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A major component of Parshas Pinchas is
the discussion of the korbanos brought on
Yom Tov, as well as the daily Korban Tamid,
the foundation of all korbanos. The Tamid
was offered twice each day and is described
by Hashem as “ninu nM,” a pleasing aroma
before Him.

To fully understand the purpose of korbanos,
one must begin at the opening of Sefer
Vayikra and study the approaches of the
Ramban and the Rambam, together with
the profound explanation of the Meshech
Chochmah. Today, however, | would like to
share a different perspective on korbanos,
inspired by a recent trip to Morocco.

| was privileged to visit the city of Tetouan
in northern Morocco, as well as Tangier.
Tangier occupies a unique place in Jewish
history and was home to a significant Jew-
ish community, particularly during the era
surrounding World War Il. What interests us
today, however, is a special brachah associ-
ated with Tangier.

Standing on the coastline near Tangier,
one can gaze upon the meeting point of the
Atlantic Ocean and the Mediterranean Sea.
It is said that when Rav Chaim Kanievsky
zt'l heard the surname “Geboltor” (or “Gue-
bolter”), he would become excited because
he associated it with this location, where
one may recite the brachah “o'n NX nwyw
7rmn.” There is a well-known discussion re-
garding which body of water is referred to as
the “Great Sea”—the Mediterranean or the
Atlantic—and this unique location touches
upon that question.

| would like to connect this idea to a
thought | mentioned last week regarding Bi-
lam’s donkey.

The Elef HaMagen cites Pirkei D’Rabbi
Eliezer, which teaches that the donkey as-
sociated with Bilam was created during bein
hashmashos on Erev Shabbos. Many com-
mentators, including Rashi and Rabbeinu
Bachya, explain that it was not the donkey
itself that was created at that time, but rather
its ability to speak, since otherwise the don-
key would have had to live for hundreds of
years.

Pirkei D’Rabbi Eliezer continues with
a remarkable tradition: the donkey upon
which Avraham Avinu rode to the Akeidah
was an ancestor of the female donkey
of Bilam. Furthermore, the same don-
key was later used by Moshe Rabbeinu
when returning to Egypt and will ultimate-
ly be ridden by Mashiach ben David.

Let us now connect these ideas.

During my visit to Tetouan, | had the priv-
ilege of visiting the kever of Rav Yitzchak Ibn
Walid. Rav Yitzchak served as the av beis
din of Tetouan in the early nineteenth cen-
tury. For centuries, Tetouan was home to
thousands of Jews, and it contains one of the
largest Jewish cemeteries in Morocco.

Rav Yitzchak’s kever is especially striking
because of his extraordinary humility. Noth-
ing is written on the matzeivah, not even his
name. Nearby are the graves of his sons and
relatives, but he specifically requested that no
inscription be placed upon his monument.

Rav Yitzchak was a leading posek whose
responsa were published in the sefer 1w
jnx', covering all four sections of Shulchan
Aruch. Beyond his greatness in Torah, he
was renowned as a tzaddik whose brachos
brought yeshuos to many people, particularly
women seeking children.

One fascinating tradition associated with
him involves a staff that he would lend to in-
dividuals in need of salvation. Many reported
miraculous outcomes. Remarkably, descen-
dants of the family still preserve this staff to-
day in Eretz Yisrael.

At first glance, this seems difficult to un-
derstand. How can a dry wooden stick facili-
tate miracles?

Yet we find staffs throughout Tanach.
From Adam HaRishon, to the staff of Moshe
Rabbeinu, to the staff of Aharon HaKohen
that blossomed and produced almonds,
the Torah repeatedly highlights this symbol.
What is the deeper meaning?

The answer can be found in the final
chapter of Mesillas Yesharim.

The Ramchal distinguishes between
taharah and kedushah. Taharah refers to
purification and separation from physicality.
Kedushah, however, is something far great-
er. A person who reaches true kedushah be-
comes like a mizbeach. Just as ordinary meat
placed upon the altar becomes elevated and
sanctified, so too, everything that comes into
contact with a truly holy person is uplifted.

This, says the Ramchal, is the ultimate
avodah of a Jew.

The great fzaddikim, such as Rav
Yitzchak Ibn Walid, reached a level where
they were not controlled by physical plea-
sures such as food, drink, and material con-
cems. Rather, they controlled and elevated
the physical world. Once a person reaches
that level, even a simple staff can become an
instrument through which Hashem performs

miracles.

With this understanding, we
can appreciate the korbanos de-
scribed in our parashah.

The korbanos, the minchah offerings,
the nesachim, the flour, the oil, the wine,
and the meat are all physical items. The
question is whether they will control us, or
whether we will elevate them. The korban
transforms physical matter into spiritual ser-
vice. It demonstrates man’s ability to take the
material world and dedicate it completely to
Hashem.

This idea is especially relevant during the
Three Weeks.

The Churban did not occur merely be-
cause the korbanos ceased. The cessation
of korbanos was the external manifestation
of a deeper spiritual decline. The true cause
was the loss of inner avodah, the failure to
elevate ourselves and the physical world
around us.

This brings us back to the brachah on the
Yam HaGadol.

When a Jew gazes upon the vast sea
and recites a brachah, he is doing far more
than acknowledging a beautiful view. He is
affirming that the world is not merely physical.
He is recognizing the Creator behind creation
and strengthening his emunah in Hashem'’s
constant hashgachah. The sea, which ap-
pears to operate according to fixed natural
laws, becomes a reminder that all of nature
is ultimately directed by the Ribbono Shel
Olam.

Perhaps this is also the message of the
donkey that accompanies Jewish history—
from Avraham, to Moshe, and ultimately to
Mashiach. The donkey symbolizes physical-
ity, materiality, and the mundane world. Yet
the greatest figures in history use that very
donkey in the service of Hashem. They do
not escape the physical world; they elevate it.

May we merit during these days to ele-
vate ourselves and everything around us.
May we leam to transform the physical into
the spiritual, as the korbanos taught us. And
may we soon witness the coming of Mashi-
ach ben David, who will ride upon what ap-
pears to be the most ordinary of animals, only
to reveal the most extraordinary spiritual reali-
ty the world has ever known.

in R’ Coren’s office
every Sunday at 8:00 PM
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The Midrash quotes the opinions of sever-
al sages as to which biblical verse best sums
up the ultimate message of Torah.

R’ Shimon, the son of Pazi, says the epic
verse of the Torah is culled from the section
in this week’s portion that deals with the obli-
gation during the time of the Temple to bring
two lambs as an offering to G-d each day. “You
shall offer one sheep in the moming and the
second sheep in the afternoon.”

The Midrash concludes: “One of the rabbis
stood on his feet and declared, ‘The verdict fol-
lows the opinion of R’ Shimon, the son of Pazi’

But how does the verse “You shall offer
one sheep in the moming and the second
sheep in the afternoon” represent the essence
of Torah?

One of the most seminal Jewish thinkers
in the post-medieval period was Rabbi Judah
Loew (1525-1609), who was known as the
Maharal and who served as the chief rabbi of
Prague. In one of his works, he offers a pow-
erful answer.

What the sage R’ Shimon, the son of Pazi,
was suggesting is that the verse that ultimately
defines what it means to be a Jew is the one

Chassidus Shiur 7:45 AM(18 Main) -

that speaks of unwavering consistency: “You
shall offer one sheep in the moring and the
second sheep in the afternoon.” Every single
morning and every single afternoon, you shall
make a sacrifice for your Creator.

What makes Judaism and Jewish life
unique is the unswerving commitment to live
and breathe these truths day in, day out, seven
days a week, 365 days a year.

The real and ultimate power of Judaism
is that it managed to translate the profound
visionary ideals into daily routines and behav-
iors. Judaism always inspired its people to cul-
tivate their relationship with G-d consistently,
every day of their lives. Torah asks the human
being to make daily sacrifices for truth, for love,
for peace, for G-d, for family, for marriage. “You
shall offer one sheep in the morning and the
second sheep in the afternoon.”

During exciting days and monotonous
days, on bright days and bleak days, “You shall
offer one sheep in the morning and the second
sheep in the afternoon.” In the morning, when
you awake, you are called to make a sacri-
fice to G-d. In the afternoon, when your day is
winding down, you are called, once again, to
sacrifice something of your ego and insecurity

for Gd. ‘ »

Judaism is not only about
a moving Yom Kippur experience or an emo-
tional memorial ceremony; it is something the
Jew lives every moment of his life. It is the ded-
ication of ordinary people to construct, through
daily ordinary acts, a fragment of heaven on
Planet Earth.

Consistency is the soil in which creativity
blossoms. The mission statement of Juda-
ism is that you are always an ambassador of
the Divine, an ambassador for love, light, and
hope, morality, holiness, and redemptive con-
sciousness.

We offer the sheep at sunrise and be-
fore sunset. In both moments of clarity and
sunshine and in moments of internal strife,
we never confuse our various parts with our
innate, organic infinity. You may be having a
good day or a challenging one, you may be at
peace or in the midst of a struggle, but you are
always, in the words of the Maharal, an “eved
Hashem,” a servant, a messenger of G-d. You
are a ray of infinity, working for G-d and reflect-
ing His Oneness in the fragmented world that
you inhabit.

Women's Shiur 9:30 AM (84 Viola Rd)

Friday Night - before Barchu (20 Upstairs)) - Morning 8:40 AM (20 Upstairs) | After Davening 12:00 PM (20 Upstairs)
PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, followed by the Minyan at 10:00 AM.

_ZFRA SHIMSHON

Eternal Gifts

It shall be an etemal priesthood for him and his children. (25:13)

In Pirkei Avos (6:5), the Mishna says that Torah is greater than
priesthood and kingship. Kingship comes with twenty-four virtues/ad-
vantages, and priesthood comes with thirty, while Torah is only acquired
after perfecting forty-eight virtues.

This Mishna needs reconciliation with different statements from
Chazal. The Medrash (Yalkut Shimoni §843) explains the passuk (Te-
hillim 92:9) “You, Hashem, remain forever’to be referring to the gifts that
Hashem gave to people, which last forever. The Medrash gives the ex-
amples of kingship, which lasts in the family of Dovid HaMelech forever
(see Divrei HaYamim 11 13:5), and priesthood, which lasts in the family
of Aharon forever, as the passuk in this week’s parsha says, ‘It shall be
an etemal priesthood for him and his children...” From here, we see that
the gifts of both kingship and priesthood are forever.

Torah, however, seems to be the opposite. The Gemara (Nedarim
81a) teaches us that we often find that the children of Torah scholars
are not Torah scholars, so that people should not think that the Torah is
passed down from father to son. Rather, anyone who toils over Torah
can merit it.

According to the Mishna, Torah is greater than priesthood and king-
ship, and should at least be the same as them and remain in that family
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forever. If Torah is indeed greater, why does the one who acquires it
seem to lack the staying advantage that priesthood and kingship have?

The Zera Shimshon gives the following explanation.

The etemity of priesthood and kingship is in this world. They remain
in their respective families for generations, but only in this world. The
Torah, too, remains with the person who learned forever, but not in this
world. Therefore, it does not remain with his family since it accompanies
him into the next world, and he merits his eternal reward for his Torah
there.

This explains the passuk that says (Bamidbar 19:14), ‘This is the
decree of the Torah, a person who dies..." Although this passuk comes
to teach the laws of impurity that spreads when a dead person dies
inside an enclosed structure, the Gemara (Brachos) teaches that it also
teaches a lesson about learing Torah (since the passuk uses the word
Torah).

Using the Gemara’s interpretation of this passuk and based on the
above, this passuk can be understood to be teaching the following:
“This is the Torah.” When does a person merit to see the eternity of his
Torah learning? When he passes away (‘a person who dies’). Only then
does the eternity of his Torah learning become revealed.

ZERA SHIMSHON SHIUR
BY RABBI SIMCHA BUNIM BURGER
THURSDAY 8:15 PM - 9:15 PM (20 Upstairs)
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_RABBI NACHUM SCHEINER

The Requirement of a Minyan for
Sheva Brachos

The Gemara (Kesuvos 7b) tells us that there
must be a minyan to recite sheva brachos, just as
Boaz gathered ten people when he married Rus.
The Shitah Mekubetzes explains that since there
is no need to have a minyan for the kiddushin it-
self, this must have been done in order to recite
the sheva brachos. The Gemara brings anoth-
er source for the requirement of a minyan from
the pasuk (Tehillim 68:27): “n'n?-x 1P NN
23w ipn N, One shall bless Hashem for the
source [of generations] with a quorum [of ten].”

This is codified in Shulchan Aruch (E”H 62:4),
where it states clearly that a minyan is required.
WHY IS AMINYAN AT SHEVABRACHOS
REQUIRED?

Why ten people? The Mishnah in Megil-
lah (23b) has a list of many things that require
a minyan, including Barchu, Kedusha, Birchas
Kohanim, krias haTorah, and sheva brachos.
The Gemara explains that a davar shebekdu-
sha, something sacred, requires a minyan. The
Shita Mekubetzes in Kesuvos spells out clearly
that sheva brachos need a minyan because they
are a davar shebekdusha. The sefer Birchas
Chasanim quotes the same in the name of the
Brisker Rav.

Why are sheva brachos a davar shebekdu-
sha? What is so holy about these brachos? The
Shevet Halevi explains that since we are praising
Hashem for the sanctity of the Jewish nation, this
is the greatest form of kiddush Hashem.
OTHER REASONS TO REQUIRE A MIN-
YAN AT SHEVA BRACHOS

The Aruch Hashulchan writes that sheva
brachos are not considered a davar shebekdu-
sha, but a minyan is needed to show respect.
Since we mention the honor of Hashem and the
honor of the people gathered, it is proper to do so
with a minyan.

The Tiferes Yisroel explains similarly that the
list in the Mishnah that requires a minyan is split
into two parts. The first part of the Mishnah, such
as Barchu and Kedusha, is for a davar shebekdu-
sha. And the second part of the Mishnah, which
includes sheva brachos, is not because of a da-
var shebekdusha but because it is not proper to
do certain things without a minyan.

There are other reasons for the requirement
of a minyan at a sheva brachos. Rav Yosef Engel
and Rav Moshe Feinstein explain that a minyan
enhances the joy of the chosson and kallah (“the
more the merrier”). And the Rambam, in Moreh
Nevuchim, writes that a minyan is needed in or-

der to publicize the marriage.
PRACTICAL DIFFERENCES BETWEEN

THE REASONS FOR RE-
QUIRING A MINYAN AT
SHEVA BRACHOS

There are several halachic differences be-
tween these reasons.
HOW MANY PEOPLE MUST LISTEN?

How many people need to listen to the sheva
brachos? If sheva brachos are considered a da-
var shebekdusha, we would need at least six, or
possibly nine, people to listen, as we find in regard
to a davar shebekdusha such as Barchu or Kad-
dish. This is indeed the ruling of the Rav Moshe
Shternbuch. But according to the other reasons,
for honor, joy, or publicity, a minyan gathered may
suffice, even if they don't hear the actual brachos.

IF SOME OF THE MINYAN LEFT

If someone left in the middle of the sheva
brachos, and there is no longer a minyan pres-
ent, can they continue? When it comes to a da-
var shebekdusha, such as reciting Kaddish, once
the tzibbur started with a minyan, they can finish
whatever they were saying, even if there is no
longer a minyan present. So, if sheva brachos
are a davar shebekdusha, the same rule should
apply, and those gathered can finish reciting the
sheva brachos, even if there is no longer a min-
yan present.

But according to the other reasons for requir-
ing a minyan at sheva brachos — for greater hon-
or, joy, or publicity — one could say that since there
is no longer a minyan providing honor, joy, or pub-
licity, we should stop in the middle. However, the
Aruch Hashulchan says otherwise. Although he
holds that sheva brachos are not a davar shebek-
dusha, he still allows finishing the sheva brachos
even if there is no longer a minyan, because once
something started, it can be finished, even if not a
davar shebekdusha.

But if those gathered merely started bentch-
ing with a minyan, and by the time they got to
sheva brachos, there is no minyan present, all
agree that sheva brachos cannot be recited.
SUMMARY

There must be a minyan to recite sheva
brachos, either because they are a davar she-
bekdusha, or to show respect, to enhance the
joy of the chosson and kallah, or to publicize the
marriage. Possible halachic differences between
these reasons may be how many have to hear
the sheva brachos and whether they can contin-
ue to be recited if some people leave in the mid-
dle of saying them.
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_RABBI BENTZION SNEH

Pure Roots, Lasting Legacy

In Parshat Pinchas, the Torah introduces the hero of the week with
a detailed family tree: “Pinchas, the son of Elazar, the son of Aharon
the Kohen.” The Midrash asks a simple question: Why does the Torah
need to give his full genealogy here? Everyone knew exactly who his
father and grandfather were.

The Midrash explains that the tribes of Israel were whispering
behind Pinchas’s back, trying to ruin his reputation. They cynically
mocked him: “Have you seen this son of Puti? His maternal grand-
father (Yitro) used to fatten calves for idol worship, yet he dares to kill
a prince of Israel?!” Tragically, instead of praising Pinchas for saving
them from a deadly plague, the people projected their own guilt over
their recent sins with the Midianite women onto him. They tried to re-
write his holy act of zealotry as a mere outburst of inherited cruelty
and genetic anger.

To silence the mockers, Hashem Himself intervened in the text.
By emphasizing that Pinchas was the grandson of Aharon the Ko-
hen, the verse testifies to his true essence. Pinchas acted out of pure
self-sacrifice (mesiras nefesh). His driving force did not come from
his flawed ancestry, but from his holy grandfather, Aharon, who was
famous for loving and pursuing peace. The lesson is timeless: a truly
holy deed reveals a person’s deepest source. The emergence of a
child who sanctifies Hashem’s name is never an accident; it is the fruit
of the education and atmosphere of his home.

The sefer Vavei HaAmudim shares a stunning modern-day story
that brings this principle to life. During the mass waves of aliyah from
the Soviet Union, many Jews arrived in Israel after decades of living
under a brutal communist regime that stripped them of their heritage.
One immigrant was absolutely certain he was Jewish, but when the
rabbis asked him a basic question, “Are you a Kohen, a Levi, or a
Yisrael?”, he had no idea what they were talking about. The rabbis
began digging into his childhood memories, looking for any spark of
tradition. The man paused and said, “There is only one strange thing
| remember clearly. Every single Erev Yom Tov, my mother would cre-
ate a massive production in our impoverished home. She would gath-
er all our socks, sit by candlelight, and meticulously check them for
any holes or tears. If a pair couldn’t be mended, she would scramble
to save penny by penny to buy new ones specifically for the holiday. It
was an unbreakable law in our house, and | never understood why.”

The rabbis were stunned. They immediately understood the se-
cret. In Russia, public Jewish life was banned, but this family secretly
kept the tradition of Nesias Kapayim (the Priestly Blessing), which in
the Diaspora is performed on Yom Tov. Since kohanim must remove

their shoes and bless the nation in their socks, Jewish
law states they must not wear torn socks out of respect
for the community. With incredible self-sacrifice, this mother protected
her family’s identity through a pair of socks.

This story triggered a fascinating legal question handled by the
great posek, Rabbi Yitzchak Zilberstein: Can we halachically certify
this man as a definite kohen based on the sock story alone? This
wasn't just a matter of honor; a kohen faces strict biblical restrictions
regarding whom he can marry and must strictly avoid contact with the
dead (ftumah). According to Maran in the Shulchan Aruch, a person’s
word is not enough to establish status without proper investigation.
However, the Rema rules that in our times, in which the priesthood
carries no biblical monetary tithes (terumah) and is limited to honors
like the first aliyah or the Priestly Blessing, we can be lenient. The
Beis Shmuel explains that since the person gains no financial profit
from lying, we do not suspect deceit. Furthermore, Jewish law highly
values statements made mesiach Ii tumo, someone speaking com-
pletely innocently without realizing the legal impact of their words. This
immigrant wasn't trying to prove he was a kohen; he didn’'t even know
what a kohen was! He was just sharing a sweet childhood memory
of his mother.

Years later, researchers went to Russia to locate the ancient cem-
etery where this man’s ancestors were buried. When they wiped the
dirt off the headstones, they saw the definitive proof carved into the
rock: two hands spread out in the classic Priestly Blessing position,
above the words, “Here lies the Kohen...” The mystery of the socks
was solved.

King Solomon writes in Mishlei, “Hear, my son, the discipline of
your father, and do not forsake the teaching of your mother (Toras
imecha).” What is this unique “Torah” of a mother? After all, these
righteous women in communist Russia were not sitting in a study hall
debating complex Talmudic logic.

The answer is that Toras imecha refers to the atmosphere of
the Jewish home. It is the passion, the emotion, and the holy vitality
(chayus) that a mother pours into every single mitzvah and custom.
When a child grows up seeing that their mother treats even the small-
est detail of a holiday with supreme importance, it becomes perma-
nently etched onto their soul. That emotional warmth is exactly how
the ember of Judaism survived seventy years of Soviet oppression.

If we can fill our own homes with that same joyful vitality and a
radiant countenance for Torah life, that beautiful “Torah” will be pre-
served in our children for generations to come.
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The greatest guaranteed assurance) of Divine assistance (for all Jewish parents in need of special help and deliverance for their children

is through their support of those who study Torah.
====Hayom Yom Tammuz 9
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“Pinchos, the son of Elazar, the son of Aharon Hakohen, turned
back My wrath from upon Bnei Yisroel, when he zealously avenged
My vengeance among them.” Why does the Torah need to trace the
yichus of Pinchas back to Aharon Hakohen, his grandfather? The
Torah usually only traces to the name of one’s father.

Zevachim 101b - R’ Elazar says in the name of R’ Chanina that
Pinchas did not become a kohen until he killed Zimri. Rav Ashi says
that Pinchas did not become a kohen until he made peace among
the shevatim. Rav Ashi is referring to Yehoshua 22.

The Navitells the story of several shevatim making an altar. They
built it 'shem Shamayim. The rest of the shevatim did not know or
care why they built it and wanted to kill them for it. The pasuk tells
us that Pinchas was instrumental in bringing peace in that situation.
How could Rav Ashi say that Pinchas did not become a kohen until
he was instrumental in creating peace? In Parshas Pinchas 25:12-
13, the Torah seems to state clearly that Pinchas received the bris
shalom and the kehuna because he killed Zimri.

Pinchas stood up from amongst Klal Yisroel and with the middah
of kanois, zealotry, killed Zimri and Kozbi and brought an end to the
plague that was devastating Klal Yisroel. The Torah traces Pinchas’s
ancestry back to Aharon Hakohen so that we should know that Pin-
chas had the same innate middos of his grandfather, Aharon Hako-
hen. The middah that Aharon Hakohen stood out for is the middah
of an oheiv shalom and rodeph shalom. Pinchas went against his in-
nate nature of an oheiv shalom and rodeph shalom to be mekadesh

_RABBI YOCHANAN ZWEIG

Shem Shamayim and commit this audacious, bold act. a
Someone is rewarded if he commits an act that
brings about kavod Shamayim. In addition, if someone does an
act that goes against his nature to bring kavod Shamayim, he will
receive a greater reward. Rav Ashi in Zevachim says that Pinchas
received his reward after he brought peace among the shevatim.
However, the “reason” that he received the reward is, as the pasuk
says, for killing Zimri. From the Torah’s account, we do not know that
he was an oheiv shalom when he killed Zimri; perhaps he was a
kanoi by nature and was not entitled to a greater reward. It is only af-
ter the story of the shevatim, in which we see that Pinchas went out
of his way to bring peace at all costs, that it becomes clear to us that
his nature was that of an oheiv shalom. It is through the story of the
shevatim that we see that Pinchas is entitled to this greater reward.
Rosh Hashanah 17a: “ryws 73 7 17 17'avn mim 2y yavnn '».”
One who does not calculate the exact measure of retribution that
his attacker deserves, but looks away, Hashem looks away from
his aveiros and forgives him for all of his sins. Pinchas knew that if
he killed Zimri, people would say nasty things about him. Pinchas
would be humiliated, but nevertheless, he killed Zimri for the sake of
Shamayim. The pasuk attests that Pinchas was of great pedigree,
the grandson of Aharon Hakohen, an oheiv shalom and rodeph
shalom. Pinchas did not seek to exact retribution against those who
humiliated him. Nothing mattered at that moment other than Hash-
em’s glory. This was proven later, when he demonstrated that he
was not innately a zealot, but sought to bring about peace among
the shevatim.

Tzelafchad's Daughters Were

Never About the Money

In this week’s parsha, the daughters of
Tzelafchad came to Moshe to ask for their
deceased father’s portion in the Land of Isra-
el since their father had died without sons to
inherit his portion.

In tracing the lineage of the daughters
of Tzelafchad, the Torah seems to provide
redundant information. The pasuk says that
they were “the daughters of Tzelafchad, son
of Chefer, son of Gilead, son of Machir, son of
Menashe” and then that they were “from the
family of Menashe, son of Yosef’ [Bamidbar
27:1]. Why was it necessary to emphasize
the fact that they descended from Menashe,
son of Yosef, twice?

Rashi asks this question and answers
that the emphasis indicates that love of Eretz
Yisrael is genetic. Yosef loved the Land of Is-

rael and insisted that his bones be returned
there. This love for Eretz Yisrael ran in his
family such that his descendants (Tzelaf-
chad’s daughters) insisted that they be given
their fair portion in the Land.

The wife of the Sefas Emes asked her
son (the Imrei Emes) a question on this
Rashi: What is the proof that the daughters
of Tzelafchad loved the Land of Israel? Per-
haps they were just interested in their inheri-
tance as a monetary matter.

The Imrei Emes gave his mother a very
good answer. There are two opinions regard-
ing the identity of Tzelafchad. One opinion is
that he was the chopper of wood [Bamdibar
15:32]. Another opinion is that he was from
the group that tried to force their way into
Canaan after the decree of the spies [Bam-
idbar 14:40]. Either way, Tzelafchad died in
Parshas Shlach, prior to the beginning of the

decreed 40 years of wandering.
His death occurred some 38 years

prior to the events in Parshas Pinchas. If
Tzelafchad’s daughters were interested in
their father’s estate from a strictly financial
perspective, why would they have waited 38
years to ask for it? Inheritance is not limited
to land. What about his cattle? What about
his other property? Apparently, they were
not interested in those. It was only now,
when they were on the doorstep of Eretz
Yisrael, that they came pressing their claim
for inheritance of their father’'s portion. This
is the demonstration of their love for the
Land. They were silent regarding the cash
and movable property. However, their inher-
itance in the Land of Israel mattered greatly
to them. They inherited this affinity for the
Land from their great-grandfather, Menashe,
son of Yosef.
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RABBI ZVI

The Power of a Tzibbur

The second half of Parshas Pinchas deals exclusively with korbanos tzibbur, the
communal offerings brought daily, on Rosh Chodesh, on Shabbos, and on Yom Tov.
There is a seemingly technical question conceming the status of these korbanos that
relates not only to the korbanos themselves but also to a fundamental principle con-
cerming the relationship between the individual and the community.

Do we participate in a korban tzibbur as a collection of individuals or as a single
entity? A group of individuals can join together to offer a korban, so perhaps a korban
tzibbur is merely a very large group of individuals, namely the entire Jewish People,
each donating a half-shekel annually (as described in Maseches Shekalim) to jointly
purchase the korbanos tzibbur. Alternatively, one could understand that the korbanos
{zibbur are not brought by a large partnership comprised of many individuals but rath-
er by a distinct entity known as Klal Yisroel. According to this understanding, by giving
the annual half-shekel, one becomes a member of the tzibbur, i.e., Klal Yisroel, and
in turn participates in the korbanos tzibbur that are owned and brought by that entity.

This question is not merely academic, but has a practical implication that is dis-
cussedinthe Mishnah (Shekalim 1:4). The Torah (Vayikra 6)tells us thata Korban Min-
cha belonging to a kohen may not be eaten. There are certain korbanos tzibbur that
are a Korban Mincha and must be eaten, such as the lechem hapanim placed weekly
on the Shulchan, the Omer brought on Pesach, and the Shtei Halechem, brought
on Shavuos. The Mishna (ibid) records a view that kohanim should not contribute a
half-shekel annually, since if a kohen would become a partner in all korbanos tzib-
bur through such a donation, the aforementioned menachos would partially belong
to him, and therefore, it would be forbidden to fulfill the mitzvah of eating them, just
as it is forbidden to eat any mincha belonging to a kohen. Chazal reject this view, and
yet do not explain why.

We can suggest that this disagreement concerning a kohen’s contributing a
half-shekel emanated from the two ways to view a korban tzibbur. According to the
majority view, we are not concerned with a kohen’s monetary contribution toward the
purchase of korbanos tzibbur because we view these korbanos as not belonging to a
collection of individuals, but rather to the distinct entity of tzibbur/Klal Yisroel. As such,
the prohibition of not partaking from the Korban Mincha of a kohen is not relevant.
We adopt the view that a tzibbur is not merely a group of individuals who happen to
partner together; rather, a tzibbur is an institution in and of itself.

Extending the role of tzibbur from the laws of korbanos to the realm of tefillah can
enable us to understand an important aspect of hilchos tefillah. After the members of
the congregation daven Shmone Esreij as individuals, the chazzan recites chazaras
hashatz. The Rambam describes this as “tefillas hatzibbur, the prayer of the commu-
nity.”

Rabbi Soloveitchik expounded on the idea that we approach Hashem in two ways.
We first speak to Hashem as individuals. Although we are davening in a minyan,
each of us approaches Hashem on behalf of himself, alongside the other members
of the group, who do so as well. Chazaras hashatz, however, is an entirely different
experience. We are no longer davening as individuals. Rather, each tzibbur, which is
a microcosm of the tzibbur of Klal Yisroel, speaks to Hashem in one voice, offering
its tefillas hatzibbur.

Tzibbur as a distinct entity has tremendous potential; a {zibbur can accomplish
what a group of individuals cannot. Chazal tell us that an individual who does teshu-
vah is only assured his teshuvah will be accepted during Aseres Yemei Teshuvah.
The teshuvah of a tzibbur, however, is always accepted. A prerequisite to attain this
unique status of tzibbur is that all the individuals who comprise the group must be
willing to work together as a tzibbur.

May we merit once again to offer korbanos both as individuals and as a tzib-
bur, bringing our personal strengths together to create a Klal Yisrael united in avo-
das Hashem.
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Hashem announced that He would be granting
Pinchas a reward of peace, ni7w mna (“My cove-
nant of peace,” 25:12).

Why was this specifically chosen as a suitable
reward for Pinchas? Normally, Hashem rewards
and punishes nT™ T nTn. He acts in a manner
that corresponds to the act that the person per-
formed. In this instance, however, it seems that the
reward is the opposite of the act. Pinchas killed two
people; how is peace a suitable reward?

Rav Yosef Sorotzkin, in Megged Yosef, explains
based on an analogy given by Rav Chaim of Brisk.
Rav Chaim noted that mice are chased by cats
and are also chased by housewives. At first glance,
then, housewives are no different than cats; they
both chase mice. But in truth, of course, there is no
comparison whatsoever. The housewife who chas-
es a mouse does not want to do this. She would
much prefer that the mouse not be there at all. She
runs after the mouse with a broom only out of ne-
cessity, to get it out of the house, but it is not at all
what she wants to do. The cat, however, wants to
eat the mouse, and its greatest desire and hope is
that another mouse will present itself afterward, and
then another, and then another. It would love noth-
ing more than to catch mice all day.

Rav Chaim explained that this is the difference
between sincere zealotry and insincere zealotry.
The sincere zealot does not want to be in a situation
that necessitates protest. He wants to live in peace.
He wants nothing at all to do with controversy. When
he protests and opposes misconduct, he resembles
the housewife, who needs to chase the mouse out
of the house and would have much preferred that
the mouse had never come at all. The sincere zeal-
ot does not look for controversy; to the contrary, he
prefers getting along peacefully with everybody, and
he protests only out of necessity, against his will.

The insincere zealot is like the cat; it relishes
controversy and discord. After dealing with one
“mouse,” angrily protesting for one cause, he eager-
ly looks around for another. He is always searching
for more “mice” to chase, for more opportunities for
zealotry.

This is why Hashem rewarded Pinchas with
peace. As Pinchas was a sincere zealot, somebody
who relished peace, not controversy, this was the
most fitting reward. He was a peaceful person who
had no interest in going around looking for people to
be angry at. He acted as he did only due to neces-
sity. And so he was blessed with ni7w mna, with the
blessing of peace, which he so cherished.



The Dubno Maggid zt'l told the following
story:

Alarge border city passed hands several
times between its two neighboring countries,
both countries claiming the city as theirs. Af-
ter many years of war and bloodshed, both
governments decided that the dispute had
to be settled once and for all. They decided
to conduct one final battle, and the winner
would own the city forever. They also decid-
ed that this time, large armies wouldn't fight
the war as in the past. Only one warrior from
each country would come to the battlefield
this time. The mighty warriors would wrestle
in a field near a cliff. The one who threw his

_RABBI YITZCHAK ADLERSTEIN

A Month to Remember

Based on the Hirsch Chumash, Bamid-
bar 28:11-14; Vayikra 23:18

At the beginning of your months, you shall
bring an olah to Hashem: two young bulls,
one ram, seven male lambs in their first year,
unblemished.

The very first mitzvah given to Bnei Yis-
rael as a whole concerned Rosh Chodesh. It
should not surprise us that this modest and
understated event takes on huge impor-
tance in this parshah. Rosh Chodesh is the
centerpiece of all the holiday korbanos. The
pattern of animals included in the Rosh Ch-
odesh olah acts as a template for the special
days of the calendar. There are some chang-
es on some of the days, but the numbers
specified on all days are based on the basic
pattern in our pasuk.

You have to go no farther than the word
“chodesh” to sense why Rosh Chodesh ties
in to all holidays. In English (and other lan-
guages), the word “month” derives from
‘moon.” This makes sense; the twelve
months essentially mark twelve revolutions of
the moon around the Earth. But the word “ch-
odesh” does not call attention to the moon per
se as much as what a fresh revolution of the
moon signifies: renewal, a new beginning.

To many of the ancients, the world suf-
fered from an essentially fixed state. The
world, they believed, was etemnally old, and
its laws were immutable and unchanging. Ex-
istence itself was a property of this universe,
somehow woven into its essential fabric. Hu-

opponent off the cliff would win.

The day of the great battle arrived. The
kings of both countries and many specta-
tors came to witness this decisive battle. At
the start, one of the warriors was far more
successful than the other. It seemed that he
would win. The countrymen of the winning
team cheered their wrestler on as the warrior
dragged his opponent toward the cliff.

Suddenly, when they were mere steps
away from the cliff, the warrior of the other
country jumped up from the dust, overpow-
ered his opponent, and threw him over the
cliff.

At the victory celebration, the king told
the mighty wrestler, “We were so worried.
We were certain you would lose. How did

you end up winning?” “ pur-
posely allowed my opponent

to drag me all the way to the cliff because |
wanted to tire him. By the time he dragged
me to the cliff, he was exhausted, and | was
strong. It was easy to win the battle.”

This story is a reminder that we must be
strong and fight the battles that are most im-
portant. We shouldn’t arrive at Shabbos and
Yom Tov exhausted. Those are moments of
critical and decisive battles. Some tzaddikim
encouraged sleeping on erev Shabbos so
we can have the strength to serve Hashem
on Shabbos. In Stolin, there is a saying, “Six
days we rest up, and on Shabbos we work.”

man existence was not any different, not in
the larger sense of what life was all about,
nor in the smaller sense of what an individ-
ual could do to change crucial aspects of his
experience.

The Torah completely rejects this idea.
The world sprang into existence through
a beginning, by way of a Creation willed
by G-d. He manufactured newness by cre-
ating something that had never been. Within
Hashem’s bold move lies the possibility of
change, of starting things anew. That possibil-
ity is accessible to Man. Man, the culmination
of Creation, need not be held prisoner by an
unyielding and unforgiving order.

Man benefits from all the bless-
ings G-d bestowed upon the world with him in
mind. Most importantly, though, Man is bless-
ed through this capacity to emulate Hashem’s
creativity. Man is not stuck in a predetermined
position. Rather, he can free himself of all that
we call evil, all the lesser forces that keep him
small and unaccomplished. He can strive
to lit himself upwards, toward a more G-d-
like existence, shaped by ideals and morals
sourced in the Mind of G-d. Moreover, Man
has many opportunities to do so. Like the
New Moon, when one is missed, the next is
not so far off. Rosh Chodesh beckons to Man
to take advantage of the constant possibility
of change and renewal.

Each month, the olah of Rosh Cho-
desh reminds us of the form that our striving
higher should take. Three numbers figure in
the olah formula and three different types of

animals. The numbers one
and two speak of an import- t

ant duality in Jewish life: the role of
the individual, the one, and the role of the
plural, of two and beyond. The young bull
is a work animal, at the peak of its youthful
strength; the ramis a lead animal. Putting this
together, we have a statement of principle of
the Jewish collective, represented here by
the two young bulls. The core value of that
community is service. The Jewish nation is
made strong by the willingness of all its mem-
bers to work, to toil with youthful energy and
determination, to serve Hashem’s interests
and goals. When Jews fulfill that expectation,
they become the ram, the one to whom all
else turns for guidance. In the fulfilment of
its designated purpose, the Jewish people
become a united leader of men. They are
the ones who teach the world how they, too,
should participate in the G-d-given mandate
for mankind, elevation through serving Hash-
em alone. When this happens, all of human
history becomes nothing more than the sev-
en sheep. Sheep are followers, trusting in a
leader for direction and guidance. Seven is
the presence of the invisible One as the point
of reference for the tangible, visible six. The
story of civilization, at least once all become
satisfied that they need to dutifully follow the
dictates of our Creator, becomes the discov-
ery of Hashem’s presence within everything,
animating everything, sustaining everything,
guiding everything.

JUKY 1, 2026

11



_RABBI JARED VIDERS

One of a Kind

Acknowledging (and hamessing) the
power of “one” plays a crucial role in defin-
ing our work during the “Three Weeks,” when
the Jewish people collectively and individually
contemplate our long, long Exile. Specifically,
we find in this week'’s haftorah as follows: “And
| [Jeremiah] said ... ‘G-d ... | know not how to
speak, for | am but a lad.” Then Hashem said
to me, Do not say, 1 am but a lad, rather to
wherever | send you shall you go, and what-
ever | command you shall you speak. Fear
not before them, for | am with you, to rescue
you, the word of Hashem.” (1:6-8)

In a nutshell, “Don't sell yourself short.”
Don’t underestimate the potential positive re-
percussions you can bring to the world. Don’t
discount how many lives you can inspire or
how many smiles you can create. True, we

might never launch a thousand ships, and we
might not even find a minyan of folks interest-
ed in what we have to say. But don't let that
deter you one bit. Life is not, nor has it ever
been, strictly about numbers.

This is precisely the sentiment we find in
the Mesillas Yesharim’s terse words (Chap-
ter 19) regarding the Exile and our mourning
thereof. “And if a person will say, ‘Who am I,
and what am | to daven over the Exile and
Jerusalem? ‘Could it be that on account
of my prayer the exiles will be gathered in
and the redemption will sprout?!” Come on.
Whom are we kidding?

Perish the thought, cautions Rabbi Luz-
zato in his timeless work. “For this is the rea-
son that mankind was created as a sole entity
(i.e., with only one person) so that everyone
should proclaim, ‘The world was created for

_RABBI NACHMAN WINKLER

The Message of Yirmiyahu

The semi-mouming period of ‘“Bein
Hametzarim,” the three weeks that precede
Tisha B’av, sets the tone for the haftarah
readings of the next few Shabbatot. Fittingly,
the first of these haftarot, the one that we read
this Shabbat, is taken from the opening perek
of Sefer Yirmiyahu, the prophet known as the
“Navi Hachurban,” the one who prophesied
about and lived through the destruction of the
Temple and the subsequent exile.

The selection tells of Hashem’s call to
Yirmiyahu to serve as G-d’s agent to the peo-
ple and the prophet's reluctance to accept
that mission because, as he himself argues,
he is but a young man and, therefore, an
inexperienced orator. After reassuring Yirmi-
yahu that He would protect him, Hashem
sets forth the prophet’s mission “to uproot,
to crush, to destroy and demolish,” referring
to the navi’s charge to warn the nation of the
punishments that await them, but also “to
build and to plant,” a reference to the accom-
panying mission of comforting the nation with
the promise of a future retum.

Yirmiyahu begins his service to G-d and
the people during the reign of the righteous
king Yoshiyahu, a time of relative peace and
political stability. It was a time that followed
the flight of the powerful Assyrian army from
Yerushalayim, an event foreseen by the navi
Yishayahu, and within five years, the discov-
ery of a sefer Torah in the Bet HaMikdash

12 PINCHAS

me.’ It is anachasto Hashem
that His children should beseech
him and daven for the end of the Exile ...

Whether it is your particular prayer that
will usher in Eliyahu and the rebuilding of Je-
rusalem is not anything we need to reckon
with, but far be it from us to modestly excuse
ourselves from such a request on account of
our own (errant) perception of our insignifi-
cance.

Never count yourself out. You are a be-
loved child of Hashem. Culture may seek to
discredit our immense significance. Against
that current, may we rise to the occasion
and capitalize on the spirit of these days.
And may our own, unique, irreplaceable, and
inimitable contribution help usher in the Ulti-
mate Redemption speedily in our days.

would lead to a national teshuvah movement
inspired by the king himself. It seemed as
though it was a near-perfect time, with polit-
ical stability and high moral standards.

But Yirmiyahu perceived how the peo-
ple’s “retumn” to G-d was merely superficial
and simply a fagade. It was under these con-
ditions that Yirmiyahu began his prophetic
calling with the visions of the almond branch
and then the bubbling pot facing north. Both
visions predicted that the “simmering” threat
would soon arrive from the north. But the
prophet’s condemnation of the people’s be-
havior and his warnings of Divine punishment
fell on deaf ears to a nation that had just re-
cently escaped the Assyrian threat through
Hashem’s intervention. How could anyone
claim that G-d was angry with them and that
they were liable for punishment?

So they ignored Yirmiyahu’s warnings.

But more than merely ignoring their navi,
the people grew to despise him. We can only
imagine today how we would feel if a person
were to appear and declare that, chas v’sha-
lom, we would all be thrown out of our land,
and our nation would lose its independence!
We would first ignore him, then get angry at
him, and, eventually, revile him.

Which is what happened to Yirmiyahu.

And these wamings are what fill this first
perek, a perek that closes with G-d’s reassur-
ance to the prophet that He would protect him
and grant him the strength to stand up to the

kings and princes, the kohanim,
and all the people who would op-
pose him and fight against him.

Our Sages, however, chose NOT to close
the haftarah with these harsh predictions and
this negative portrayal of the people. Rather,
they included the first three p’sukim of the
following chapter, Perek Bet. There, we read
words of hope and promise, words that are
familiar to us from our Rosh HaShana tefil-
lot, about how Hashem remembers us fondly
when recalling the early years when we fol-
lowed Him faithfully through the desert. De-
spite the harsh messages he will deliver to
Israel, Yirmiyahu reassures the people that
G-d still loves them and wishes their returm
to Him.

As the very final pasuk explains, Hashem
considers Israel as holy to Him, the first of His
grain, and therefore, all those who attempt to
“devour” them will find evil befalling them.

G-d seeks to repair Israel, never to reject
them.
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JOKES

A patient asked,
"Doctor, will | be able to play the piano
after this operation?"
The doctor replied,
"Absolutely."
"That's amazing. | couldn't play it before."

A passenger got on a bus and asked,
"Does this bus stop at Main Street?"
The driver replied,

"No."

A few minutes later, the bus stopped at
Main Street.

The passenger said,

"l thought you said this bus doesn't stop
here."

The driver replied,

"It doesn't. | do."

If a tomato is a fruit, does that make
ketchup a smoothie?

(J
[
Why is it called rush hour when nobody
moves?

Whoever invented knock-knock jokes
should get a no-bell prize.

\ | finally got around to reading the dictionary.

Turns out it's about everything.

Brought to you by Uncle Benjy,
«5% author of Laughter is the best
= medicine: Kosher and Jewish
jokes for the whole family,

feq volumes one and two, and

% Jewish Joke Book for Kids,

% volumes one and two, available
# on Amazon.
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The name of the Israelite man who was slain with
the Midlianite woman was Zimri, son of Salu, leader of a
father’s house of the Simeonites. (Num. 25:14)

At the end of Parshas Balak, the Torah relates that a
Jew, in a shocking act of brazenness, brought a Midian-
ite woman to Moshe and sinned with her in public view.
Pinchas seized a spear and killed both the man and
woman. In the beginning of Parshas Pinchas, the Torah
proceeds to reveal the identity of the man involved: Zim-
ri, the son of Salu. Why does the Torah wait until now to
reveal to us who this man was?

When a person sees someone else sin, his sensi-
tivities weaken, and it is easier for him to sin as well.
This is even more the case when the person who sins is
regarded highly in society. Zimri held a high position; he
was the leader of his tribe and one of the great people of
the generation. Had the Torah mentioned at the time of
the sin that the person sinning was Zimri, it would have
had a tremendous negative influence on the people.
People would reason, “If such a great person can do
something like that, then surely | can!” Therefore, the
Torah waited until Pinchas killed him and demonstrated
that such a sin is not tolerated, no matter who you are.
At that point, revealing the sinner would not have any
harmful impact.

This demonstrates the magnitude a person’s ac-
tions can have, affecting others positively or negatively.
People watch what you do and follow suit. Rectifying
one’s own actions is even more effective than reproving
others. If you have a big cup with a bunch of little cups
surrounding it, there are two ways to fill up the little cups.
Either pour something into each cup individually, or pour
something into the big cup, allowing it to overflow into all
the small cups. When a person is overflowing with kind-
ness, everyone around them becomes kinder.

The Chofetz Chaim used to say that in his younger
years, he wanted to perfect the world. He didn’'t suc-
ceed, so he figured he would work to perfect Lithuania.
He also didn’t succeed in this task, so he decided that
he would just perfect Radin. That again failed. He finally
decided that he would try to perfect just himself. By per-
fecting himself, he then influenced Radin, the whole of
Lithuania, and Jews worldwide!

If other people’s negative actions disturb you, you
do not have to reprove them constantly. For example,
if people come late to shul or are not sensitive with their
speech, you can yourself be extra careful in those areas,
and this will cause a change in others. Be the change
that you want to see in the world!
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