Coren
RABBI
914-645-4199
rabbidac@gmail.com

Rabbi Nachum Scheiner
EXECUTIVE DIRECTOR
Rosh Kollel, Kollel Boker & 
Night Kollel
845-200-3719
rabbischeiner@18forshay.com

GABBAIM
845-200-3720 *1

MAKE A DIFFERENCE—SUPPORT TORAH AND TEFILLAH AT 
BAIS MEDRASH OHR CHAIM! DONATE TODAY!

JOIN THE OHR CHAIM
WHATSAPP COMMUNITY!
G E T  T H E  S CO O P  O N  S P E C I A L  E V E N T S ,
P O P U L A R  S H I U R I M
A N D  M O R E

Shabbos Zmanim

Thank you to our Gabbaim  Ephrayim Yurowitz and Tzvi Blech

F R I D A Y  N I G H T  M I N C H A / K A B A L L A S  S H A B B O S

S H A B B O S

CANDLE LIGHTING  8:11 PM

Plag Mincha 
(18 main)

18 Main 20 Upstairs 
Chabad

Shkiya

6:44 PM 7:30 PM 8:16 PM 8:29 PM

20 Upstairs- 
Vasikin

18 Main- 
Ashkenaz

Tent א 20 Upstairs - 
Chabad

in 18 Main

4:53 AM 8:00 AM 9:15 AM 10:00 AM 10:30 AM

Pirchei 18 Main
Mincha

Shkiya Tent א
Maariv :40

18 Main
Maariv :50

2:00 PM 8:10 PM 8:29 PM 9:09 PM 9:19 PM

Weekday Zmanim

BET EDITOR: bet@18forshay.com 
Shalom Mashbaum EDITOR
Aliza Estrin GRAPHIC DESIGNER

All advertisements in this 
publication should not be 
read on Shabbos.

TO ADVERTISE: 
betads@18forshay.com

BAIS MEDRASH OHR CHAIM
18 Forshay Rd. Monsey NY 10952 
info@18forshay.com
845-200-3720
www.18forshay.com

SHACHRIS :
VASIKIN

EVERY 15 MIN 
from 6:15 AM until a half hour 
before chatzos

MINCHA:
MINCHA GEDOLA 

EVERY 15 MIN. until 7pm

EVERY 5 MIN. from 7pm 
until 60
 
12 MIN. before plag 
 
12 MIN. before shkia

MAARIV :
PLAG
 
EVERY 5 MIN. from shkia 
until 72 
 
EVERY 10 MIN. From 
9:50pm until 11:00 P.M.
 
EVERY 15 MIN. From 
11:00 .PM. to 2:00 A.M.

E A R L Y  F R I D A Y  M I N C H A : 1:30 PM & every 15 minutes from 1:45 PM until 4:30 PM  

LATE MAARIV MOTZEI SHABBOS: 10:00 PM & every 15 minutes until 1:00 AM | 18 Main
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MIKVA 
Open 24 hours. Mikva cards can be 
purchased at the Sofer truck.

SOFER TRUCK
Open daily Sunday-Thursday,
9:30AM-1PM, 4PM-6PM

MATBIA CARD RELOAD 
Accessible 24 hours in 
18 Main, Back Room

ATM MACHINE 
Accessible 24 hours 
in 18 Main, Back Room

Services
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The Forty-Two Journeys: Rebuilding 
Our Connection to Hashem

When we read Parshas Massei, one number 
immediately captures our attention: forty-two. The 
Torah carefully records the forty-two journeys of Bnei 
Yisrael through the wilderness. Chazal teach us that 
the number forty-two is far from incidental. It corre-
sponds to one of the holiest Names of Hashem, the 
Shem Mem-Beis, the forty-two-letter name embedded 
within the tefillah of Ana B’Koach. Whether we realize 
it or not, many of us invoke this holy Name every day 
when reciting the Ketores and again on Friday night 
before Lecha Dodi. 
Why are the journeys of Bnei Yisrael specifically asso-
ciated with Hashem’s forty-two-letter Name? 
The Nesivos Shalom, quoting the Baal Shem Tov, 
teaches that the forty-two journeys were not merely 
the travels of a nation through the desert. Every Jew 
journeys through these same forty-two stations over 
the course of his own lifetime. Every change, every 
challenge, every success, every setback, and every 
new stage in life is one of our own personal massaos. 
Perhaps we can suggest an additional dimension. 
The purpose of every journey is not simply to arrive 
somewhere geographically. It is to arrive somewhere 
spiritually. Every stop along life’s path is another 
opportunity to deepen our connection with Hashem. 
If so, perhaps the forty-two journeys correspond to 
the Shem Mem-Beis because both express the very 
same idea: the lifelong process of drawing closer 
to Hashem. The forty-two-letter Name represents 
Hashem revealing Himself to us, while the forty-two 
journeys represent our constant effort to journey 
toward Him. 
This idea began to develop for me before Shivah Asar 
B’Tammuz. 
The Three Weeks are really one continuous period. 
The only difference between the beginning of the 
Three Weeks, the Nine Days, the week in which 
Tisha B’Av falls, and Tisha B’Av itself is the increasing 
intensity of the halachos of mourning. 
As we enter the Nine Days, it is worthwhile to deepen 
our avodah. Naturally, we focus on the practical 
halachos: refraining from meat and wine, not wearing 
freshly laundered clothing, and not taking regular 
pleasure showers. These halachos are indispensable 
and must be observed carefully. 
Yet equally important is remembering what they 
represent. 
These practices are expressions of aveilus over the 
loss of something so precious that Chazal asked us to 
diminish our ordinary simchah. Throughout the year, 
simchah is the engine that drives every mitzvah. We 
are commanded to serve Hashem with joy. During 
these days, however, our joy is accompanied by long-
ing. We continue to fulfill mitzvos with happiness, but 
we also feel the absence of something essential. 
What is that missing element? 

Perhaps the answer lies in understanding what a 
mitzvah truly is. 
The Zohar explains that every mitzvah is more than a 
command. It is tzavtah, a connection. Every mitzvah 
joins together the metzaveh, the Commander, 
Hashem Himself, with the metzuveh, the one who has 
been commanded. A mitzvah is not merely an act of 
obedience. It is an act of relationship. 
With this perspective, perhaps we can gain a deeper 
appreciation of the Mishnah in Maseches Ta’anis, 
which lists the five calamities of Shivah Asar B’Tam-
muz and the five calamities of Tisha B’Av. 
On Shivah Asar B’Tammuz:	  
 1. Moshe Rabbeinu broke the Luchos. 
 2. The Korban Tamid ceased.  
 3. The walls of Yerushalayim were breached. 
 4. Apostomus burned the Torah of Ezra HaSofer. 
 5. An idol was placed in the Heichal. 
At first glance, these appear to be unrelated tragedies. 
Perhaps, however, they describe a single tragic 
progression: the gradual dismantling of our connection 
with Hashem. The breaking of the Luchos shattered 
the covenant between Hashem and Klal Yisrael. 
The Korban Tamid was the daily expression of that 
relationship. The breach in the walls marked the 
beginning of the destruction of the Beis HaMikdash, 
the place where, as Chazal teach, we experienced 
the greatest closeness to Hashem. Tosafos explains 
on the opening daf of Chagigah, based on the verse 
“Yera’eh kol zechurcha,” that the Beis HaMikdash was 
the place where we came to appear before Hashem 
and experience His Presence. 
The burning of the Torah attacked the very blueprint 
through which that relationship exists. 
Finally, placing an idol in the Heichal represented 
replacing Hashem Himself. Once the Torah is gone 
and idolatry stands in its place, the relationship has 
reached its apparent breaking point. 
The five tragedies of Tisha B’Av are the completion of 
this same process. 
The decree following the sin of the meraglim parallels 
the breaking of the Luchos. Both represent a disrup-
tion in the covenant between Hashem and His people. 
The destruction of the First and Second Batei Mik-
dash removed the physical home of the Shechinah 
from our midst. 
The fall of Beitar and the plowing of Yerushalayim 
completed the devastation, erasing every visible 
expression of that relationship. 
Yet perhaps there is a remarkable lesson hidden with-
in all of this. If the tragedies of these weeks represent 
disconnection, then our avodah during these weeks 
must be reconnection. 
This brings us back to the forty-two journeys. 
The Baal Shem Tov teaches that every Jew travels 
these journeys personally. The pasuk in Mishlei 
tells us, “Me’Hashem mitzadei gaver konanu,” 
Hashem establishes the footsteps of every person. 

No stop in our lives is accidental. 
Every place Hashem brings us is an-
other opportunity to strengthen our bond 
with Him. Every challenge asks one question: Will this 
distance me from Hashem, or will it bring me closer? 
Perhaps this also sheds light on the name Bein 
Hametzarim. 
Rashi in Eichah offers two explanations for this term. 
One is that we were trapped between narrow bound-
aries, surrounded by our enemies. The second is that 
these are days between two periods of calamity. 
Perhaps they are really one and the same. 
Constriction produces distress. 
The Torah uses similar language when describing Bi-
lam’s donkey being squeezed into a narrow passage 
with nowhere to turn. 
Yet moments of constriction often become moments 
of revelation. 
Rav Nachman explains the verse “Im atzia she’ol 
hineka,” even if I descend into she’ol, You are there. 
Sometimes the place that feels furthest from Hashem 
becomes the very place where His Presence is 
discovered most profoundly. 
We witnessed inspiring examples of this after the 
horrors of October 7. Many of the hostages later 
described that while sitting alone in darkness with 
nowhere to turn, they found themselves speaking to 
Hashem with an intensity they had never previously 
experienced. In the depths of concealment, they 
rediscovered connection. 
Perhaps this is one of the deepest messages of 
the Three Weeks. We are not merely mourning the 
destruction of buildings or commemorating historical 
tragedies. We are mourning a diminished relationship. 
And we are not merely observing the halachos of 
aveilus; we are rebuilding that relationship. 
Every mitzvah performed with greater awareness 
reconnects us. 
Every word of Torah restores another strand of the 
bond. 
Every sincere tefillah strengthens the relationship. 
Every challenge we meet with faith transforms anoth-
er one of our personal forty-two journeys into another 
step toward Hashem. 
Perhaps that is why the forty-two journeys correspond 
to the Shem Mem-Beis. 
The entire purpose of life’s journey is not simply to 
move from one place to another. It is to become more 
deeply connected to the One Who guides every step. 
May these days inspire us not only to mourn what 
was lost but to rebuild what was broken. Through 
strengthening our connection to the metzaveh in 
every mitzvah and throughout every stage of life’s 
journey, may we merit to see the breaches repaired, 
the Beis HaMikdash rebuilt, and the complete geulah, 
.במהרה בימינו

RABBI DANIEL COREN

SEMICHAS CHAVER SHIUR
in R’ Coren’s office
every Sunday at 8:00 PMSH
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Why Vengeance Against Midian But Not 
Against Moab?
BASED ON THE ABARBANEL ON THE PARSHA

In Parshas Matos, G-d commands Moshe to take vengeance for the 
Children of Israel against the Midianites. The commentators are all puz-
zled by the fact that Moshe is not commanded to take vengeance against 
the Moabites when it was the Moabite women who seduced the Jewish 
men into intimate immorality and idolatry.

Abarbanel explains that the Midianites were actually the instigators. 
He explains that Bilam, after having failed to curse the Children of Israel, 
passed through Midian and advised them that the only way to bring about 
the downfall of the Jewish nation was through seduction. Bilam remained 
in Midian to work out a plan. The Midianites gave their daughters free rein 
to encourage Klal Yisrael to transgress. Since the Jewish People had no 
quarrel with the Moabites and had actually been instructed not to distress 
them or provoke war with them, the Midianite women were able to dis-
guise themselves as Moabites and circulate among the Jews, ostensibly 
selling them food and other supplies. Thus, when the Torah states in Par-
shat Balak, “Israel settled in Sheetim, and the people began to commit 
harlotry with the daughters of Moab,” they were actually involved with 
Midianite women.

Abarbanel offers another possible explanation. When the Torah 
states that “the people began to commit harlotry,” it is referring to the idea 

that the Moabite women acted first, and when the Midian-
ite women saw that the men were vulnerable, they decided 
to use such seduction as a means to entice them to idolatry a s 
well. This is why taking vengeance referred to Midian alone, as the Torah 
states in Parshat Pinchas, “Harass the Midianites and smite them, for 
they harassed you through their conspiracy that they conspired against 
you in the matter of Peor (the idol the Jews were enticed to worship).” 
The Moabite women caused the men to give in to their physical desires, 
but the Midianite women enticed them to commit idolatry, a much more 
serious and damaging transgression.

According to both explanations, however, the Midianite women were 
clearly guilty of bringing about both immorality and idolatry. This is re-
flected in Moshe’s charge to the people after G-d had instructed him to 
“take vengeance for the Jewish People against the Midianites.” When he 
instructs the people, however, he tells them: “Arm men from among your-
selves, that they may be against Midian to inflict G-d’s vengeance against 
Midian.” The vengeance for intimate immorality belongs to the people, but 
the vengeance for idolatry belongs to G-d.

The Eastern Settlers

Every serious student of the Hebrew Bible 
is aware that most biblical plots contain sub-
plots (and often sub-subplots) rarely articulated 
in the narrative explicitly. The tale in Parshas 
Matos of the tribes of Gad and Reuven is no 
exception: The explicit narrative is about two 
tribes of Israel concerned with their enormous 
amount of livestock. Yet the drama in which 
this episode is captured in the Torah somehow 
gives one a sense that these tribes were not 
only concerned about their cattle; something 
very personal was at stake in their request to 
remain in the Trans-Jordan. What was it? The 
Bible gives us no hint. Initially, there is no way 
of knowing. We are left in the dark until Moshe 
is about to leave the world. In the last section of 
Deuteronomy, just moments before his pass-
ing, Moshe speaks to each of the twelve tribes 
of Israel. His words to the tribe of Gad must 
be heeded carefully: “He [Gad] chose the first 
portion [of land available], for that is where the 
lawgiver’s plot is hidden.” 
UNLIMITED LOYALTY

At last, these brief, cryptic words expose to 

us the true reason behind Gad’s insistence on 
settling the territory to the east of the Jordan. 
Moshe, the lawgiver, was destined to die in the 
East and never to cross the Jordan. Gad pined 
to remain with Moshe. Gad would not allow 
Moshe’s burial plot to remain isolated in the 
plains of Moab, devoid of the presence of even 
a single Jew. The cry of Gad and Reuvein, “Do 
not take us across the Jordan,” was a plea not 
to separate them from Moshe. If Moshe was 
not destined to cross the river, they too did not 
wish to cross it. These were no mere farmers 
worrying about real estate. These were souls 
so deeply attached to their rebbe who were de-
termined to spend their lives near the resting 
place of Moshe.
MOSHE’S INTUITION 

Moshe, clearly, did not anticipate such a 
movement. When the members of the tribes 
of Gad and Reuvein approached him with their 
request, they naturally could not communicate 
the entire truth. They would not talk to Moshe 
about his own death and his gravesite. Instead, 
they discussed secondary motivations, name-
ly the fate of their abundant cattle. Moshe, in 

his intuition, felt that what they 
were expressing to him did 
not capture the entire story. Moshe sensed 
that their words eclipsed a deeper truth. He 
thus suspected them of contriving a scheme 
designed to escape responsibility. Hence, he 
rebuked them severely. Yet, surprisingly, they 
accepted Moshe’s words with grace. The nar-
rative makes it clear that they were not upset 
by the false accusations Moshe thrust upon 
them. Why not? Because they knew that they 
were not being straightforward. Above all, this 
was not about them and their ego; it was about 
their selfless love and dedication to Moshe. His 
fury did not alienate them; it merely demon-
strated once again the genuine leader Moshe 
was and strengthened their resolve to remain 
in his proximity for eternity. Moshe agreed to 
fulfill their request. He could not tear himself 
away from the people he dedicated his life to. If 
his people reciprocated the love he showered 
upon them, he would not be the one to expel 
them from his midst. And at the last moments 
before his death, he extols Gad for this deeply 
loving choice.

RABBI YY JACOBSON

MONDAY & THURSDAY Chassidus Shiur 7:45 AM(18 Main)   •   TUESDAY Women's Shiur 9:30 AM (84 Viola Rd) 

SHABBOS Friday Night – before Barchu (20 Upstairs))   •   Morning 8:40 AM (20 Upstairs) | After Davening 12:00  PM (20 Upstairs)  
PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, followed by the Minyan at 10:00 AM.SH
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UMAN

65 DAYS

RABBI PINCHAS KASNETT
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Reciting Sheva Brachos with a 
Microphone

There must be a minyan to recite sheva 
brachos. What about reciting the brachos 
with a microphone? Since, according to most 
poskim, this is not considered hearing the ac-
tual voice of the person, is it valid for sheva 
brachos?

The Shevet Halevi rules that we should 
try to have ten people hear directly from the 
one reciting the bracha, but if they heard she-
va brachos over a microphone, they are still 
valid. He compares this to reciting Borchu, 
which, although it is supposed to be said out 
loud, if said quietly, is still valid, even though 
ten people did not actually hear it. He adds 
that this should certainly apply to the recital 
of sheva brachos, which are merely brachos 
of praise, and should not need a minyan of 
people hearing them.

Rav Chaim Kanievsky zt”l writes that 
using a microphone is questionable, but the 
custom is to allow using it. On the other hand, 
the Eidah Hachareidis, Rav Shlomo Zalman 
Auerbach zt”l and ybl”c Rav Shternbuch, 
ruled that one should not recite a bracha with 
a microphone since that is not considered 
hearing the person, and we need at least six, 
or possibly nine, people to be listening. 

It is documented that Rav Elyashiv zt”l 
recited a bracha of sheva brachos with a mi-
crophone. However, some suggest that he 
only did so at a chuppah where there were 
others who had allowed it, and he did not 
want to slight them, but he himself did not 
recommend it. 

There is an additional reason to allow a 
microphone. We have discussed that there 
are different reasons why there must be a 
minyan to recite sheva brachos. Some are of 
the opinion that sheva brachos are a davar 
she’b’kedushah. Others hold that they are 
not, but they are said to show respect, en-
hance the joy, or publicize the marriage. 

If the reason for requiring a minyan is just 
to show honor, joy, or publicity, perhaps the 
mere fact that a minyan has gathered will 
suffice. That being the case, they may not 
have to hear the actual recital of the brachos, 
and then using a microphone would be fine.
HOW MANY PEOPLE MUST EAT AT 
A SHEVA BRACHOS?

We have seen that a minyan is needed, 
but there is a machlokes as to how many 
people need to eat the meal to qualify for re-

citing sheva brachos.
Some hold that seven people 

must eat bread, which is when we recite the 
name of Hashem, Elokeinu, in the zimun. 
Some hold that only six people must eat 
bread, and some hold that even if three peo-
ple eat bread, it is enough.
WHEN DO THE SEVEN DAYS 
S T A R T ?

Following the wedding, there are seven 
days of festivities, when we recite sheva 
brachos after the meal. When exactly does 
the clock start ticking for the seven days, and 
when do the seven days end?

The Rama writes that the seven days 
begin from the chuppah. According to this 
ruling, if the chuppah took place before sun-
set, that day is day one. Therefore, if the 
chuppah took place on Wednesday before 
sunset, the sheva brachos must be finished 
by Tuesday before sunset. The Knesses Ye-
chezkel rules that we start counting from the 
sheva brachos at the end of the chasunah. 

Since there are many hours between 
the chuppah and the end of the meal, this 
can make the difference between “day and 
night,” especially in the summer. For exam-
ple, a chuppah takes place on Wednesday 
before sunset, and the sheva brachos after 
the meal were not recited until Wednesday 
night. According to the Rama, it depends on 
the chuppah, and the sheva brachos must 
be finished by Tuesday before sunset. And 
according to the Knesses Yechezkel, the 
start of the seven days depends on ben-
tching and sheva brachos at the end of the 
chasunah, so the sheva brachos can be re-
cited until Wednesday before sunset.
IN SUMMARY

There must be a minyan to recite sheva 
brachos, either because they are a davar 
she’b’kedushah, show respect, enhance 
the joy, or publicize the marriage. A possible 
halachic difference will be how many have to 
hear the sheva brachos and if a microphone 
can be used.

According to most poskim, the seven 
days begin from when the sheva brachos 
are recited at the chuppah.

There is a machlokes if three, six, or sev-
en people need to eat the meal to qualify for 
reciting sheva brachos.

RABBI NACHUM SCHEINER

KOLLEL BOKER
7:00-8:00AM
Chavrusa learning - Gemara 
Currently: מסכת יומא 
Friday - Shuirim Beinyonei 
Dyoma and relevant topics

NIGHT KOLLEL 
8:15-9:45PM
Chavrusa learning - Halacha
Currently : הלכות צדקה

SHIURIM BY 
ROSH KOLLEL  
& FEATURED GUEST 
SPEAKERS
Daf Yomi | 8:45-9:45 PM
Mishna Yomis | 8:45-9:00 PM
Zera Shimshon Shiur | 8:15-9:00 PM 
Maharal Shiur |  9:15-9:45
 
 
 
ADDITIONAL
LEARNING
PROGRAMS:
Yarchei Kallah / Shuirim on Legal 
Holidays - by acclaimed Guest 
Speakers
Yeshivas Bein Hazmanim
Yeshivas Kiymu v’Kiblu/Purim
Shushan Purim
Shovevim Program / Early Friday 
morning learning b’retzifus.
Evening Shuirim in Halacha and 
Hashkafa by prominent Morei 
Horah

SHIUR SCHEDULE

Scan to join
Rabbi Scheiner’s Weekly
Halacha Whatsapp Group
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A Powerful Sermon for Parshat Matot Based on 
the Teachings of Rav Shlomo Levinstein

“Moses spoke to the heads of the tribes (rashei hamatot) of the 
children of Israel, saying: ‘This is the thing that Hashem has com-
manded...’” (Numbers 30:2)
1. THE TRAP OF AN “OPEN MIND”

In the shidduch dating world or on the street, people always say, 
“I am looking for someone with an open mind.” They mean someone 
understanding, modern, and flexible. But in the real world, an open 
mind can be a disaster. 

In the hospital: As a child, Rav Levinstein scraped his leg. The 
medic wiped the blood, put on a band-aid, and sent him away. Mo-
ments later, a man walked in with a small cut on his head. The doctors 
panicked, shouting, “Quick, emergency room!” A leg injury is localized. 
A head injury allows infection to threaten the whole body. A physically 
open head belongs in the hospital. 

In the garbage: Imagine a man carrying a beautiful, expensive lu-
lav, looking miserable. He explains, “The rabbi said the top of the lulav 
is open (split tiuget). It is completely invalid and goes straight into the 
trash.” An open head on a lulav belongs in the garbage.

So what is a Jewish “open mind”? Moses addresses the rashei 
hamatot, the heads of the tribes. The Hebrew word matot also means 
to bend or incline (lehatot). The head of a Jew has the power to bend 
nature itself.
2. THE CLEVER DIET: TRICKING THE SYSTEM

Humans love trying to negotiate with reality using human logic. 
Rav Levinstein tells a story of a wealthy man whose doctor warned 
him: “Your weight is life-threatening. No carbs, no sweets, and ab-
solutely no cream cake!” The man went home terrified and ate only 
lettuce. Two weeks later, his wife caught him devouring a giant tray of 
cream cake. She screamed: “What are you doing?! The doctor said 
this is a matter of life and death!” The man wiped the cream from his 
mustache and said, “Relax! The doctor said I cannot touch the cake. 
Did you see me touch it? I used a fork!” 

This is exactly how our minds work. We think we can find loop-
holes, use our “forks,” and outsmart the system.
3. THE PARADOX OF PARNASSAH (LIVELIHOOD) 

We bring this flawed logic into our daily bread. Ask a Jew, “Where 
do you get money?” He answers, “I work.” Ask him, “On Shabbat, 
when you don’t work, how do you eat?” He replies, “The blessings of 
the entire week come from Shabbat!” 

In farming, we plant and reap. Yet on the seventh year (Shmit-
tah), we stop completely and rely on the promise “I will command 

My blessing for you.” (Leviticus 25:21). The Talmud 
(Beitzah 16a) states: “An individual’s entire sustenance 
is determined for him from Rosh Hashanah... except for t h e 
expenses of Shabbat and Yom Tov.” We think money comes from 
our work and the laws of nature. But a Jew’s livelihood is entirely su-
pernatural.
4. THE BACKDOOR AND THE AUTOPILOT

The world runs on rigid natural laws. Yet the Jewish people sur-
vived global persecution against all historical logic. Imagine thousands 
of people waiting in a grueling line to see a great rabbi. Suddenly, 
the gabbai steps out, spots one man, and whispers: “Psst... come 
through the back door.” Why? He is family; he has VIP protection! 

The world waits in the long line of nature. The nations run on the 
world’s “autopilot.” But for the Jewish people, the Almighty turns off the 
autopilot, takes the wheel, and guides us through the back door. As 
Chazal state (Shabbat 156a): “There is no mazal (astrology/fate) for 
Israel.” When Abraham saw in the stars that he could not have a son, 
Hashem told him, “Step out of your astrology!” Furthermore, Pirkei 
D’Rabbi Eliezer asks: “Why is Israel compared to the moon?” The sun 
is fixed, but the moon diminishes, disappears, and is reborn. That is 
the Jewish nation—always reborn above nature.
5. THE SECRET OF MAYIM ACHARONIM

To keep us from being blinded by the physical world, the Sages 
instituted mayim acharonim (washing fingers after a meal) because 
of Sodomite salt, which causes blindness. The Talmud (Chullin 
105b) warns severely: “Mayim acharonim killed a person.” Sodom 
represents ultimate materialism, the belief that the physical world is 
all there is. Sodomite salt blinds a person into thinking that his own 
“strength and might” brought the food to the table. We wash our hands 
to rinse away this narrow worldview. Our bodies are in the physical 
world, but our heads must be connected to the Divine. 
6. THE TRUE OPEN MIND

The Sages teach (Gittin 64b): “Whatever the Sages enacted, they 
enacted it patterned after Torah law.” Our worldview must be com-
pletely untainted by foreign ideologies. Do not tilt your head down-
ward toward secular news, worldly anxieties, or rigid natural laws. Do 
not have a modern “open mind” that invites spiritual infection, leading 
to the hospital or the garbage dump. Have a truly open mind, a mind 
that sees past the illusion of materialism, washes away the salt of 
Sodom, and knows that every moment of our existence is guided by 
direct Divine Providence, far above the laws of nature!

Ach es hazahov… vechol asher lo yavo b’aish ta’aviru b’mayim.  
[Matos 31, 22-23]

The laws of koshering utensils (which are the essence of keeping 
a kosher kitchen) were taught after the battle with Midyan, just before 
entering Eretz Yisroel. 
Chassidus explains that the 42 journeys the Yidden traveled in 
the desert are reflected in our long journey through galus. Just as 

kashrus was the final preparation for entering Eretz 
Yisroel, so too, strengthening the observance of 
kashrus by Yidden will serve as the final preparation to 
re-entering Eretz Yisroel at the time of the geulah with Moshiach 
Tzidkeinu.

==== A Chassidisher d’hehr, “Preparation for the Geulah”
Based on Lekutei Sichos V. 14 p. 295  

UFARATZTA RABBI SHALOM BER MUNITZ

RABBI BENTZION SNEH

שיעור קצר בעניני דיומא
upstairs 20באידיש ועברית אחרי ותיקין ב
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Gan haTorah
TEFILLIN SHEL YAD: FIRST COMES ACHDUS

 Them (the thousand from each shevet) and“ – ”אתם ואת פינחס “
Pinchos” were to go battle Midyan.   

Rashi asks why Pinchos was chosen to fight the war with Midy-
an as opposed to Elazar.  

Pinchos went to avenge Yosef, his maternal grandfather, as 
the posuk says (Bereishis 37:36): The Midyanim sold Yosef. 
What sin did the Midyanim commit that Pinchos was seeking 
revenge for?  

They bought Yosef as a slave and then sold him. Would it have 
been better had they kept him as a slave? After the destruction of 
the first Bais Hamikdash, Klal Yisroel only had to wait seventy years 
to have it rebuilt. However, after the destruction of the second Bais 
Hamikdash, Klal Yisroel have been waiting for centuries. Why is this 
so? 

Mechilta in Parshas Yisro – מואב represents the three aveiros 
for which one must sacrifice his life not to transgress: עבודה זרה, גילוי 
-Yosef’s brothers ini .שנאת חינם represents  מדין  .עריות, שפיכת דמים
tially wanted to kill him. They overcame that desire and sold him 
instead. Klal Yisroel succeeded over the middah that is represented 
by Moav and won the battle. They did not overcome the middah 
that is represented by Midyan, sinas chinam. The brothers still 
hated Yosef and did not want to have any relationship with him. 
They followed through in their act of hatred and sold Yosef.  

The first Bais Hamikdash was destroyed for the three aveiros. 
Those aveiros were not deeply rooted in Klal Yisroel. They retracted 
and did not actually kill Yosef. Hence, after seventy years, they were 
able to have a new Bais Hamikdash. 

Conversely, the second Bais Hamikdash was destroyed 
because of sinas chinam, hatred of their fellow Yid, their own 
brother. They followed through on their actions. This sin is 

deeply rooted in Klal Yisroel and needs much toil 
to be uprooted from them. It is because of this that 
the Bais Hamikdash has not yet been rebuilt. This is the sin 
that Pinchos was avenging. (שם משמואל)

Midyan represents the aveira of sinas chinam. The second Bais 
Hamikdash was destroyed because of sinas chinam, and we are 
still not zoche to have the Bais Hamikdash rebuilt. The Torah is tell-
ing us that there are two parts in our battle against Midyan. Midyan 
caused two calamities: there was a separation between the Ribbo-
no Shel Olam and Klal Yisroel, and the name of the Ribbono Shel 
Olam is incomplete. We must wage battle against the kochos of 
Midyan. We must eradicate sinas chinam from within our midst. Klal 
Yisroel, as one, needs to serve the Ribbono Shel Olam. This will re-
pair the bond between the Ribbono Shel Olam and Klal Yisroel and 
bring the geulah, which will cause the great name of the Ribbono 
Shel Olam to be shaleim.  

Shir Hashirim Rabbah – Rav Hunah said pertaining to the war 
with Midyan, “All of Klal Yisroel put on their tefillin shel yad before 
their tefillin shel rosh, and therefore, Moshe Rabbeinu praised 
them.”  

The tefillin shel yad refers to the achdus amongst Klal Yis-
roel. The parshiyos in the tefillin shel yad are written on one 
parchment. Klal Yisroel first need to come together as one, 
achdus – put on the tefillin shel yad. The tefillin shel rosh is 
made up of various pieces of parchment. Once Klal Yisroel 
are b’achdus, they can broaden and expand throughout the 
world and make the great name of the Ribbono Shel Olam 
well-known and complete; they can put on tefillin shel rosh.  

May we be zoche to eradicate sinas chinam from within our 
midst and be zoche to see the rebuilding of the Bais Hamik-
dash במהרה בימינו אמן!

A Double Oath
From Rav Chaim Kanievsky on Chu-

mash 
Printed in “Around the Artscroll Shabbos 

Table”
Or swears an oath (30:3) 
The Alshich explains that the Torah uses 

a double verb, השבע שבֻעָה, “swears an oath,” 
to indicate that this refers to an instance in 
which a person takes an oath to do some-
thing he is already sworn to do.

The Gemara (Niddah 30b) teaches that 
before it is born, every soul swears that it 
will be righteous and fulfill all the command-
ments of the Torah. Although generally an 
oath cannot be effective “on top” of another 
oath, there is a special exclusion for mitzvah 
fulfillment. 

The Gemara (Nedarim 8a) teaches that 

one can swear to fulfill a mitzvah even though 
he is already oath-bound to keep all the mitz-
vos. This is even considered a praiseworthy 
practice, as it helps a person spur himself to 
mitzvah observance. 

Rav Chaim Kanievsky related that when 
his father, the Steipler Gaon, was a bachur, 
he asked how the added oath helps. Since 
the person is already bound by the obligation 
to do the mitzvah, what does an oath add to 
his feeling of responsibility? The Steipler an-
swered that the yetzer hara is very sly and 
clever and will always propose a multitude 
of reasons why a person should be exempt 
from fulfilling his responsibilities. Whether 
suggesting that now is not the right time to 
perform the mitzvah or that the person is not 
obligated under these circumstances, he will 
always find an excuse. By taking a person-
al oath to do the mitzvah, however, one cir-

cumvents these seductions, 
since the yetzer hara can no 
longer come up with excuses. This 
expedient allows a person to avoid being 
lulled by the false premises of his evil inclina-
tion and helps him strengthen his resolve to 
fulfill the mitzvos. 

Based on this, the Steipler Gaon contin-
ued, we can also understand why the Torah 
allows this oath to be superimposed on an 
existing oath. Since the entire purpose of this 
oath is to defeat the yetzer hara’s attempts 
to claim that the preexisting obligation is not 
actually in effect, the Torah grants enough 
validity to his claims for it to be as if the pri-
or oath is, indeed, invalid, allowing the new 
oath to take effect and ultimately defeating 
his purpose.

RABBI YAKOV YOSEF SCHECHTER

RABBI SHAI GROUCHER
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Our Esteemed Gabbai, Srully Learning

Mincha with Birchas Kohanim on Shiva Asur B'Tamuz

Haftorah Leining on Shiva Asur B'TamuzBreakfast in Honor of the Ohr Hachaim Hakadosh's Yarhrtzeit 

Our Esteemed Gabbai Bentzy, 
Rain or Shine...
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Unwarranted Suspicions
The children of Gad and the children of Reuven came 

and spoke to Elazar the Kohen and to the leaders of the assem-
bly, saying, “Ataroth, Dibon, Jazer, Nimrah, Heshbon, and Elealeh, 
and Sebam, Nebo, and Beon. The Land that G-d smote before the 
assembly of Israel, it is a land for flocks, and your servants have 
flocks.” (Numbers 32:2-4)

We learn from the parsha of the sons of Gad and Reuven how 
careful one must be to take into consideration the effect of his ac-
tions on others. Maharil Diskin explains that we judge others favor-
ably for our own sake as well as for theirs. Most people are highly in-
fluenced by the behavior they witness. When we judge what others 
do in a favorable light, we raise the level of our environment in our 
own eyes and prevent it from negatively influencing us. Moreover, 
one must not be a stumbling block to others by causing them to 
harbor unwarranted suspicions.

The Mishnah (Avot 2:1) tells us that we must choose a path of 
service of G-d that brings glory and approbation both from G-d and 
man. Torah and mitzvot are not one’s own private domain; one has 
an obligation to strengthen others’ Torah and mitzvot by being a 
good example.

Perhaps this is the meaning of the following Midrash (Vayikra 
Rabbah 34:8):

Rav Yitzchak said that the Torah teaches us derech eretz (prop-
er behavior). When one performs a mitzvah, he should perform it 
with joy. For had Reuven known that the Torah would record that he 
attempted to save Joseph from the brothers, he would have carried 
him on his shoulders and run home.

And if Aaron had known that the Torah would record that he 
greeted Moses with a happy heart after (Moses) was chosen to 
be the redeemer, he would have come (to him) with drums and 
cymbals.

And had Boaz known that the Bible would record his giving Ruth 
some parched wheat to eat, he would have offered her a banquet.

When one does something to teach others, he does it in a more 
clear-cut fashion than if he were doing it for his own benefit alone. 
Had Reuven, Aaron, and Boaz known that their actions were not 
just their own private concern but would be recorded in the Torah 
as a lesson to posterity, they would have performed them with even 
greater intensity and zeal.

Derech eretz is anything that promotes and strengthens society. 
Hence, marital relations, business and commerce, and good char-
acter traits are all aspects of derech eretz. Rav Yitzchak’s lesson is 
that we should perform the mitzvah in such a way that our own joy 
in the mitzvah is obvious, for in that way, we inspire and strengthen 
others in the performance of mitzvot.

The Midrash of Rav Yitzchak concludes that even today, Elijah 
and Moshiach are still recording accounts of all our deeds to be 
included in future holy books. These works are sealed and affirmed 
by G-d Himself. From this, we learn that our actions are not some-
thing between us and G-d alone, but must be done in such a way 
as to win the respect and admiration of the surrounding society so 
as to promote the observance of Torah.

In the Wilderness
Parashat Masei begins by listing all the stations in 

which Benei Yisrael encamped throughout their years of trav-
el, from the Exodus until their final encampment along the Jor-
dan River.  The commentaries offer different approaches 
to explain the purpose behind this listing.  Rashi comments 
that this list serves “to inform about the kindnesses of the Al-
mighty.”  For most of the forty years of travel, Rashi demon-
strates, Benei Yisrael were not unduly burdened.  They em-
barked only twenty times during the middle thirty-eight years, 
as G-d did not wish to cause them excessive inconvenience 
through frequent, short encampments.  This list is presented 
as a reflection of G-d’s love for Benei Yisrael.  Even though 
He punished the people as a result of the sin of the spies 
and made them travel about the wilderness for forty years, 
He nevertheless showed them care and concern throughout 
this period.

The Seforno comments that this section was added to 
demonstrate not G-d’s love for His people, but rather the peo-
ple’s love for Him. “The Almighty, may He be blessed, wanted 
Israel’s travels to be recorded to inform of their merit in follow-
ing Him in an unsown desert, such that they would be wor-
thy of inheriting the land.”  Seforno draws upon Yirmiyahu’s 
famous prophecy (2:2) in which G-d makes mention of Be-
nei Yisrael’s eternal merit for loyally following Him into and 
through the desert, despite the harsh conditions.  According 
to Seforno, it seems that Benei Yisrael accrued reward for 
every encampment and disembarkation during this period, 
for every stage of these forty years.  G-d wanted this process 
to be formally documented here in Parashat Masei as an 
eternal testament to the faith and devotion Benei Yisrael dis-
played by following G-d through an arid, barren wilderness.

The period of desert travel likely represents the fact that 
our loyalty to G-d must remain firm even in the “wilderness,” 
even under trying and difficult circumstances.  Not always 
does G-d lead us to lush, green pastures; Torah commitment 
does not guarantee a person unbridled success or a life free 
of hassles and challenges.  Sometimes, when we follow G-d, 
we must pass through “an unsown land,” periods of hard-
ship.  And, like Benei Yisrael in the wilderness, we might not 
always be successful in confronting these challenges. We 
might at times grow weary and impatient from the travails that 
we encounter along the road of Torah life, just as Benei Yis-
rael grew exasperated and protested at several points during 
their experiences in the wilderness.  But here in Parashat 
Masei, the Torah attests to the fact that overall, Benei Yis-
rael were steadfastly loyal in their commitment to follow the 
Almighty through thick and thin, providing an instructive and 
inspiring model of unwavering loyalty despite the sacrifices 
that are often entailed.  Even when Torah observance takes 
us through a “wilderness,” when it poses challenges and dif-
ficulties, we nevertheless continue moving forward, confident 
that this road will ultimately lead us to the “Promised Land” of 
spiritual fulfillment.

 

RABBI ZEV LEFFRABBI DAVID
SILVERBERG
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Our Ongoing Struggle Against 
Midyan

We read in Parashat Matot of the war 
that G-d commanded Bnai Yisrael to wage 
against the nation of Midyan to avenge the 
tragedy of Ba’al Pe’or. Midyan, together with 
Moav, conspired to lure Bnai Yisrael to sins 
of immorality and idol-worship. The scheme, 
unfortunately, succeeded, and G-d punished 
Bnai Yisrael by sending a plague that killed 
24,000 members of the nation. Hashem in-
structed Bnai Yisrael to wage war against 
Midyan in order to take revenge.

The Torah relates that this battle was led 
by Pinchas, the son of the kohen gadol, Ela-
zar (31:6).  Rashi gives two reasons for why 
specifically Pinchas was chosen to lead the 
war. First, he was the one who saved Bnai 
Yisrael from annihilation during the calamity 
of Ba’al Pe’or by killing a man and a wom-
an who committed a public sinful act. Once 
Pinchas avenged G-d’s honor, G-d ended 
the plague. Rashi writes that since Pinchas 
began the mitzvah by killing these two viola-
tors, he was chosen to complete the mitzvah 
by leading the war against Midyan.

But then Rashi adds a second expla-
nation. He writes that Pinchas led the war 

against Midyan to avenge that nation’s 
role in the sale of his ancestor, Yosef, as a 
slave. Pinchas’ mother was a descendant of 
Yosef, and merchants from Midyan were the 
ones who, after purchasing Yosef from his 
brothers, brought him to Egypt and sold him 
to Potifar, an Egyptian nobleman. It was thus 
appropriate for Yosef’s descendant, Pinchas, 
to lead Bnai Yisrael’s war against the people 
of Midyan.

Rashi’s comments seem puzzling. Why 
should Midyan be blamed for mechirat Yosef 
(the sale of Yosef as a slave)? It was Yosef’s 
brothers who turned on him; the Midyanim 
simply accepted the offer and paid for Yosef, 
after which they sold him for a profit. Why 
did their role in mechirat Yosef need to be 
avenged?

Yosef excelled particularly in the area of 
kedushah, maintaining his sanctity and pu-
rity even in the face of overwhelming temp-
tation. As a teenager, he was lured to sin by 
Potifar’s wife, and he resisted. The Midyanim, 
it appeared, had sinister intentions when they 
brought Yosef to Egypt, a society that at that 
time was steeped in decadence and immo-
rality. They wanted to ruin Yosef by com-
promising his kedushah, by putting him in a 
place where, they incorrectly assumed, he 

would be unable to withstand 
temptation and would be lured 
to sin.

This is precisely what Midyan did several 
generations later, at Ba’al Pe’or. They tried 
destroying Bnai Yisrael by luring them to im-
morality, which would undermine their spiritu-
ality. Appropriately, then, Pinchas, a descen-
dant of Yosef, led the war against Midyan, 
because this war avenged Midyan’s devious 
schemes both at Ba’al Pe’or and with mechi-
rat Yosef.

Our nation’s struggle against Midyan con-
tinues to this very day, with greater intensity 
than ever. Contemporary society champi-
ons values that directly oppose the Torah’s 
values of kedushah and purity, and we are 
exposed at all times to lures that threaten to 
divest us of our sanctity. Hashem command-
ed Bnai Yisrael to wage war against Midyan 
because we need to proactively reject and 
oppose the efforts made to undermine our 
kedushah. We must continue waging this 
vitally important battle that began with Yosef 
and then proceeded with Pinchas, and work 
to oppose the sinful influences and lures that 
we face on a daily basis.

The Baltimore Bagel Store That 
Changed a Life

When Rabbi Chaim Tropp, a men-
ahel in Cincinnati, heard that the city’s 
first Rita’s Italian Ice store had opened, 
he decided to visit along with his family.  
As they entered the store, Rabbi Tropp 
and his family met the owner, an Afri-
can American woman in her forties, who 
greeted them warmly and professionally.  
Wanting to verify that the store was in-
deed kosher certified, they respect-
fully asked to see the certification. 
“It’s right over here,” she said proudly. “We’re 
very happy to be certified. We very much want 
to accommodate the Jewish community.” 
Curious about her enthusiasm, Rab-
bi Tropp asked what made the cer-
tification so meaningful to her. 
Her answer surprised them. 
She explained that she had grown up in 
a rough neighborhood in Baltimore. As a 

teenager, her first job was working for a 
Jewish couple, Yaakov and Chava Drebin, 
who owned a kosher bagel store in Balti-
more called Goldberg’s New York Bagels.  
The experience left a lasting impression on her. 
She recalled that every time she looked at 
her paycheck, there seemed to be a little 
more money than she expected. Without 
her asking for a raise, the owners would 
occasionally increase her pay as a way of 
showing appreciation for her hard work.  
More than the money itself, she re-
membered the respect, kindness, and 
dignity with which they treated her. 
Years later, those memories remained vivid. 
The positive experience not only shaped her 
view of the Jewish community but seemed to 
play a meaningful role in her own personal 
growth and success.

Being trusted, respected, and val-
ued at a young age gave her confidence 
and motivation as she charted her  future.  
From humble beginnings in Baltimore, she 

went on to build a successful 
career in corporate America, later 
serving as a chief financial officer for a nonprofit 
organization. Today, she is opening three Ri-
ta’s locations throughout the Cincinnati area. 
Now, as the owner of Cincinnati’s first Ri-
ta’s location, she considers it a privilege 
to ensure that her business is kosher certi-
fied and welcoming to Jewish customers. 
As Rabbi Tropp listened to her story, he was 
struck by how simple acts of menschlichkeit 
performed years earlier by a Jewish couple in 
Baltimore continued to bear fruit decades later.  
The kindness they had shown a young 
employee had not been forgotten.  
Their willingness to recognize her efforts, 
treat her with dignity, and make her feel val-
ued helped shape the trajectory of a young 
woman’s life and created a lasting kiddush 
Hashem that crossed generations and com-
munities.

RABBI ELI MANSOUR

RABBI SHRAGA FREEDMAN 
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Brought to you by Uncle Benjy,
author of Laughter is the best
medicine: Kosher and Jewish
jokes for the whole family,
volumes one and two, and
Jewish Joke Book for Kids,
volumes one and two, available
on Amazon.

JOKESJOKES

A man stopped a stranger on the street.
"Excuse me, do you know what time it is?"
The stranger looked at his watch and said,

"Yes."
The man waited.

"...Well?"
"Oh, sorry. I thought you just wanted to know 

if I knew."

Inveterate Travelers
The reading of the book of Bamidbar concludes 

this week with the parshiyot of Matot and Masei. Jews are in-
veterate travelers. The long exile that we have suffered has, of 
necessity, forced us to travel a great deal. There is almost no 
place in the world that we have not visited, settled, and even-
tually moved from to a different location. Thus, the recording of 
all of the travels and way stations that the Jews experienced 
in their years in the Sinai Desert is a small prophecy as to the 
future historical experiences of Jews over millennia of wan-
dering.

The world of our enemies has always accused Jews of be-
ing “rootless.”  But that is untrue since we have always been 
rooted in the Land of Israel, consciously or subconsciously, 
during our entire history as a people. It is in the Exile that we 
are rootless, never certain of the shifting ground that lies under 
our weary feet. Thus, we are always a restless people filled 
with curiosity over locations that we have not yet seen and 
wonders that we have not yet experienced. 

The history of the Exile is that Jews arrive at a new des-
tination, settle there, help develop that country or that part of 
the world, begin to feel at home there, and attempt to assim-
ilate into the majority culture and society. Suddenly, all of this 
collapses. A mighty and unforeseen wind uproots them after 
centuries of living there, and they move on to new shores.

There are no more Jews in numbers sufficient to speak 
of in Poland, Lithuania, Latvia, Estonia, the Czech Republic, 
Slovakia, Romania, etc. This was the Jewish heartland for 
centuries. But now we have moved on again to other shores.

All of the travels and way stations described in this week’s 
parsha had only one ultimate goal and destination in mind — 
entry into the Land of Israel and settlement there. The Israel 
deniers in our midst, religious and secular, leftists and rightists, 
academics and almost illiterate (certainly in Jewish history), all 
share a common delusion, that the home of Jews is somehow 
not necessarily, and certainly not now in the present, in the 
Land of Israel.

We are taught that the Jews stayed at the oasis of Kadesh 
in the desert for thirty-eight of their forty-year sojourn in the 
Sinai Desert. They became accustomed to living there and felt 
comfortable there. The Land of Israel was a far-off dream and 
goal of theirs, but not an immediate imperative. But the Lord 
pushed them out of the desert to fight wars that they proba-
bly would have wished to avoid and to settle a land that was 
harsh in character but that had the potential of being one of 
milk and honey.

Every way station and desert oasis is recorded for us in 
this week’s parsha to remind us that these places exist only 
in our past, but that our present and future lie only in the Land 
of Israel. The lessons of this parsha are as valid to us today 
in our Jewish world as they were to our ancestors long ago 
at Kadesh.

 

RABBI BEREL
WEIN Z”L

I told my suitcase we weren't going on 
vacation this year.

Now it's just sitting there with emotional 
baggage. 

Teacher: Why is your paper blank?
Student: Sometimes silence is the best 

answer. 

I bought a ceiling fan.
Complete waste of money.

He just stands there applauding.

I asked my friend if he wanted to hear a 
construction joke.

He said, “Yes.” 
"I'm still working on it."

Parallel lines have so much in common. It's 
a shame they'll never meet. 
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