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MAKE A DIFFERENCE—SUPPORT TORAH AND TEFILLAH AT 
BAIS MEDRASH OHR CHAIM! DONATE TODAY!
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WHATSAPP COMMUNITY!
G E T  T H E  S CO O P  O N  S P E C I A L  E V E N T S ,
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Shabbos Zmanim

Thank you to our Gabbaim  Ephrayim Yurowitz and Tzvi Blech

F R I D A Y  N I G H T  M I N C H A / K A B A L L A S  S H A B B O S

S H A B B O S

CANDLE LIGHTING  8:11 PM

18 Main 20 Upstairs 
Chabad

Shkiya

7:30 PM 8:16 PM 8:29 PM

20 Upstairs- 
Vasikin

18 Main- 
Ashkenaz

Tent א 20 Upstairs - 
Chabad

in 18 Main

4:43 AM 8:00 AM 9:15 AM 10:00 AM 10:30 AM

Pirchei 18 Main
Mincha

Shkiya Tent א
Maariv :40

18 Main
Maariv :50

2:00 PM 8:10 PM 8:29 PM 9:09 PM 9:19 PM
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Shalom Mashbaum EDITOR
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All advertisements in this 
publication should not be 
read on Shabbos.
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betads@18forshay.com

BAIS MEDRASH OHR CHAIM
18 Forshay Rd. Monsey NY 10952 
info@18forshay.com
845-200-3720
www.18forshay.com

SHACHRIS :
VASIKIN

EVERY 15 MIN 
from 6:15 AM until a half hour 
before chatzos

MINCHA:
MINCHA GEDOLA 

EVERY 15 MIN. until 7pm

EVERY 5 MIN. from 7pm 
until 60
 
12 MIN. before plag 
 
12 MIN. before shkia

MAARIV :
PLAG
 
EVERY 5 MIN. from shkia 
until 72 
 
EVERY 10 MIN. From 
9:50pm until 11:00 P.M.
 
EVERY 15 MIN. From 
11:00 .PM. to 2:00 A.M.

E A R L Y  F R I D A Y  M I N C H A : 1:30 PM & every 15 minutes from 1:45 PM until 4:30 PM  

LATE MAARIV MOTZEI SHABBOS: 10:00 PM & every 15 minutes until 1:00 AM | 18 Main
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MIKVA 
Open 24 hours. Mikva cards can be 
purchased at the Sofer truck.

SOFER TRUCK
Open daily Sunday-Thursday,
9:30AM-1PM, 4PM-6PM

MATBIA CARD RELOAD 
Accessible 24 hours in 
18 Main, Back Room

ATM MACHINE 
Accessible 24 hours 
in 18 Main, Back Room

Services
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Throughout the week, we discussed in our daily 
two-minute hilchos Shabbos lesson the fascinating 
halachic question of playing ball on Shabbos.

The discussion begins with the origin of ball play-
ing itself. In fact, research shows that ball playing 
predates recorded history, so we do not know who 
invented the ball. However, we do find many sources 
in Chazal discussing balls. As early as the Mishnayos, 
there is a discussion regarding the status of a ball and 
whether it is considered a utensil that can receive tu-
mah. The term used is pluta, and there is discussion 
among the Rishonim regarding exactly how such a 
ball was made; generally, leather on the outside and 
straw or similar material on the inside. It is not clear 
how bouncy these balls were, but either way, the ques-
tion continued into the era of the Rishonim regarding 
whether one may play ball on Shabbos, perhaps be-
cause the ball is muktzeh.

The Shulchan Aruch follows the opinion of the Shi-
bolei HaLeket, who held that a ball is muktzeh. The 
Rama, however, follows Tosafos in Maseches Beitzah 
(12), who maintained that it is not muktzeh.

The discussion continues among contemporary 
poskim. Rav Elyashiv and the Shevet HaLevi write 
that since modern balls are manufactured specifical-
ly for playing, even the Shulchan Aruch would agree 
that they are not muktzeh. According to this approach, 
if a Sephardi boy comes to an Ashkenazi boy to play 
ball on Shabbos, it would be permitted. However, the 
matter is not so simple. Both Rav Moshe Feinstein and 
Rav Chaim Kanievsky zt”l maintained that according 
to the Shulchan Aruch, even today’s balls remain muk-
tzeh.

Of course, this entire discussion relates strictly to 
the technical halachic question of whether one may 
play ball on Shabbos. However, as the Shevet HaLevi 

writes, the topic hardly applies to a talmid chacham. 
Playing ball is distant from the spirit of a Torah scholar. 
Once a person begins to appreciate the holiness of 
Shabbos and understands that it was given to us as a 
precious gift in order to grow and learn Torah, playing 
ball becomes far less relevant.

Moreover, the Zohar in this week’s parshah teach-
es how important it is to develop a chiddush or at 
least learn something new on Shabbos. Something 
remarkable occurs on Shabbos: our souls receive an 
additional spiritual dimension from the upper worlds. 
After Shabbos, these “extra souls” return Above, and 
Hashem gathers the angels and all of Heaven to hear 
the Torah insights that these souls encountered while 
on Earth.

Additionally, as we mentioned previously, the Ben 
Ish Chai writes that Torah learning on Shabbos is 
worth one thousand times as much as learning during 
the week.

Interestingly, the Yerushalmi in Taanis, as well as 
the introduction to Midrash Rabbah on Eichah, teach-
es that the Churban Beis HaMikdash occurred be-
cause people played ball on Shabbos. This is difficult 
to understand. How could playing ball be the cause of 
such a catastrophe?

The mefarshim explain that it is not about the ball 
itself. Rather, it reflects a failure to appreciate and uti-
lize the holiness of Shabbos.

This fits beautifully with a thought I saw from the 
Rav of Grosswardein on Pirkei Avos. He addresses 
the apparent contradiction between the Gemara in Ne-
darim, which says that the First Beis HaMikdash was 
destroyed because people failed to recite a brachah 
over Torah, and the Gemara in Yoma, which says it 
was destroyed because of the three cardinal sins.

He explains that both are true. The actual de-

struction came because of the three 
grave sins. However, what allowed 
the Jewish people to descend to such a l e v e l 
was their failure to appreciate Torah properly. They 
viewed Torah as information rather than instruction. 
Torah is not merely knowledge; it is a holy light. It is the 
Names of Hashem. It transforms us, elevates us, and 
enables us to become better people.

How does this connect to Parshas Shelach?
The Shelah HaKadosh has a remarkable discus-

sion regarding the sin of the meraglim. In his analysis, 
he cites the Ramban and the Baal HaAkeidah and 
develops a powerful lesson.

The meraglim were sent to report facts. Indeed, 
the inhabitants of the land were giants and powerful 
people. Had the meraglim simply reported the facts, 
they would have fulfilled their mission. The problem 
began when they forgot their role. Instead of remain-
ing messengers, they became consultants. They be-
gan offering conclusions and advice regarding what 
should be done.

This was their mistake.
Every one of us is in this world on a shlichus from 

Hashem. The challenge is to remain focused on our 
mission and not lose sight of it. We are here to be 
faithful messengers of Hashem’s will, not self-appoint-
ed consultants who substitute our own calculations for 
His instructions.

May we merit to appreciate the precious gift of 
Shabbos, use it to grow in Torah and holiness, and re-
main faithful to the mission that Hashem has entrusted 
to each of us.

RABBI DANIEL COREN

SEMICHAS CHAVER SHIUR
in R’ Coren’s office
every Sunday at 8:00 PMSH
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Abarbanel on the Parsha
This parsha presents numerous obvious difficul-

ties. The nation is poised to enter the Land of Israel, a 
fertile and bountiful land promised to their forefathers 
hundreds of years earlier. They have experienced one 
miracle after another as G-d has taken them out of 
Egypt and sustained them in a barren desert. Why 
does G-d tell Moshe to send spies to check out the 
Land? What could they possibly discover that would 
make any difference to them? 

Abarbanel maintains it was the people them-
selves who wanted to send the spies and have the 
spies report back to the people directly. G-d knew 
that if they were prevented from sending spies, they 
would be suspicious that the Land was not suitable. At 
the same time, if G-d allowed them to bypass Moshe 
and send the spies themselves, this would be seen 
as a rebellion against their leader. Therefore, Moshe, 
as G-d’s prophet, would send them, and they would 
report directly back to him. 

In any event, there clearly was no need to send 
spies, and it was evident that the faith of the peo-
ple was not strong enough to deal with the looming 
challenge. The people knew that the direct divine in-
tervention that they had been experiencing, such as 
the pillars of cloud and fire that directed them and the 
manna that sustained them, would cease once they 
entered the Land. The responsibility to conquer the 
Land and sustain themselves in it would be in their 
hands. They couched their request in purely military 
terms, which was more acceptable, but their real con-
cern was much deeper. Their emphasis on tactics 
and strategy was merely a subterfuge for their more 
fundamental lack of trust in G-d about the worth of the 
Land in all respects and their own worthiness to ben-
efit from it. If their motivation was simply to prepare 
for a successful military campaign, one or two name-
less spies would have been sufficient and prudent. 
But since Moshe understood their true motivation, he 
made sure to appoint respected leaders from each of 

the diverse tribes. In this way, each 
tribe would be able to look out for its 
own unique interests. For this reason, 
Moshe did not send a representative from the tribe of 
Levi, since they had no inheritance in the Land. 

Their fundamental lack of faith in the desirability 
and importance of the Land of Israel is clearly evident 
from the initial words of the spies when they return 
from their mission: “We came to the Land to which 
you sent us.” They should have said, “…which G-d 
gave to us,” or “to the Land that G-d promised to our 
forefathers.” Their opinion was that they were not wor-
thy of this gift, and they did not have an overwhelming 
desire to go and see it in the first place. 

This fundamental disconnect from their unique 
connection to the Land of Israel clouded all of their 
perceptions and interpretations of what they saw and 
experienced during their forty days in the Land.

RABBI PINCHAS KASNETT
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Losing Intimacy
The first generation of Jews who left 

Egypt lived in a transcendental oasis. En-
compassed by heavenly clouds, nourished 
with food from heaven, learning Divine wis-
dom from Moses, the greatest teacher of all 
time, and witnessing miracles daily, trans-
formed their lives into a veritable paradise 
on Earth.

What would be their situation in the land? 
They would have to fight wars, plow the land, 
plant seeds, gather harvests, and create and 
sustain an army, an economy, and a welfare 
system. They would have to do what every 
other nation does: live in the real world of 
empirical space. What then would happen 
to their relationship with G-d? Yes, He would 
still be present in the rain that made crops 
grow, in the blessings of field and town, and 
in the Temple in Jerusalem that they would 
visit three times a year, but not visibly, inti-
mately, miraculously, as He was in the des-
ert. This is what the spies feared. Their un-
derlying problem with the land, as the spies 
expressed in dramatic prose, was that “it is 
a land that consumes its inhabitants.” The 
stress of physical life and running a country 

will destroy our spiritual creativity and numb 
our souls.
EITHER OR

Now we can well understand the spies’ 
argument that “We cannot go up against 
these people, for they are mightier than He,” 
notwithstanding all the miracles they experi-
enced. We cannot have it both ways, argued 
the spies. Either we are to be a spiritual peo-
ple engaged exclusively in spiritual pursuits 
and sustained by supernatural means, or 
else we are to enter the natural world of the 
farmer, merchant, and soldier and become 
subject to its laws.

The spies argued that if G-d wishes for 
us to live a spiritual life, then, certainly, He 
can sustain us with miracles as He has in 
the past. But if he desires that we abandon 
our supra-natural existence to enter the land 
and assume a life inside the constraints of 
nature, then He Himself essentially has de-
creed that natural law will govern our fate. In 
that case, they argued, He cannot empower 
us to miraculously conquer the land, since 
were He to do so, this would defeat the en-
tire purpose of entering the “land.” Nature 
dictates that we will not be able to defeat the 
thirty-one mini empires that dominate the 

land. So, the spies concluded, 
“they are mightier than He.” Even 
G-d cannot help us if He Himself has chosen 
to transform us from celestial nomads into a 
materially structured nation.
A QUESTION OF IDENTITY

The confusion of the spies is at the heart 
of a struggle confronting the Jewish psyche 
for close to 4,000 years to this very day. Who 
are we, and what is our role in the world? 
Should we be insular or integrated? Parochi-
al or universal? Ought we to live in our own 
orbit, or are we part of the family of nations? 
Are we the Chosen People, or are we just 
another “normal” ethnic tribe? Who is the 
Jew—a fragment of eternity or a contempo-
rary people?

This is also a personal question. We en-
joy the pleasures of money, sexuality, food, 
fame, sport, leisure, music, art, literacy, and 
knowledge, as any good gentile. Yet when 
we define ourselves purely in physical terms, 
we experience an illogical emptiness. Even if 
we convince ourselves that we are part and 
parcel of ordinary society, non-Jews often 
remind us that there is something “different” 
about the Jew.

RABBI YY JACOBSON

MONDAY & THURSDAY Chassidus Shiur 7:45 AM(18 Main)   •   TUESDAY Women's Shiur 9:30 AM (84 Viola Rd) 

SHABBOS Friday Night – before Barchu (20 Upstairs))   •   Morning 8:40 AM (20 Upstairs) | After Davening 12:00  PM (20 Upstairs)  
PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, followed by the Minyan at 10:00 AM.SH
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The Plans of the Meraglim
Moshe called Hoshea bin Nun Yehoshua 

(13:16).
Rashi explains that Yehoshua’s new 

name signified that Hashem (י’ה) yoshi’acha, 
should save you, from the plans of the 
meraglim.

The Zera Shimshon asks why the name 
of י’ה was chosen to serve as a protection for 
Yehoshua against the plans of the meraglim.

The Zera Shimshon explains that ac-
cording to the Zohar (3:158a), the meraglim 
decided to return with a negative report 
about Eretz Yisroel because at that point in 
time, they were leaders of the Jewish peo-
ple. However, they reasoned that once they 
entered Eretz Yisroel, they would no longer 
keep their positions. Instead, Moshe Rab-
beinu would appoint others in their stead. 
To keep their positions, they had to keep 
the Jewish people out of Eretz Yisroel. They 

did so by returning with a derogatory report 
about the land, throwing the Jewish people 
into a panic, and they, in turn, rebelled and 
said they did not want to enter Eretz Yisroel.

In other words, the basis of the sin of the 
meraglim was one of pride.

The Ari z”l writes (Shaar Ruach HaKo-
desh 7) that one who is conceited cannot 
have any connection with Hashem’s name of 
 since this name has the numerical value י’ה
of fifteen, the same as that of the word גאוה. 
Therefore, in order to save Yehoshua from 
the sin of the meraglim, which was rooted in 
arrogance, Moshe Rabbeinu added the letter 
 .יהושע s name, which now became’הושע to י
Since this name now began with the let-
ters י’ה, Moshe Rabbeinu intended that this 
should serve to save him from arrogance. 

Based on this, Rashi’s words are now 
very well understood. י’ה, the name י’ה, should 
save you from the plan of the meraglim, since 

indeed it was with what this name signifies, 
humility, that Yehoshua would be saved from 
the pride of the meraglim.

As well, this explains a puzzling comment 
that the Targum Yonasan ben Uziel writes. 
He writes, “When Moshe saw Yehoshua’s 
humility, he changed his name from Hoshea 
bin Nun to Yehoshua.” The meforshim com-
ment extensively on this statement.

The Zera Shimshon explains that since 
Yehoshua was humble to begin with, he mer-
ited this extra protection of the name י’ה so 
that he would be saved from the plans of the 
meraglim. Since they didn’t have the same 
level of Yehoshua’s humility, they did not 
merit this added level of protection.

ZERA SHIMSHON

ZERA SHIMSHON SHIUR 
BY RABBI SIMCHA BUNIM BURGER
THURSDAY 8:15 PM - 9:15 PM (20 Upstairs)

Please scan to join Zera Shimshon Whatsapp Group

S
H

IU
R

  
S

C
H

E
D

U
L

E



JUNE10 ,  2026    5

Rules and Regulations of the 
Yichud Room

According to some Rishonim, the halachic 
requirement of chuppah requires that the chos-
son and kallah be secluded in a private room, 
known as yichud. Since the chosson and kallah 
entering the yichud room may be an integral part 
of the chuppah, there are some important points 
to keep in mind. 

Quite often, after the chuppah, the family 
and friends dance in front of the chosson and 
kallah for an extended period of time, and it can 
be a while before they actually reach the yichud 
room. However, since we want to fulfill the opin-
ion that yichud is the halachic chuppah, this may 
not be halachically ideal. The Maharil and the 
Pischei Teshuvah (62:1) write that there should 
not be a long break between the brachos under 
the chuppah and the entrance of the chosson 
and kallah into the yichud room. The sefer Hal-
ichos Shevet Halevi (pg. 24, s”k 12) also writes 
that Rav Vozner was careful not to have a long 
break before the yichud.
OWNING THE YICHUD ROOM

Does the chosson have to own the yichud 
room? The Rambam agrees that chuppah re-
quires the chosson to take the kallah into his 
own dwelling place. That being the case, does 
he need to actually own, or at least rent, these 
quarters? 

The Mishnah Berurah (339:32) writes clearly 
that although the yichud does not have to be that 
they are in seclusion, the room must be desig-
nated for the chosson. (He adds that if the chup-
pah takes place on Erev Shabbos, as was the 
prevalent custom in those days, they must make 
sure to also have the appropriate yichud done 

before Shabbos. This is because 
the nisuin is considered a kinyan, 
as the chosson acquires the benefits to get the 
kallah’s income, and one cannot make a kinyan 
on Shabbos.) 

It seems from his wording that it is sufficient 
for the room to be set aside for them, and no 
legal acquisition is necessary. However, Rav 
Yosef Chaim Sonnenfeld quotes the Maharil 
Diskin, who was careful to actually make a kin-
yan on the yichud room. 

Interestingly, Rav Yaakov Kamenetsky 
(Emes L’Yaakov E”H 61:2, fn 25) ruled that 
no formal acquisition is necessary. Even if the 
yichud room must belong to the chosson, when 
the hall is rented, it is self-understood that the 
yichud room is rented specifically to the chos-
son.

However, it is worth mentioning that this 
premise may only hold true in the case of a 
regular chasunah hall, where that is standard 
procedure. But, when making a wedding in a 
country club, where there is no automatic rental 
of the yichud room to the chosson, Rav Yaakov 
may agree that it would be necessary to rent the 
yichud room specifically to the chosson.
HALACHICALLY SPEAKING 

The Brisker Rav was careful to have the 
yichud room rented to the chosson. However, 
Rav Chaim Kanievsky writes that at his chasun-
ah, the Chazon Ish did not tell him to do so. 
IN SUMMARY

It is recommended not to have a big break 
between the chuppah and the yichud room. 
Some are careful to rent the yichud room for the 
chosson. 

RABBI NACHUM SCHEINER

KOLLEL BOKER
7:00-8:00AM
Chavrusa learning - Gemara 
Currently: מסכת יומא 
Friday - Shuirim Beinyonei 
Dyoma and relevant topics

NIGHT KOLLEL 
8:15-9:45PM
Chavrusa learning - Halacha
Currently : הלכות צדקה

SHIURIM BY 
ROSH KOLLEL  
& FEATURED GUEST 
SPEAKERS
Daf Yomi | 8:45-9:45 PM
Mishna Yomis | 8:45-9:00 PM
Zera Shimshon Shiur | 8:15-9:00 PM 
Maharal Shiur |  9:15-9:45
 
 
 
ADDITIONAL
LEARNING
PROGRAMS:
Yarchei Kallah / Shuirim on Legal 
Holidays - by acclaimed Guest 
Speakers
Yeshivas Bein Hazmanim
Yeshivas Kiymu v’Kiblu/Purim
Shushan Purim
Shovevim Program / Early Friday 
morning learning b’retzifus.
Evening Shuirim in Halacha and 
Hashkafa by prominent Morei 
Horah

SHIUR SCHEDULE

Scan to join
Rabbi Scheiner’s Weekly
Halacha Whatsapp Group

Torah Is Acquired Through Hard 
Work

B”H, 23 Shvat, 5715/1955
Your letter was received that you arrived in 

peace and how your family and household are 
settled peacefully….

In reference to what you write that you had in 
mind, that when you are settled in Yerushalayim, 
which should be rebuilt and restored, then you 
will be able to dedicate more time for avodas 
Hashem. Yet, time and again, there are day-to-
day hassles and obstacles.

…The Torah is acquired specifically through 
hard work. As the maamar in Chazal says, “Lo 
yogaata umatzasa al taamin.” Working hard 

does not only mean working hard 
to understand and grasp what you 
are learning, but also includes fending off the dis-
array and chaos around you [in order to study 
Torah]. …

And when you merit it, Hashem is matzliach 
you that after you pass the test in the first period 
of obstacles and impediments, and you ignore 
them, then the obstacles lessen until they disap-
pear completely.  …

==== Igros Kodesh, V10 p. 340, letter 3,297
Yom Habohir Gimmel Tammuz
Minhag Chabad is for the Rebbe’s chassidim 

to get an aliyah on the Shabbos before Gimmel 
Tammuz, as a child would for his father. 

UFARATZTA RABBI SHALOM BER MUNITZ
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Food for Divine Thought 
Based on Be’er Mayim Chaim
Our pasuk conveys an additional meaning beyond the literal. 

The mitzvah of tzitzis demands that we attach them to the four cor-
ners of an article of clothing, reminding us to “remember,” that is, to 
be forever cognizant of Hashem wherever we turn, and “do them,” 
meaning the mitzvos, to the exclusion of all else. 

But lest we think that we are to reject the world of the body and 
material, the Torah adds that we should not turn after our hearts 
and eyes to that which we are zonim. This word can be taken in the 
sense of “providing nourishment.” In areas that are essential, and 
hence part of our avodas Hashem, He wishes us to enjoy the plea-
sures associated with them. What we should avoid in them is seek-
ing those pleasures purely for the purpose of self-gratification, which 
will mean enlarging and extending our desires. The yetzer hara we 
cited above said, “Come and partake of my food,” food that is unre-
lated to our essential avodah. When we eat what we are supposed 
to eat, Hashem says, “You will eat, and you will be satisfied, and you 
will bless Hashem,” i.e., you will not distance yourself from Him in 

the process.
Hashem showed His great love for the spies sent by 

Yehoshua, about whom it is written, “they came to the house 
of a zonah woman, whose name was Rachav, and vayishkavu/they 
lay down there.” He saved them from the mistake of their prede-
cessors, who in our parshah argued that the fruit of the land was 
dangerous. Those fruits were so rich and fat, they claimed, that the 
land had to be considered as devouring its inhabitants. Alternatively, 
they reasoned that people would be destroyed through consuming 
them because they would be drawn into a spiral of desire and lust.

Yehoshua’s meraglim knew this not to be true. “The land is very 
good!” If those were the fruits that Hashem provided there, then 
those who consumed them responsibly would be harmed neither 
physically nor spiritually. וישכב can be reconstructed as ויש כב, or “and 
there is 22.” Even in the house of Rachav the zonah, they did not act 
inappropriately. In the arena of justified nourishment and provision 
for avodas Hashem, even where the fear existed of rachav, or en-
larging their dependence upon them, they were not harmed. To the 
contrary, they provided a tikkun for all the 22 letters of the Torah by 
elevating all the sparks of holiness in what they used.

“Be of good courage, and bring of the fruit of the land” (Numbers 
13:20). Wise scholars interpreted this verse to mean that individu-
als should find inner strength by reflecting on the natural growth of 
fruit. When a small seed is planted, its transition through decay and 
breakdown serves as the very foundation for the magnificent fruit that 
eventually develops.

Additionally, one should consider the specific wording: “Be of 
good courage, and bring [literally: and take].” The instruction to “take” 
implies that one must actively secure something for themselves 
from the land’s bounty. The core message is that when an individual 
leaves this life, they must ensure they carry something meaningful 
and lasting into the eternal realm.

There is a tale of a renowned physician who maintained a pri-
vate room lined with shelves of small trinkets and broken shards. 
This doctor was a singular master at retrieving foreign bodies that 
patients had mistakenly swallowed, capable of extracting even the 
tiniest fragments from deep inside. His reputation was so great that 
many aspired to study under him. Those fortunate enough to be 
chosen felt immense pride at the chance to witness his techniques 
firsthand. Consequently, dozens of followers—often fifty or sixty at a 
time—would shadow him constantly.

On one occasion, a student who had already mastered the art of 
medicine under his mentorship heard the sound of sobbing emanat-
ing from the doctor’s office. Upon opening the door, he discovered the 
renowned physician standing beside a waste bin, crying inconsolably 
as he discarded every award and certificate he had earned over his 
lifetime. Shocked, the student inquired, “Master, what are you doing?” 
The doctor answered, “Do you see? I am tossing everything into the 
garbage.” The student questioned, “But why? Does this not represent 
your entire life’s achievement?”

He responded: “If you seek an answer, listen careful-
ly. Observe this: It required nine hours of surgery to extract 
that object, and because of it, I missed my eldest son’s siyum celebra-
tion. And this one? For this, I lost my whole family; my wife departed 
and took our children because I failed to attend a bar mitzvah cele-
bration, as I was tied up in a procedure that lasted for many hours.”

Consequently, he had forsaken all else for his career. Despon-
dent and embittered, he lamented: “I surrendered my whole life to 
my profession and craft, yet what is my reward? A formal notice from 
the hospital stating... my services are no longer required. They argue, 
‘You have aged, your hands shake, and you are no longer effective.’ 
Reflect on this: Now that I am old and useless to them, what remains? 
I sacrificed my children and family years ago for my job, and now I am 
left empty-handed.”

He possessed nothing. “And what can I carry away from this 
place? Nothing. Even my place of employment has discarded me. 
Where shall I turn for sustenance now?”

If you seek to fortify yourself and find purpose, remember this 
concept: “U’lekachtem”—what are you taking with you? What are 
you carrying out of this life? At a funeral, the reality is unveiled as it 
truly stands; there, they do not recount one’s enjoyment of sports or 
passion for fine dining. Instead, they address only the truth—the ex-
tent of his devotion to his fellow man and his diligence in sacred study. 
That is the focus of the eulogy; they do not speak of how many hours 
he rested or how much he consumed.

Should you desire to be fortified or seek inspiration, reflect on 
“U’lekachtem”—what are you carrying forward? If you possess 
something to bring with you, you can discover genuine power. Con-
versely, if you have nothing... 

RABBI YITZCHOK ADLERSTEIN

RABBI BENTZION SNEH
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COUNTING DOWN UNTIL 

UMAN

111 DAYS

Gan haTorah
BEWARE OF  THE “ADVICE” OF THE MERAGLIM

וישלח אתם משה ממדבר פארן על פי ד', כלם אנשים ראשי בני ישראל המה 
(13:3)

Moshe Rabbeinu sent spies to scout out the land of Canaan as per the 
words of Hashem. Rashi explains that each time the Torah uses the word 
 it is a lashon of chashivus, importance. The Torah is telling us that ”,אנשים“
the meraglim were good and upstanding Yiddin. Where did they go wrong? 

Rashi tells us that we learn from the Torah that Kalev separated 
himself from “עצת” meraglim, the “advice” of the meraglim, and went 
to daven at kivrei avos. He requested rachamim to be saved from עצת 
meraglim. How did Kalev know that the meraglim were going to say lashon 
hara about the Land? It would seem to be more appropriate to say that 
Kalev davened to be saved from the “chet” of the meraglim. How could it be 
that the meraglim, leaders of Klal Yisroel, could commit such a grave act of 
speaking lashon hara about the Chosen Land?   

The meraglim thought that if Klal Yisroel went into the Land knowing 
that it is a beautiful land flowing with milk and honey, they would not re-
ceive much reward. If one follows the will of Hashem for his own benefit, 
his reward is less. They came up with this “plan” to speak badly about 
the Land. Klal Yisroel would then go there regardless of the bad re-
ports because Hashem commanded them to do so and would there-
fore reap much reward for going into the Land. This advice was from 
the yetzer hara. We see from the end of the storyline that what actually 
happened was what was intended at the beginning. The bad report from 
the meraglim caused Klal Yisroel to not want to go into Eretz Yisroel. Kalev 
davened at kivrei avos to be saved from “עצת” meraglim. It was bad advice 
that later turned into a chet. This is the yetzer hara at its best. He was able to 
convince the meraglim that they were doing a noble act. (בן יהוידע)

 The land eats its inhabitants. The meraglim ”,ארץ אכלת יושביה“ (14:32)
saw many funerals. It was a land of people dying. Rashi says that Hakadosh 
Baruch Hu made this happen so that the inhabitants would be occupied and 
would not notice the meraglim. The meraglim only saw this as a horrifying 
sign of the land. If people were always dying, presumably there would not 
be any people left in the land. How did the meraglim not see the obvious, 
that this dying was an anomaly that Hashem created for their benefit?

The Zohar says that the meraglim gave a bad report because they 
thought that they would lose their position of nesiim once Klal Yisroel en-
tered Eretz Yisroel. Perhaps the Zohar is giving us the underlying reason for 
the תצע meraglim. Initially, they were tzaddikim who meant to do righteous 
deeds. However, they had personal negius that made them unable to see 
the truth. The meraglim were not seeing clearly. 

There are times when one believes that he already knows the an-
swer to a question and then goes to find proof for his answer. This 
person will not find the truth. He is not searching for the truth. To find 
the truth, one must go in with an open mind and then, with siyata dish-
maya, he can find the truth.  

The meraglim, for whatever reason, already had their answer. They 
were tzaddikim who had justifications in their minds for their actions. How-
ever, since subconsciously they had ulterior motives, they could not see 
clearly and did a chet that we are still paying for today. They could not see 
the obvious that “ארץ אכלת יושביה” was a bracha from the Ribbono 
Shel Olam.

Exaggerations
Adapted from the Pachad Yitzchak 
The Talmud in Chullin 90b states, “Our Sages em-

ploy exaggeration.” At first glance, this statement is 
hard to understand. Why should our Sages employ 
exaggeration? In everyday conversation, we often dis-
miss a statement by saying, “Oh, that’s just an exag-
geration!” Why would our Sages use a figure of speech 
that people usually disregard? 

We will explain using the motion of the sun as an 
example. The sun moves vast distances through the 
sky, and we can see a small version of this motion on 
Earth as the sun’s shadow moves. However, the dis-
tance the shadow moves is much smaller than the dis-
tance the sun actually travels in the sky. 

From the example to our point: Our Sages must 
speak in exaggerated terms because otherwise, if they 
were to describe matters exactly as they appear to be 
to us, with our limited vision, our takeaway from their 
words would be no deeper than superficial appear-
ances and would not encompass the depth our Sages 
perceive beyond those appearances. We would grasp 
only a fraction of the full reality, a minuscule version of 
the full reality, an abridgment of the full reality. 

Our Sages understand that what the senses per-
ceive is merely a shadow, but from that shadow they 
are able to extrapolate the extent of the object casting 
the shadow and realize that it is orders of magnitude 
larger than the shadow itself. It is that larger reality that 
our Sages are attempting to communicate to us when 
they employ what appears to be an exaggeration. 

To us, the words of our Sages appear to be exag-
gerations, for we only perceive a shadow of reality. But 
objectively, from the standpoint of the larger picture that 
our Sages derive from the shadow but we do not, the 
“exaggerations” are strictly accurate. 

Telling a child, “Look how the sun is moving thou-
sands of miles an hour,” will sound to him like an exag-
geration. But telling the same thing to someone familiar 
with the cosmos will be understood as the fact it actually 
is. What in the larger, heavenly picture is unadorned re-
ality appears to us Earth-bound beings, who see only 
its shadow, to be an exaggeration.

RABBI YAKOV YOSEF 
SCHECHTER

RABBI ELYAKIM WILLNER
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The Two Contractors 
...gathering wood on the Sabbath day (15:32)
Hashem orchestrates events in this world in a way that is meant 

to rouse his estranged children to become aware of His presence and 
return to Him, as illustrated in the following story. 

Two building contractors, one religious and one irreligious, were 
neighbors and maintained an excellent relationship. Although they 
were not partners, they helped each other in various ways connected 
to their work. 

One of the basic facts of construction is that cement hardens when 
it comes into contact with water. Since rain can cause cement to hard-
en and become unusable for construction, contractors try not to leave 
sacks of cement exposed to the elements when rain is expected. 

One Shabbos, ominous black clouds began to form, and the two 
contractors realized that it was about to rain. Rain had not been fore-
cast for that Shabbos, however, and the contractors had left their sacks 
of cement outside. The impending rain was liable to ruin all of the ce-
ment and cause the contractors to incur a heavy loss. 

The irreligious contractor ran over to his religious neighbor and 
asked him if he was willing to help him bring the sacks of cement to a 
shelter. 

His religious friend was appalled. “On Shabbos?” he asked in hor-
ror. “Do you think that I would desecrate Shabbos to prevent a financial 
loss? If Heaven has decreed that I should lose money, I will, and if not, 
I won’t. But I certainly won’t desecrate Shabbos to save my cement.”

The irreligious contractor shrugged and went to do the work by 
himself. He heaved the sacks of cement onto his back, loaded them 
into his vehicle, and brought them indoors. 

A short while later, it began to rain, and all of the exposed sacks of 
cement were ruined. The irreligious contractor was planning to go back 
to his religious friend and gloat that his cement had been saved while 
his friend’s had been ruined, but then Heaven showed him unequivo-
cally that a person only benefits from keeping Shabbos. 

What happened? 
The contractor had been in such a rush to save his cement that 

he mistakenly brought the cement belonging to his friend indoors. The 
sacks that had been sheltered from the rain were those that belonged 
to his friend, while the sacks belonging to him had been left outside in 
the rain.

This incident had a profound impact on the irreligious contractor, 
who decided to become a baal teshuvah as a result. 

I told this story to my father-in-law, R’ Chaim Kanievsky, and I posed 
a number of halachic questions to him in connection with the story. For 
instance, is the religious contractor permitted to use the sacks of ce-
ment that had been moved to shelter in a way that involved Shabbos 
desecration? 

The answer to this question was that the religious contractor is 
permitted to use the sacks of cement because he was vehemently 
opposed to having the cement brought in on Shabbos. If the cement 
was brought in against his will, using it is not considered benefiting 
from work that was done on Shabbos, especially since the irreligious 
contractor’s work did not cause his friend to make a profit; it merely 
prevented him from incurring a loss.

The True Giants
The Torah in Parashat Shelach tells the story of the 

twelve scouts who were sent to survey the Land of Israel 
in advance of what was to be Bnei Yisrael’s imminent entry 
into the land.  Ten of the scouts decided to discourage Bnei 
Yisrael from proceeding, warning them of the military power 
of the nations inhabiting the land at the time.

In telling of the scouts’ excursion through the land, the 
Torah writes, “Vaya’alu vaNegev vayavo ad Chevron,” liter-
ally, “They went up to the Negev, and he came to Chevron” 
(13:22).  The Gemara in Masekhet Sotah (34b) famously 
explains the shift to the singular form (“he came to Chev-
ron”) to mean that only one of the spies toured Chevron 
during this excursion.  This was one of the two dissenting 
scouts, Kalev, who, the Gemara teaches, went to Chev-
ron to visit the graves of the patriarchs, who are buried in 
the Makhpeilah cave outside the city.  Specifically, Kalev 
prayed for the strength to withstand the pressure to join his 
fellow scouts in their effort to convince Bnei Yisrael not to 
proceed into their ancestral homeland.

 Rav Menachem Ben Tzion Sacks, in his  Menachem 
Tzion, comments that this tradition regarding Kalev’s visit 
to Chevron should perhaps be understood in light of the 
Torah’s emphasis in this context on the three imposing 
giants who lived in, and apparently ruled, Chevron at that 
time.  The Torah here informs us that Chevron was inhab-
ited during this period by three “yelidei ha’anak,” “children 
of giants,” named Achiman, Sheishai, and Talmai.  The 
Gemara (there in Masekhet Sotah) says that these giants 
made “ditches” and “furrows” in the ground on which they 
tread due to their enormous size, and that they were so tall 
that they appeared to “encircle the sun.”  These men had 
an impressive and imposing presence that immediately 
caught the attention of everybody around them and instilled 
fear and reverence in everyone.  Significantly, Kalev visited 
Chevron in order to express his respect and reverence for 
three different giants: Avraham, Yitzchak, and Yaakov, the 
giants of the spirit, from whom our nation has always drawn 
faith and inspiration.  Chevron was known among the Ca-
naanites for the three giants who controlled the population, 
but for Kalev, Chevron was the site of a small cave where 
three righteous men were interred centuries earlier.  In Ka-
lev’s eyes, these were the true “giants” of Chevron.

The Gemara here teaches the importance of avoiding 
being misled by superficial appearances; to be more im-
pressed by, and attracted to, spiritual achievement than 
physical prowess.  In a world that tends to admire those 
with qualities such as appearance, wealth, or athletic skill, 
we are challenged to direct our admiration and awe towards 
“Avraham, Yitzchak, and Yaakov,” towards people of mor-
al and religious greatness, rather than towards “Achiman, 
Sheishai, and Talmai,” people who appear impressive but 
hardly represent the values that we, as Torah Jews, hold 
dear.

RABBI YITZCHAK
ZILBERSTEIN

RABBI DAVID
SILVERBERG
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Making Way
When you come to the land of your dwell-

ing places that I give you. (15:2)  
Chazal (Midrash Rabbah 17:3) ask why 

Eretz Yisrael was called Eretz Canaan (after 
the pagan tribe that inhabited the land prior 
to the Jewish nation’s arrival). It is not as if 
they were a nation whose moral demeanor 
was something of which to be proud. Their 
spiritual affiliation was paganism. So why did 
they warrant such distinction? Chazal attri-
bute their distinction to the fact that when they 
heard that Klal Yisrael was on the way to evict 
them from the Holy Land, they cleaned up 
the land, preparing it for its new inhabitants. 
Hashem said, “Since you prepared the land 
for the new arrivals, it will be called by your 
name. In addition, I will give you a country in 
Africa that is equal in beauty to your present 
land.”   

We derive from here that clearing a place, 
making room for others, is not a simple feat. 
While we must give up on our position/place 
for others, this is often carried out with great 

reluctance, dispassion, and at times, acrimo-
ny. We certainly do not clean and polish in 
preparation for the one who is assuming our 
job or place. The people of Canaan acted un-
characteristically in their preparation of Eretz 
Yisrael for the Jews. Their reward was the 
land’s name and the nation’s eventual move 
to Africa.   

Harav Aizik Scher z”l was the son-in-law 
of the Alter z”l m’Slabodka. He arrived in 
Yerushalayim to Yeshivas Chevron (Slabod-
ka), which was then presided over by Harav 
Yechezkel Sarna z”l, distinguished talmid, 
disciple, of the Alter. As soon as Rav Sarna 
saw Rav Scher enter the bais hamedrash, he 
cleared his seat (up front, as acting Rosh Ye-
shivah) and made a place for his rebbe’s son-
in-law. Rav Scher sat up front in the seat orig-
inally occupied by Rav Sarna for four days. 
He then asked to have his shtender moved to 
another seat. Seeing this, Rav Sarna asked, 
“Rav Aizik, is my seat insufficient that you 
seek to move elsewhere?”   

Rav Scher replied, “Did you think for one 

moment that I would take your seat? Such an 
intrusion never entered my mind. All I wanted 
to see was how a person could give up his 
(rightful) place and give it to someone else. 
[It is one thing to relinquish one’s position, but 
to specifically relinquish one’s seat to some-
one else is even more demeaning.] After I 
sat there for four full days and observed your 
sincerity in relinquishing your seat, I learned 
what I wanted to learn. I can now sit else-
where.” 

We take for granted the feelings and emo-
tions that prevail when one who has been in a 
position for years must, due to age or salary 
restrictions, make way for the next genera-
tion. It is difficult. It is often demeaning, but it 
is the way of life. Some handle it better than 
others. Some put on a better show than oth-
ers. Some go so far as to “prepare and clear” 
the place for an incoming successor. These 
are special people, whose achievements live 
on beyond their personal tenure.

Perception and Reality
The mission of the spies sent to Eretz 

Yisroel was simple, involving two tasks. 
Firstly, the spies were to observe different 
aspects of Eretz Yisroel, including the geog-
raphy, the agriculture, and the people. Upon 
returning, they were to report their observa-
tions. These seemingly simple assignments 
were not performed correctly, and the results 
were catastrophic. Why were spies unable 
to observe correctly what they saw in Eretz 
Yisroel?

During the forty days the spies traveled 
in Eretz Yisroel, they witnessed bizarre 
events. Chazal tell us that wherever they 
went, they saw people burying their dead. 
The spies observed fruit that was so large 
that it could barely be brought back with 
them. Each of these two events could have 
been interpreted in two opposite ways. From 
one perspective, the hand of Hashem could 
have been perceived clearly. Hashem had 
brought a plague throughout the land to di-
vert the inhabitants’ attention from the spies 
in their midst. The tremendous fruit could 
have been viewed as being representative 
of the overwhelming physical blessing  Eretz 

Yisroel had been endowed with. Alternative-
ly, these two observations could have been 
made and then interpreted in a completely 
different way. Eretz Yisroel could be seen 
as a deadly land (hence the widespread fu-
nerals), and just as its fruits are abnormally 
large, so too must its inhabitants be too pow-
erful for us. Logically, either one of the afore-
mentioned approaches could have been 
equally employed. That is, the events them-
selves were neutral, and it was the choice of 
the spies to interpret what they had seen in 
such a negative light.

Upon returning, the spies reported that 
they had appeared as grasshoppers in the 
eyes of the giants who lived in Eretz Yisroel. 
The Torah relates the dual phrase the spies 
used to describe the feeling of inferiority. “We 
were like grasshoppers in our own eyes, and 
we appeared as grasshoppers in their eyes” 
(Bamidbar 13:33). Their negative image of 
themselves was the source of their tragic 
mistake; they viewed themselves as “grass-
hoppers.” If in their own eyes they were infe-
rior, they immediately projected that self-im-
age onto the perception others must have 
of them. A person who is pessimistic about 

himself will view the whole 
world as full of potential disasters. 
Rather than seeing the wonderful protection 
and blessing from Hashem, they saw in the 
people and the fruit a foreboding of horrible 
consequences if they would attempt to enter 
the land.

The downfall of the spies was their inabil-
ity to observe correctly. Parshas Shlach con-
cludes with the mitzvah of tzitzis. The pur-
pose of tzitzis is to teach us how to correctly 
interpret what we see. Tzitzis instructs us 
not to follow the frailties of our hearts when 
we look at things; tzitzis tells us not to see 
things with incorrect preconceived notions. 
Rather, tzitzis teaches us to look at the world 
searching for the hand of Hashem. Look-
ing at the string of blue on the tzitzis, which 
reminds us of the heavens above, we are 
instructed to look at the world around us as 
a blessing from Hashem. Let us constant-
ly look at ourselves, others, and the entire 
world in an optimistic light, searching to find 
all of the good that Hashem has given us. 
May Hashem bless us with the clear vision 
to find Him.

HEBREW ACADEMY OF CLEVELAND

RABBI ZVI SOBOLOFSKY



12  SHELACH

Lashon Hara Dilemma
THE DILEMMA

I started mesivta in Elul. There’s 
one kid, Menashe, who really both-
ers me. He seems to feel that there’s 
some kind of competition between us. 
Several times, he’s come over to my 
table and grabbed my notes, looking 
to find something wrong or to see if 
I’m working more slowly than he is. 
If he sees that he’s ahead, he gloats 
about it. Now he’s doing the same 
thing in math and science. I really love 
yeshivah, and I’ve always loved learn-
ing Torah, but Menashe’s competitive-
ness is making it miserable for me, 
especially in Gemara. Can I tell my 
rebbi how Menashe’s been harassing 
me and how he gloats when he sees 
that he’s ahead of me? — Yedidya
THE ANSWER
SAY JUST ENOUGH 

Even though wholesale lashon 
hara is forbidden, you are allowed to 
protect yourself and speak to some-
one who can help you when some-
one is causing you harm or loss. Still, 
there is a proper way to go about it. 

First, Yedidya should try to deal 
directly with Menashe. He should 

explain that Menashe is bothering 
him and that there is no competition 
between them. If that is too difficult or 
uncomfortable to do, Yedidya may tell 
the rebbi, because there is no alterna-
tive. 

But Yedidya must relate only the 
necessary information. He can tell the 
rebbi that Menashe regularly comes 
to his table to check on his progress 
and compete with him, which bothers 
him. But he should not tell the rebbi 
that Menashe gloats when he sees 
that he’s ahead, because the reb-
bi can solve the issue without that 
knowledge. This is an important con-
dition for to’eles. We must not offer 
any more negative information than is 
necessary to achieve the constructive 
purpose. Furthermore, offering more 
information than necessary is consid-
ered getting enjoyment from revealing 
the flaws of another! 

Yedidya also must be sure to ful-
fill the other conditions of to’eles. He 
should try to speak with constructive 
intentions, not to get Menashe in 
trouble, and he should report only the 
facts he knows firsthand, without ex-
aggerating.

The Fruits of the Meraglim
The meraglim brought grapes, pomegranates, 

and figs back from Eretz Yisrael to the Midbar. What did Bnai Yis-
rael do with these fruits? 

Rav Chaim Kanievsky writes in Taima Dikra that the grapes 
that were brought back were used to make wine for the nisach 
hayayin, for the pouring of the wine on the Mizbeiach, performed 
every morning with the Korban Tamid. Rav Chaim says that since 
these were peiros of Eretz Yisrael, they were gigantic. They pro-
duced enough wine to be used for the nisach hayayin for all the 
years in the Midbar.

Well, that was a very holy use of the grapes. The question 
remains, what about the pomegranates and the figs that were 
brought back from Eretz Yisrael? What became of them? 

I found in the Otzar Hachochmah, in the name of the Chid-
dushei Harim, that these fruits were brought as bikkurim. At least 
some of the grapes, pomegranates, and figs were brought to be 
mekayeim the mitzvah of bikkurim. 

There is a beautiful remez to this in the first Mishnah of the 
third perek of Maseches Bikkurim. There it says 

שֶׁבִּכְּרָה, תְּאֵנָה  וְרוֹאֶה  שָׂדֵהוּ  בְּתוֹךְ  אָדָם  יוֹרֵד  הַבִּכּוּרִים?  מַפְרִישִׁין   כֵּיצַד 
אֵלּוּ בִּכּוּרִים הֲרֵי  וְאוֹמֵר:  בְגֶמִי  קוֹשְׁרוֹ  שֶׁבִּכֵּר,  רִמּוֹן  שֶׁבִּכֵּר,   אֶשְׁכּוֹל 

The Mishna mentions only three of the seven minim. Of 
course, this din applies to all of the sheva minim, and the three 
that are mentioned in the Mishna, the fig, the cluster of grapes, 
and the pomegranate, are only brought as an example. It is no 
coincidence that the Mishna mentions only these three because 
these three fruits are brought forever as a tikkun for the cheit ham-
eraglim, who brought these three fruits back from Eretz Yisrael.

Summer and Vacationing
With the summer heat setting in and va-

cation/camping season around the corner, it is 
appropriate to review some of the halachos and 
conduct about talmud Torah during this season. 
These concepts apply both to those who are 
“full-time” learners (yeshivah bochurim, kollel 
yungerleit) as well as individuals who are “קובע 
-Howev .(designate time for learning daily) ”עיתים
er, before we do so, it is quite worthwhile to gain 
the perspective of the Torah and Chazal about 
vacationing in order for us to know how to do it 
right and ensure that it becomes part and parcel 
of our avodas Hashem, and not ח”ו allow it to con-
tradict or break our normal level of avodas Hash-
em. To do this, we have to internalize a number 
of statements of Chazal. Even though there were 
great Torah leaders of past generations, such as 
the Maharsha, who came out against any break 
for בין הזמנים (between terms) for those who are 
full-time learners, it would seem that our weaker 

generations have been guided by other sources 
that instruct us to do it positively. 
MAKING VACATION INTO A MITZVAH

Changing one’s strenuous schedule from 
time to time to easier activities to replenish his 
energy and refresh himself is a bona fide Torah 
activity (“כח יחליפו  השם   The Gemara tells .(”וקוי 
about Rav Zeira, who, when tired and worn out 
from his strenuous learning, would perform easier 
mitzvah activities. If a person has in mind to use 
his vacation with the same intention as Rav Zeira, 
he is surely doing a mitzvah. 

The sefer חפץ השם by the Ohr HaChaim ex-
plains the Gemara (our daily “thank you” for being 
even part-time learners) to mean that when one 
eases up on his learning schedule to do things 
that enable him to learn further, he is considered 
in the eyes of the Torah as if he learned the whole 
time and is so rewarded. Thus, our proper inten-
tions, with consistent, appropriate conduct, all 
turn into true avodas Hashem, as stated in Shul-

chan Aruch. 
EXERCISE DURING VACATION

Many sources encourage proper exercise, 
especially walking, as an appropriate activity 
that helps Torah learning. The Rambam writes 
that maintaining a healthy body leads to spiritu-
al health. The Mishnah Berurah says that one 
should do all that is necessary to keep himself 
healthy and strong to serve Hashem. The Rash-
batz, in his sefer Magen Avos, writes that when 
one is a bit weak from learning Torah, he should 
strengthen himself by walking, and while doing 
so, he should have in mind to strengthen his 
learning, thereby fulfilling the dictum of the Mish-
na “וכל מעשיך יהיו לשם שמים.”

It seems both from the Talmud Bavli (Beit-
zah 29a-fourth last line, Taanis 20a-last line) and 
Talmud Yerushalmi (Berachos 38a line 6, Ke-
layim 43a line 24) that the Amoraim would walk 
 .for exercise (מטיילים)
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Brought to you by Uncle Benjy,
author of Laughter is the best
medicine: Kosher and Jewish
jokes for the whole family,
volumes one and two, and
Jewish Joke Book for Kids,
volumes one and two, available
on Amazon.

JOKESJOKES

A crossing guard

My wife told me to put ketchup on the 
shopping list.

Now I can't read anything else on it. 

My wife told me to put ketchup on the 
shopping list.

Now I can't read anything else on it. 

Spies Like Us

“Why was the passage of the spies placed next to 
the passage of Miriam? For she was stricken over matters of speech ... 
and these [spies] saw and yet did not take a lesson from her.” - Rashi 
(13:2)

At first glance, the connection between the episode of Miriam (at 
the end of last week’s parsha) and the tragic episode of the spies (at 
the beginning of this week’s parsha) is readily apparent, i.e., both failed 
to adhere to the laws of loshon hara, which prohibit derogatory speech. 
Miriam spoke negatively about her brother Moshe, while the spies of-
fered a slanderous report about Eretz Yisrael. A relatively straightfor-
ward equation.

In a different vein, Rabbi Ben Tzion Kokis suggests there is another 
lesson that the spies could have (and should have) gleaned from Mir-
iam, a fundamental notion in how we perceive reality and make value 
judgments based on that perception. Had the spies taken this lesson 
to heart, perhaps the catastrophic results of their mission could have 
been mitigated or avoided altogether.

Let’s revisit Miriam’s assessment of Moshe’s decision to remain 
separate from his wife. From Miriam’s perspective, this scenario 
seemed to be a carbon copy of circumstances that existed decades 
ago in Egypt. Facing the cruel reality of Pharaoh’s heartless decrees, 
her father, Amram, decided to separate from her mother, Yocheved. 
Miriam perceived the short-sightedness of that decision and boldly in-
tervened. As a result of her evaluation of the situation and proactive 
involvement, her parents remarried, and Moshe was born of that union, 
thereby setting the wheels of redemption into motion.

Fast-forward a bit, and Miriam (again) observes her brother Moshe, 
the leader of the Jewish people, apart from his wife. “Hey,” she delib-
erates, “this fact pattern looks awfully familiar to what played itself out 
years ago.” She recalls how she intervened back then and how her 
willingness to do so essentially saved the Jewish people. Faced with a 
seemingly identical situation, Miriam offers a proactive critique of that 
conduct. Yet, lo and behold, as we learned last week, her assessment 
(this time) was erroneous, and her decision to resolve the matter was 
ill-advised.

Turning to the spies, even if everything they said they saw was 
accurate, i.e., that the inhabitants of the land were mighty, that their 
cities were fortified to the hilt, that the land did devour its inhabitants, the 
spies, nevertheless, failed to account for the fact that one’s perception 
of their so-called “reality” can be flawed. Can be subject to biases (con-
scious or subconscious) and thus is not always the sole yardstick upon 
which to base weighty decisions. Had the spies merely reported what 
they saw, without drawing the conclusion that entering Eretz Yisrael 
was a lost cause, who knows what consequences could have been 
avoided? Had they offered their reconnaissance report without opin-
ing that the entire destiny of the Jewish People was doomed to fail, 
perhaps we would be honoring their valiant conduct on behalf of their 
nation rather than second-guessing them for eternity.

The lesson from Miriam (and from the spies) is that total reliance 
upon one’s perception of reality, no matter how sure they may be of that 
perception, is a risky proposition. One is rarely capable of true objectiv-
ity, and the acquisition of true knowledge frequently (if not always) calls 
for the input of an “outsider” whose wisdom, sagacity, and equanimity 
facilitate our true perception of true reality.

RABBI JARED VIDERS

My friend got fired from the calendar facto-
ry.

All he did was take a day off. 

Two men of Chelm went out for a walk, 
when suddenly it began to rain.

“Quick,” said one. “Open your umbrella.”
“It won’t help,” said his friend. “My umbrella 

is full of holes.”
“Then why did you bring it?”
“I didn’t think it would rain!” 

I don't trust stairs. They're always up to 
something. 

I don't approve of political jokes.
I've seen too many of them get elected.

Aren't you tired of people asking you rhe-
torical questions, and you don't

know if they are rhetorical questions or 
not?
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