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JUNE 17, 2026 | 2 TAMMUZ 5786

RABBI YY JACOBSON WILL
BE IN SHUL THIS SHABBOS

וַיֹצֵא פֶרַח
וַיָצֵץ צִיץ

וַיִגְמלֹ שְקֵדִים

HACHANA L'SHABBOS 
SHIUR WITH R' BERGER 
ON WEDNESDAY 
NIGHTS

MAHARAL SHIUR 
AND ZERA SHIMSHON 
SHIUR WITH R' SIMCHA 
BUNIM BERGER ON 
THRUSDAY NIGHTS

PARSHA SHIUR WITH 
RABBI WEBER ON 
TUESDAY NIGHTS IN 20 
UPSTAIRS

SEMICHAS 
CHAVER SHIUR 
WITH RABBI 
COREN ON 
SUNDAY NIGHTS
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Rabbi Daniel Coren
RABBI
914-645-4199
rabbidac@gmail.com

Rabbi Nachum Scheiner
EXECUTIVE DIRECTOR
Rosh Kollel, Kollel Boker & 
Night Kollel
845-200-3719
rabbischeiner@18forshay.com

GABBAIM
845-200-3720 *1

MAKE A DIFFERENCE—SUPPORT TORAH AND TEFILLAH AT 
BAIS MEDRASH OHR CHAIM! DONATE TODAY!

JOIN THE OHR CHAIM
WHATSAPP COMMUNITY!
G E T  T H E  S CO O P  O N  S P E C I A L  E V E N T S ,
P O P U L A R  S H I U R I M
A N D  M O R E

Shabbos Zmanim

Thank you to our Gabbaim  Ephrayim Yurowitz and Tzvi Blech

F R I D A Y  N I G H T  M I N C H A / K A B A L L A S  S H A B B O S

S H A B B O S

CANDLE LIGHTING  8:13 PM

18 Main 20 Upstairs 
Chabad

Shkiya

7:30 PM 8:18 PM 8:31 PM

20 Upstairs- 
Vasikin

18 Main- 
Ashkenaz

Tent א 20 Upstairs - 
Chabad

in 18 Main

4:43 AM 8:00 AM 9:15 AM 10:00 AM 10:30 AM

Pirchei 18 Main
Mincha

Shkiya Tent א
Maariv :40

18 Main
Maariv :50

2:00 PM 8:10 PM 8:32 PM 9:12 PM 9:22 PM

Weekday Zmanim

BET EDITOR: bet@18forshay.com 
Shalom Mashbaum EDITOR
Aliza Estrin GRAPHIC DESIGNER

All advertisements in this 
publication should not be 
read on Shabbos.

TO ADVERTISE: 
betads@18forshay.com

BAIS MEDRASH OHR CHAIM
18 Forshay Rd. Monsey NY 10952 
info@18forshay.com
845-200-3720
www.18forshay.com

SHACHRIS :
VASIKIN

EVERY 15 MIN 
from 6:15 AM until a half hour 
before chatzos

MINCHA:
MINCHA GEDOLA 

EVERY 15 MIN. until 7pm

EVERY 5 MIN. from 7pm 
until 60
 
12 MIN. before plag 
 
12 MIN. before shkia

MAARIV :
PLAG
 
EVERY 5 MIN. from shkia 
until 72 
 
EVERY 10 MIN. From 
9:50pm until 11:00 P.M.
 
EVERY 15 MIN. From 
11:00 .PM. to 2:00 A.M.

E A R L Y  F R I D A Y  M I N C H A : 1:30 PM & every 15 minutes from 1:45 PM until 4:30 PM  

LATE MAARIV MOTZEI SHABBOS: 10:00 PM & every 15 minutes until 1:00 AM | 18 Main
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MIKVA 
Open 24 hours. Mikva cards can be 
purchased at the Sofer truck.

SOFER TRUCK
Open daily Sunday-Thursday,
9:30AM-1PM, 4PM-6PM

MATBIA CARD RELOAD 
Accessible 24 hours in 
18 Main, Back Room

ATM MACHINE 
Accessible 24 hours 
in 18 Main, Back Room

Services
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The Month of Tammuz - Beat 
the Elul Rush

The tzadikkim teach that the month of 
Tammuz alludes to the phrase “תשובה  זמני 
ובאים  the times of teshuvah are ”,ממשמשים 
approaching. Some add that if a person prop-
erly utilizes the forty days from Rosh Cho-
desh Tammuz until Tishah B’Av, he will arrive 
in Elul already prepared, with much of the 
work of teshuvah already behind him.

I would like to suggest a deeper under-
standing of why Tammuz comes before Elul 
and how we can take advantage of these 
powerful days.

One of the strongest themes running 
through the parshiyos of this period is the 
power of speech. The connection begins 
in Parshas Beha’aloscha and continues 
through Shelach, Korach, and Matos.

Rashi already points out at the begin-
ning of Parshas Shelach that the meraglim 
should have learned a lesson from Miriam. 
Beha’aloscha concludes with Miriam being 
punished with tzara’as for speaking negative-
ly, yet immediately afterward, the meraglim 
spoke negatively about Eretz Yisrael. They 
witnessed firsthand the severity of improper 
speech and nevertheless failed to take the 
lesson to heart.

However, the sin of the meraglim went 
even further. They did not merely speak neg-
atively about the Land; their words ultimately 
reflected a deficiency in their trust in Hashem. 
In a sense, their claim echoed the first act of 
lashon hara in history, that of the serpent. The 
snake suggested that Hashem was withhold-
ing something beneficial from mankind, attrib-
uting a limitation, so to speak, to the Creator 
Himself. Similarly, the meraglim implied that 
the mission of entering Eretz Yisrael was be-
yond what could be accomplished, despite 
Hashem’s promise.

The pattern continues in Parshas Korach. 
Korach uses the power of speech to chal-
lenge Moshe Rabbeinu and undermine his 
authority. Then comes Parshas Matos, which 
opens with the laws of nedarim, teaching us 
that a person must be exceedingly careful 
with his words and not profane them. The To-
rah seems to be emphasizing one message 
again and again: speech is extraordinarily 
powerful. It can elevate a person and bring 
holiness into the world, or it can cause de-
struction on a national scale.

Recently, my wife and I began learning a 
few minutes of hilchos lashon hara each day. 
I mentioned in my daily videos that many peo-
ple experience remarkable siyata d’shmaya 
when they undertake such learning. This is 
not only because they are studying an im-
portant area of halachah. The Chofetz Chaim 
himself writes that our long galus is rooted in 
the sin of lashon hara.

Furthermore, the Zohar teaches that 
when a person speaks lashon hara, he cre-
ates negative spiritual forces that obstruct 
his tefillos. This may help explain a profound 
question. Klal Yisrael has poured out count-
less tears and offered innumerable prayers 
for redemption over thousands of years. How 
can it be that we are still waiting? The Zohar 
suggests that many of those tefillos may be 
waiting to ascend fully, blocked by the spiritual 
barriers created through improper speech.

This understanding gives special signif-
icance to the days of Tammuz and Av. The 
sin of the meraglim, which led to the decree 
of exile and ultimately to the tragedies com-
memorated on Tishah B’Av, took place during 
this period. These weeks, therefore, provide 
a unique opportunity to repair the very root of 
the Churban.

By accepting upon ourselves to learn 
hilchos lashon hara, to be more careful with 
our words, and to use our speech for Torah, 

tefillah, encouragement, and 
chessed, we are addressing one 
of the deepest causes of our exile. Through 
this avodah, we can remove barriers that 
have been preventing our tefillos from reach-
ing their destination.

Perhaps this also explains why Tammuz 
and Av precede Elul. Elul is the season of 
general teshuvah, when we strive to improve 
every area of our avodas Hashem. Yet be-
fore Elul arrives, Hashem gives us these forty 
days to focus on one of the most fundamental 
areas of all, the power of speech.

In a sense, Elul is the season of teshuvah 
itself, while Tammuz and Av are the season 
of repairing the vessel through which teshu-
vah is expressed. After all, viduy is speech. 
Tefillah is speech. Torah learning is transmit-
ted through speech. Much of our relationship 
with Hashem and with other people is built 
through speech. If that vessel is damaged, 
then even our greatest aspirations for growth 
can be hindered.

This is why the Torah readings during 
these weeks repeatedly return to this theme: 
Miriam’s lashon hara, the meraglim’s evil re-
port, Korach’s accusations, and the laws of 
nedarim. The Torah is preparing us for Elul by 
teaching us to repair the כלי through which so 
much of our avodas Hashem operates.

If we use these days wisely, then when 
Elul arrives, we will not be starting the work of 
teshuvah. We will have already repaired one 
of its most important foundations. In the merit 
of guarding our speech and using our words 
for holiness, may all the tefillos of Klal Yisrael 
finally break through every barrier, and may 
Hashem bring the complete Geulah במהרה 
.בימינו

RABBI DANIEL COREN

SEMICHAS CHAVER SHIUR
in R’ Coren’s office
every Sunday at 8:00 PMSH
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A Personal Pidyon Nefesh
The Rebbe Rashab said that on the yom hillulah of a rebbe, the 

rebbe arouses rachamim for all his chassidim, as well as for their 
wives and children. However, this is only an arousal of a general na-
ture. But for those chassidim who on that day set aside a time for 
study [of his Torah] and for a farbrengen, it is a totally different arousal 
of rachamim [from above]. Learning a rebbe’s teachings and joining a 
farbrengen in his honor are considered to have handed a [personal] 
pidyon nefesh* to the rebbe.

==== Sefer Maamarim Kuntresim (of the 
RaYYatz), Volume 2, page tuf hey

* pidyon nefesh (also called PaN in short): the personal 
note one gives a rebbe or puts at the grave of a tzaddik

The Rebbe always encouraged farbrengens, saying that they 
bring blessings for the entire families of the participants.

Thursday, Yom Habohir, Gimmel Tammuz

UFARATZTA RABBI SHALOM BER MUNITZ
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Never Prolong a Quarrel
“Moses stood up and went 

over to Dosson and Aviram.” 
In light of the rebellion against him, G-d instructs 
Moses to announce to the entire community, 
“Withdraw from the pavilion of Korach, Dosson, 
and Aviram.” A tragic fate awaits them.

Yet even after receiving this instruction, Mo-
ses approached Dosson and Aviram.

Why? Didn’t G-d instruct Moshe to en-
sure that everybody withdrew from their 
dwellings? What exactly did Moses do when 
he approached them? It seems as if Moses 
himself is disobeying what he was told to do! 
The text leaves the answer to our imagination, 
but the message is clear. Moses was attempt-
ing, one last time, to persuade Dosson and Avi-
ram to terminate their crusade. He made one 
last attempt to save their lives. It was to no avail. 
They would not be moved.

Dosson and Aviram, it appears, were rab-
ble-rousers who would not miss an opportunity 
to fight Moses, even if they stood to gain noth-
ing. They were forever determined to under-
mine Moses and his authority. They even had 
the audacity of suggesting that Moses was a 
killer and that he would poke their eyes out, as 

though he were a sadist. Dosson and Aviram, it 
seems, despised Moses because he was their 
opposite: he stood for everything they loathed. 
It is thus astonishing that even after an ani-
mosity that persisted for close to 70 years, and 
even after G-d instructed Moses to ensure that 
everybody departed from their midst, “Moses 
stood up and went over to Dosson and Aviram” 
to try and assuage their ire against him. This 
makes little sense. One could imagine some 
Jews suggesting to Moses that his behavior 
was humiliating and futile. “You know, Moses, 
that these guys loathe you. For seven decades, 
they haven’t missed an opportunity to cam-
paign against you. Even as you invited them 
to discuss peace, they responded with nasty 
words. Moses! For the sake of your dignity and 
G-d’s dignity, it is below you to approach them.”

Yet here we are allowed a glimpse into 
what made Moses the outstanding human be-
ing that he was. Here we encounter the gigantic 
heart of Moses. His dedication, loyalty, and love 
to every single member of his people knew no 
bounds. Even as his fiercest and lifelong ene-
mies were engaged in an intense battle against 
him, he would not give up on the chance of 
seeking peace with them and saving their lives. 
Ultimately, it is this verse, “Moses stood up and 

went over to Dosson and Aviram,” 
that demonstrates to us why the mu-
tiny against Moses was so profoundly wrong. It 
was Moses’ uncompromising identification with 
his people, no matter to what depths they might 
have fallen, that made him qualified to have all 
the power he had. Only a human being so self-
less and humble can be trusted with so much 
power. Moses’ extraordinary dedication to his 
people turned him into the authentic and quint-
essential Jewish leader.

This is what Moses taught us at the mo-
ment when he “stood up and went over to 
Dosson and Aviram.” Never prolong a quarrel. 
Despite the fact that he could have rightly as-
sumed that his adversaries would not change 
their position, he did not allow any assumptions 
based on past experiences to stop him from his 
peace efforts. Moses knew that fighting and an-
imosity among Jews was a malignant disease, 
and he would not give up the slightest opportu-
nity to stop it!

This essay is based on an address by the 
Lubavitcher Rebbe, whose yahrtzeit is 3 Tam-
muz, Shabbas Parshas Korach 5740, June 12, 
1994.

RABBI YY JACOBSON

MONDAY & THURSDAY Chassidus Shiur 7:45 AM(18 Main)   •   TUESDAY Women's Shiur 9:30 AM (84 Viola Rd) 

SHABBOS Friday Night – before Barchu (20 Upstairs))   •   Morning 8:40 AM (20 Upstairs) | After Davening 12:00  PM (20 Upstairs)  
PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, followed by the Minyan at 10:00 AM.SH
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Tzitzis and Mezuzah
And Korach ‘took’ (16:1)
Rashi explains that Korach argued against 

the mitzvos of tzitzis and mezuzah. His argu-
ment was that if one string of blue techeiles 
exempts the entire tzitzis, surely, if the entire 
article of clothing is blue, it should not need the 
required one string of blue techeiles. He argued 
the same about mezuzah. If one mezuzah, 
which contains two parshios, protects an entire 
room, then for sure a house that is full of seforim 
(sifrei Torah) should not need the protection of 
a mezuzah.

The Zera Shimshon asks that Korach’s 
main complaint and the basis of his clash with 
Moshe Rabbeinu was because he was infu-
riated with the nomination of Eltzafan, which 
Korach held was a position he should have 
received. That being the case, what place did 
his argument about the mitzvos of tzitzis and 
mezuzah have? It seems entirely out of context.

The Zera Shimshon explains that Korach 
thought that he was greater than Eltzafan. 
As well, he felt that his lineage entitled him to 
the position over Eltzafan. He was the son of 
Yitzhar, who was the second son of Amram, 
and Eltzafan was the son of Uziel, who was the 
fourth son of Amram. 

Regarding the mitzvah of tzitzis, it seems 
from the pessukim that the mitzvah was given to 
constantly remind us of the mitzvos of Hashem. 
Korach thought that if the reminder was present 
in a stronger form, one did not necessarily have 
to fulfill the mitzvah as Moshe Rabbeinu taught 
it. In fact, it would be even better if the entire arti-
cle were blue, since this would serve as a much 
stronger reminder.

The same is true with the mitzvah of mezu-
zah. This mitzvah serves as a protection (see 
Zohar 3:300b). Korach reasoned that if one 
could have a sefer Torah in his house, it would 
serve as an even stronger protection than that 
of just a small mezuzah, and Hashem would 

definitely rather that one have such a protection 
if he was able to. Korach thought that his rea-
soning was better than that of Moshe Rabbe-
inu and that Moshe Rabbeinu had not correctly 
understood the mitzvos that Hashem had com-
manded him.

Using this line of reasoning, Korach felt that 
since he was greater than Eltzafan, here too, 
Moshe Rabbeinu was wrong for picking some-
one not as great, and that, in reality, it was he, 
Korach, who should have been picked.

Obviously, he was mistaken, and the mitz-
vos were given exactly as Moshe Rabbeinu 
had said. Not necessarily did everything have 
to fall into place the way Korach saw it, nor did 
Hashem’s choice of Eltzafan over Korach have 
to fit with Korach’s reasoning.

ZERA SHIMSHON

ZERA SHIMSHON SHIUR 
BY RABBI SIMCHA BUNIM BURGER
THURSDAY 8:15 PM - 9:15 PM (20 Upstairs)

Please scan to join Zera Shimshon Whatsapp Group
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Length of Time Needed for 
Yichud

How long do the chosson and kallah need 
to be in the yichud room? This may depend on 
the different opinions of why we do yichud.

According to the Ran, the purpose of the 
yichud room is for the chosson to take the 
kallah into his jurisdiction, and even a second 
should suffice. However, if the couple needs to 
be in seclusion, a real yichud, how long do we 
need them to be in the yichud room? 

The Beis Meir (E”H 55) and the Avnei 
Nezer (E”H 319) write that the chosson and 
kallah must be in seclusion for somewhere be-
tween three and nine minutes. It is written in the 
name of Rav Chaim Ozer that the minhag in 
Vilna was nine minutes. Rav Shlomo Zalman 
is quoted as giving the shiur of seven minutes. 
The Minchas Yitzchak and Rav Elyashiv held 
five minutes. Rav Nissim Karelitz writes that, al 
pi din, three minutes is sufficient, but it is prefer-
able to wait five minutes.

There seems to be some uncertainty as to 
the opinion of the Brisker Rav. The Minchas 
Yitzchak writes that the Brisker Rav held that 
a very long amount of time is needed. Howev-
er, others write that he held that it is sufficient 
that the eidim just observe them enter into the 
yichud room.
MUST THE DOOR OF THE YICHUD 
ROOM BE LOCKED?

Once again, this question should depend 
on the different opinions of why we do yichud. 
According to the Ran, the chosson is merely 
taking the kallah into his jurisdiction, so there 
would be no need for the room to be locked. 
However, according to the Rambam, that the 
couple must be secluded, do they have to lock 
the door, or does the fact that we can assume 
that no one will enter suffice? 

The Radvaz (I:121) writes that one does 
not need to lock the door as long as the yichud 
room is a place that no one is expected to en-
ter, and the couple has their privacy. However, 

due to the turmoil that often takes 
place after the chuppah, people 
may mistakenly walk into the yichud room, so 
they should lock it. Other poskim ruled that the 
door definitely should be locked.
IN CONCLUSION

There are two fundamental approaches 
to the definition of chuppah: is it a place of se-
clusion, or is it merely the chosson taking the 
kallah into his quarters? 

There are numerous differences between 
these opinions.

The most obvious difference is whether the 
chosson and kallah must have total privacy. If 
chuppah means the kallah being brought into 
the chosson’s domain, there would be no need 
for privacy. 

If seclusion is required, a niddah would 
not be permitted to have a chuppah. If chup-
pah is just the mere fact that the kallah is be-
ing brought into the chosson’s domain, there 
would be no problem with a chuppas niddah. 

If yichud is being secluded, there would be 
no requirement for the chosson to have any 
jurisdiction over the yichud room, and it would 
suffice that chosson and kallah are alone to-
gether. However, if chuppah constitutes the 
kallah being brought into the chosson’s do-
main, then there would be a reason to require 
his having ownership of, or at least full jurisdic-
tion over, the yichud room.  

Is it necessary for the chosson and kallah 
to be in the yichud room for a certain length 
of time? According to the Ran, that chuppah 
means the kallah being brought into the chos-
son’s domain, there is no reason to require that 
the chosson and kallah be in the yichud room 
for any minimal length of time. If chuppah is 
yichud, some require the chosson and kallah 
to be in the yichud room for a certain amount 
of time. 

It is preferable not to allow too much time 
between the sheva brachos under the chup-
pah and when the couple reaches the yichud 
room. 

RABBI NACHUM SCHEINER

KOLLEL BOKER
7:00-8:00AM
Chavrusa learning - Gemara 
Currently: מסכת יומא 
Friday - Shuirim Beinyonei 
Dyoma and relevant topics

NIGHT KOLLEL 
8:15-9:45PM
Chavrusa learning - Halacha
Currently : הלכות צדקה

SHIURIM BY 
ROSH KOLLEL  
& FEATURED GUEST 
SPEAKERS
Daf Yomi | 8:45-9:45 PM
Mishna Yomis | 8:45-9:00 PM
Zera Shimshon Shiur | 8:15-9:00 PM 
Maharal Shiur |  9:15-9:45
 
 
 
ADDITIONAL
LEARNING
PROGRAMS:
Yarchei Kallah / Shuirim on Legal 
Holidays - by acclaimed Guest 
Speakers
Yeshivas Bein Hazmanim
Yeshivas Kiymu v’Kiblu/Purim
Shushan Purim
Shovevim Program / Early Friday 
morning learning b’retzifus.
Evening Shuirim in Halacha and 
Hashkafa by prominent Morei 
Horah

SHIUR SCHEDULE

Scan to join
Rabbi Scheiner’s Weekly
Halacha Whatsapp Group

COUNTING DOWN UNTIL 

UMAN

104 DAYS
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Gan HaTorah
THE FULFILLMENT OF "שם תהא קבורתכם"

ותפתח הארץ את פיה ותבלע אותם...ותכס עליהם הארץ ויאבד מתוך 
הקהל )16:32,33) 

“The earth opened its mouth and swallowed them…the earth cov-
ered them over, and they were lost from among the congregation.” Kor-
ach and his people went against Moshe Rabbeinu and questioned 
Toras Moshe. For that, they deserved death. However, why specif-
ically did they die by the ground swallowing them up and covering 
them? 

Shabbos 88a:  ':ויתיצבו בתחתית ההר' – אמר רבי אבדימי בר חמא בר חסא 
 מלמד שכפה הקדוש ברוך הוא עליהם את ההר כגיגית, ואמר להם אם אתם מקבלים
קבורתכם תהא  שם  לאו  ואם  מוטב   It says in the posuk (Shemos ”.התורה 
19:17), “They stood at the foot of the mountain.” Rav Avdimi bar Chama 
bar Chasa said, “This teaches that Hakadosh Boruch Hu covered Klal 
Yisroel with the mountain as though it were an upturned vat, and He said 
ot them, ‘If you accept the Torah, fine, but if not, your burial will be there.’”

Makkos 11a: “אמר רבי אבהו: קללת חכם, אפילו על תנאי, היא באה.” “Rebbe 
Avahu says: With regard to the curse of a chacham, even if it is stat-
ed conditionally, it comes to realization.” Chazal tell us that Hakadosh 
Boruch Hu follows the rules and regulations of the Torah. Hakadosh 
Boruch Hu held the mountain above Klal Yisroel and told them that they 
if they did not accept the Torah Hakdoshah, there would be their buri-
al. Thus, since there was a curse at Har Sinai that they would be 
buried alive if they didn’t accept the Torah, even though they did 
accept the Torah, the curse still should have come to fruition, in 
accordance with the Gemara in Makkos 11a. 

Where do we see the kiyum of that curse? Additionally, why did 
Hashem say, “שם תהא קבורתכם” – “there” will be your burial, as 
opposed to saying, “פה תהא קבורתכם” – “here” will be your burial, 
as Hashem was going to drop the mountain on them? The answer 
is: Korach and his congregation.  	

Now we can understand why Korach and his people had to die in 
this specific way, with the ground swallowing them up alive. This was 
a kiyum of the curse of Hakadosh Boruch Hu, that if they did not 
accept the Torah Hakdoshah, “שם” – “there” would be their buri-
al. It didn’t happen at Har Sinai, thus it didn’t say “פה” – “here” 
at Har Sinai. Rather, it happened to Korach and his congregation. 
They did not accept Toras Moshe, and thus, “there” would be their 
burial. They would be buried alive. The Torah tells us that the ground 
swallowed them up, and ”ותכס עליהם“ – they were covered over – that 
was their burial. That was the kiyum of the curse of Hashem. It is קרח 
 .Korach and his congregation, who were buried alive ,ועדתו

The Torah stresses “ויאבדו מתוך הקהל” – they were lost from within the 
 the congregation of Klal Yisroel. Meaning that they were removed ,קהל
from the kehal of Klal Yisroel but were considered their own kehal, so 
that this small kehal was a kiyum of the curse of Hashem and did not af-
fect the rest of Klal Yisroel. Hakadosh Boruch Hu placed a mountain over 
our heads even after we said “נעשה ונשמע” – for that was good for us. 

Hakadosh Boruch Hu has true love for us, and despite how it 
may appear to us, it is all for our good. Korach and his people re-
ceived the punishment of the curse because they did not accept 
the Torah. We must accept the Torah Hakdoshah fully and know at 
all times that משה אמת ותורתו אמת. 

The Other Side
The ground swallowed up Korach, but his spirit is still 

alive and well, and in the unlikeliest of places, places like 
the British and American universities of today.

Arguments not for the sake of heaven have resur-
faced in our time in the form of the “cancel” or “call-
out” culture that uses social media to turn people into 
non-persons when they are deemed to have committed 
some wrong, sometimes genuinely so (sexual harass-
ment, for example), sometimes merely for going against 
the moral fashion of the moment. Particularly disturbing 
has been the growing practice of denying or withdraw-
ing a platform at a university to someone whose views 
are deemed to be offensive to another group.

This is a contemporary instance of arguments not 
for the sake of heaven. This is about abandoning the 
search for truth in favor of the pursuit of victory and pow-
er. It works by discrediting and devoicing, “canceling” 
an individual. A university is, or should be, the home of 
argument for the sake of heaven. It is where we go to 
participate in the collaborative pursuit of truth. We listen 
to views opposed to our own. We learn to defend our 
beliefs. Our understanding deepens, and we grow intel-
lectually. We learn what it means to care for truth. The 
pursuit of power has its place, but not where knowledge 
has its home.

That is why the Sages contrasted Korach and his 
fellow rebels with the schools of Hillel and Shammai:   

For three years, there was a dispute between the 
schools of Shammai and Hillel. The former claimed, 
‘The law is in agreement with our views,’ and the latter 
insisted, ‘The law is in agreement with our views.’ Then 
a Voice from Heaven (a bat kol) announced, ‘These and 
those are the words of the living G-d, but the law is in 
accordance with the school of Hillel.’

Since the voice announced that both schools “are 
the words of the living G-d,” why was the school of Hillel 
chosen to have the law determined in accordance with 
its rulings? Because they were kind and modest, they 
studied both their own rulings and those of the school 
of Shammai, and they were even so humble as to men-
tion the teachings of the school of Shammai before their 
own.

This is a beautiful portrait of the rabbinic ideal: we 
learn by listening to the views of our opponents, at times 
even before our own. I believe that what is happen-
ing at universities, turning the pursuit of truth into 
the pursuit of power, silencing, demonizing, and 
no-platforming those with whom people disagree, 
is the Korach phenomenon of our time, and it is 
very dangerous indeed. An old Latin motto says 
that to secure justice, audi alteram partem, “Listen 
to the other side.” It is through listening to the other 
side that we walk the path to truth.  

RABBI YAKOV YOSEF 
SCHECHTER

RABBI JONATHAN
SACKS Z”L
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Shmuel’s Speech
The haftorah for Parshas Korach is Shmuel I 11:14–12:22. The 

people come to Shmuel asking for a king. Shmuel lambasts them. 
He challenges the people to name an incident where he ever cheat-
ed any of them or took anything from them. The people were forced 
to admit that he never oppressed them or took anything from them. 
They confessed that Shmuel had always been honest with them.

Why is this the haftorah for Parshas Korach?
This is the haftorah for Parshas Korach because there is a sim-

ilar pasuk in our parsha. “This distressed Moshe greatly, and he 
said to Hashem: ‘Do not turn to their gift offering. I have not taken 
the donkey of any of them, nor have I wronged even one of them.’” 
(Bamidbar 16:15) This is the parallel.

But the question must be asked: If Shmuel makes the speech 
to the people, and the speech convinces them, and they need to 
admit that Shmuel was right that he never took anything from them, 
why didn’t Moshe Rabbeinu make the same speech to the people 
(he only expressed his frustration to Hashem in the above-cited pa-

suk)? It worked for Shmuel. The people confessed that 
he was right. Why would the same speech not also work 
for Moshe? Why did he feel that he needed this miracle of 
the land opening up and swallowing them to put down this rebellion?

The difference between these two situations is that Shmuel 
was not dealing with a machlokes. When people are not involved in 
a machlokes, it is possible to reason with them. You can then speak 
to the people and make a case to them. But Moshe Rabbeinu was 
dealing with rebellion, an open machlokes. When people are ac-
rimonious, they are not reasonable. A person can make the most 
powerful and eloquent speeches, but they will fall on deaf ears. It is 
like people’s brains shut off. Or perhaps their ears shut off. Some-
thing shuts off.

Shmuel HaNavi was dealing with people to whom he could 
still speak. He could make a speech: “Whose donkey have I tak-
en?” Moshe Rabbeinu was dealing with disputants in a machlokes. 
In that situation, speeches don’t help. The only thing that helps is 
opening the earth and swallowing them. That is the distinction be-
tween Moshe Rabbeinu’s situation and that of Shmuel HaNavi.

The Essence of Conflict
Parshat Korach is primarily recognized for the themes of conflict and 

discord that it depicts, issues we must perpetually strive to confront. Con-
cerning the phrase “And Korach took,” our Sages of blessed memory ex-
plained that he made an “unfortunate deal” for himself.

One must ask: What drove Korach to such actions? Indeed, if an indi-
vidual possessed a steadfast belief that the world’s guidance rests solely 
with the Creator, they would be discerning enough to realize that no one 
can seize what is destined for someone else. Even if it appears that some-
one has behaved wrongly, this should not impact one’s own behavior in 
the slightest.

Moreover, even if one considers a situation to be complex, what is the 
point of inciting a dispute? An individual is entitled to their own perspective 
and may voice their grievances, but to what end should they fan the flames 
of contention and involve others? What advantage did Korach gain by in-
volving two hundred and fifty leaders of the Sanhedrin, not parties to the 
dispute, in this conflict?

In this context, people frequently recount a rather somber parable:
Two non-Jews were journeying along a path. One carried a bag con-

taining a thousand dollars, while the other possessed nothing. All at once, 
the rich man spotted a frog leaping in front of them. He remarked to his 
associate, “Look at this frog. If you consume it, I will hand over all my wealth 
to you, one thousand dollars. Let us

see if you have the courage.”
The poor man, consumed by a craving for riches, ate the frog despite 

his profound disgust. His complexion shifted because of extreme nausea, 
and he nearly retched, but he suppressed the urge to do so in order to 
claim the prize.

Once the poor man concluded eating, his companion reluctantly sur-
rendered his funds and paid him the thousand dollars with a heavy heart. 
As they moved on, the one who had forfeited his wealth started to feel 
remorse: “What did I gain from my companion eating a frog? He now pos-

sesses my money, while I have been left empty-handed.”
Soon, they encountered another frog. The formerly rich 

man questioned his friend, “What reward will you offer if I eat this frog?” His 
companion answered, “I will restore the thousand dollars you recently gave 
me.” The offer was accepted instantly.

The formerly rich man also started eating with immense distaste be-
cause his wealth was more precious to him than his physical comfort. Not-
withstanding his horrific revulsion, he forced himself to complete the “dish,” 
and the money was restored to its first owner.

After the two men arrived at their destination, the poor man’s compan-
ion questioned him: “One point remains unclear. Initially, I had a thousand 
dollars, and you had none. Now, the circumstances are exactly as they 
were before. I hold the money I had before, and you possess nothing. If that 
is the case, in what way did we benefit by consuming those frogs?”

This parable is deeply painful. While it appears on the surface to merely 
illustrate foolish acts, it represents the precise essence of futile conflict. In 
the end, whatever Heaven has decreed for an individual is what will occur; 
if so, why should we “eat frogs”? Korach caused himself needless misery, 
whereas if he had waited with patience, he would have reached a lofty 
spiritual level. 

These words apply to us. How often are we dragged into arguments 
and feuds, when ultimately only the Creator’s will prevails, leaving us with 
nothing but hearts full of bitterness?

I personally know of intense conflicts in which the parties eventually 
reconciled and returned to their original status. Yet, they were left with a 
lingering foul taste from the “frogs” they had consumed. The Hebrew term 
for “dispute,” machloket, תקלחמ, includes the letters of תמ קלח, a dead part, 
and we must excise all such harmful parts from our beings. Let us tran-
scend ourselves, learn the art of forgiveness, and trust in the Blessed Cre-
ator, so that we may be worthy of a 
fulfilling life.

RABBI YISSACHOR FRAND

RABBI BENTZION SNEH

שיעור קצר בעניני דיומא
upstairs 20באידיש ועברית אחרי ותיקין ב

SHIUR
SCHEDULE
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No Visitation Rights
“If these die like the death of all men, and the destiny of all men is 

visited upon them…”(16:29)
Moshe states that if Korach and his assembly die in a manner that 

requires them to be visited while on their sick beds, i.e., in a natural 
manner, Korach will be vindicated. 

The Talmud derives the obligation of bikur cholim, visiting the sick, 
from Moshe’s statement. Why does the  Talmud not rely upon Hash-
em visiting Avraham after his circumcision, an earlier occurrence, as the 
source for the obligation of bikur cholim? Furthermore, the connection 
between visiting the sick and the story of Korach’s insurrection is un-
clear. The point that Moshe is making is that if Korach dies a natural 
death, this justifies his claim that Moshe had been abusing his position. 
However, there is no need to mention bikur cholim in describing a nat-
ural death. Why then does the Torah choose the story of Korach as the 
vehicle for relaying the requirement of visiting the sick?

There is a different passage in the Talmud that cites an alternative 
scriptural source for the mitzvah of bikur cholim. Commenting upon 
the verse “Vehodatah lahem es haderech asher yelchu vah,” “And 
you (Moshe) will make known to them the path they shall follow,” the Tal-
mud states that this is the source for bikur cholim. Why is it necessary 
for the Talmud to cite two sources for the same obligation?

In yet another passage in the Talmud, we find the statement that 
since Hashem visits the sick, we are obliged to do the same: “Vehalach-
ta bidrachav,” “And you shall follow His path.” The Talmud is teaching 
us that one aspect of the bikur cholim obligation is derived from our 
obligation to emulate Hashem. It is this aspect that is portrayed in the 
story of Avraham, weak from having undergone circumcision, being 
visited by the Divine Presence. The verse cited by the Talmud, which 
contains the commandment to Moshe to instruct Bnei Yisroel as to the 
path which they should follow, is also accentuating this aspect of bikur 
cholim. The Maharsha explains that the path refers to the path of emu-
lating Hashem.

In Parshas Korach, we are being introduced to a new aspect of bikur 
cholim, the obligation to empathize with the pain of a fellow human be-
ing. A prerequisite to empathy is a person’s capacity to focus upon the 
kindred spirit that we as human beings share. By being able to identify 
with one another, we can share pain and bring each other comfort.

Korach is described by Chazal as a ba’al machlokes, a person who 
is divisive by nature. Such an individual thrives on focusing on those 
aspects within people that create conflict; this is the antithesis of em-
pathy. A person who conducts himself in such a manner does not em-
pathize with others, and as a result, does not receive their empathy ei-
ther. Korach claims that it is  Moshe who is creating divisiveness within 
Klal Yisroel, while Korach himself is the champion of equality and unity.  
Moshe challenges Korach’s assertions by stating that Korach cannot 
die naturally, i.e., becoming bedridden and visited by others, since he 
can’t receive the empathy of others. A ba’al machlokes does not show 
empathy and therefore receives none in return.

It is now apparent why the Talmud cites this new source for bikur 
cholim. It focuses upon the second aspect of the mitzvah, the obligation 
of people to empathize with one another. The story of Korach is the ideal 
setting in which to deliver this message, for Korach’s behavior demon-
strated a complete lack of sensitivity.

Oral Law
Chazal called Korach an apikorus (here-

tic) for denying the validity of the Oral Law. That denial 
was a direct consequence of his stirring up contention. 
Torah is based on shalom and harmony among the 
Jewish people. A commitment to the totality of Torah is 
impossible on an isolated, individual level. No individual 
can fulfill 613 mitzvot; there are mitzvot that only a kohen 
can perform and others that require a Yisrael. There are 
mitzvot that apply only to men and other mitzvot that ap-
ply only to women. Torah in its totality requires the united 
community of the Jewish people. Only as one individual 
with one heart can we accept the Torah and fulfill it.

Argument for the sake of Heaven, the collective 
quest for truth, is the essence of the Oral Torah. But 
one whose contentiousness is not for the sake of Heav-
en negates the foundation upon which the Oral Torah 
stands. Thus, Korach was labeled an apikorus.
SWALLOWED ALIVE

Korach’s punishment perfectly reflected his sin. He 
who sees his fellow men only as objects of jealousy 
or lust or as means of obtaining honor, will in the end 
swallow others alive to advance his own goals. Korach 
was such a person, and the earth swallowed him alive, 
measure for measure.

The very capacity of the earth to serve as a firm 
base for man depends on the unification of the individ-
ual grains of sand into terra firma. One who denies the 
necessity of unity, who fails to see that the fulfillment of 
G-d’s will is a collective enterprise, causes those grains 
to break apart and finds himself cast down alive into the 
netherworld.

Just as strife is generated by individuals, peace and 
harmony must begin with an individual effort. The story 
is told of a man whose five-year-old son was constantly 
interrupting him as he read the newspaper. Finally, in 
desperation, he tore out a page of a magazine with a 
map of the world and ripped it into small pieces, telling 
his son not to return until he had reconstructed the map. 
He assumed he had gained for himself several hours’ 
respite. Fifteen minutes later, however, the child returned 
and gleefully announced that he’d finished the task.

His father was dumbfounded. “How could you put 
the map together so quickly and accurately?” he asked. 
“Dad,” the little boy replied, “it was simple. On the other 
side of the map was a picture of a person. I simply put 
the person together, and the world fell into place.” It is 
the perfection and harmony within the individual himself 
that ultimately leads to the more global shalom.

May we learn from the tragedy of Korach to flee from 
all strife that is not for the sake of Heaven and thereby 
help to bring the ultimate shalom, the entire world united 
in the service of G-d.

RABBI YOCHANAN
ZWEIG

RABBI ZEV LEFF
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Emunah and Unity
The Torah begins the story of Korach’s 

brazen revolt against Moshe Rabbeinu with 
the words קורח  And Korach took.” As“ ,ויקח 
discussed by many commentators, the Torah 
does not tell us what it is that Korach “took,” 
and we find a number of different approaches 
to explain the precise meaning of this pasuk. 
The Gemara in Maseches Sanhedrin (109b) 
cites Reish Lakish as interpreting the words 
 he made“ ,לקח מקח רע לעצמו to mean ויקח קורח
for himself a bad acquisition.” According to 
Reish Lakish, the word ויקח here denotes a 
“purchase,” teaching us that Korach made a 
bad purchase. The Rachmastrivka Rebbe, 
in Imros Tehoros, offers a profound insight to 
explain Reish Lakish’s understanding of this 
pasuk. 

The Gemara in Maseches Makkos (24a) 
comments that the prophet Chabakuk con-
densed all 613 mitzvos into a single precept 
when he proclaimed יחיה באמונתו   And“ ,וצדיק 
a righteous person shall live in his faith” (Cha-
bakuk 2:4). All taryag (613) mitzvos, the Ge-
mara here teaches, can be encapsulated by 
the single mitzvah of emunah, having faith in 
Hashem. Of course, each and every one of 
the 613 mitzvos is binding, and nobody can 
excuse himself from any of the mitzvos simply 

by having faith in Hashem. What the Gemara 
means, the Rachmastrivka Rebbe explains, is 
that we need emunah in order to be consid-
ered to fulfill all taryag mitzvos. The only way 
an individual can observe all the mitzvos, the 
Rachmastrivka Rebbe writes, is through unity. 
When we bond together into a single, indivis-
ible entity, then every mitzvah any Jew per-
forms is performed on behalf of the collective 
unit of Am Yisrael. If we all act for ourselves, 
as individuals, then no one can ever fulfill all 
613 mitzvos. It is only through unity, by merg-
ing into one nation, such that every mitzvah 
is, in effect, credited to all Am Yisrael, that we 
collectively observe all the Torah’s commands. 
Through unity, we all become limbs of a single 
body, such that every mitzvah performed by an 
individual Jew is considered as having been 
performed by the entire nation. 

The Rachmastrivka Rebbe writes that 
achdus (unity) is not possible without emu-
nah. When we live with emunah, we see all 
our fellow Jews as Hashem’s children, and we 
accept everything that happens as Hashem’s 
will. With faith, we don’t see our fellow as our 
competitor, as our adversary, or as our neme-
sis, but rather as part of Hashem’s family. We 
aren’t angered when somebody aggravates us 
because we understand that everything hap-
pens for a purpose. We aren’t jealous or re-

sentful of other people because 
we firmly believe that Hashem 
gives every person precisely what 
he or she is meant to have. Emunah saves us 
from hard feelings such as anger, anxiety, and 
envy, thus enabling us to live peacefully with 
the people in our lives. 

This, the Rebbe explains, is the meaning 
of the Gemara’s teaching, בא חבקוק והעמידן על 
 that Chabakuk encapsulated the entire ,אחת
Torah into a single mitzvah. In order to fulfill all 
613 mitzvos, we require achdus, and we attain 
achdus through emunah. 

Korach did just the opposite. He was 
consumed by jealousy and instigated a fight, 
opposing Aharon and the kohanim. He lost 
his ability to fulfill all 613 mitzvos by breaking 
away from his fellow Jews. The famous pasuk 
in Mishlei (4:2) states, כי לקח טוב נתתי להם, that 
Torah is a לקח טוב, a “good acquisition.” Kor-
ach, through instigating machlokes (strife), for-
feited his opportunity to fulfill the entire Torah 
and was thus left with a מקח רע. Rather than 
take advantage of the לקח טוב, the beautiful, 
perfect Torah that he – and all of us – have 
been given by accepting his role and bonding 
together with the rest of the nation, he decided 
instead to break away, such that he was left 
with a מקח רע, a “bad purchase.” 

Polar Opposites
“The earth opened and swallowed Dasan 

and covered over the assembly of Aviram.” 
(Tehillim 106:17) 

To avoid the tragic fate of Dasan and Avi-
ram, we must learn from their mistakes and 
from the example of their polar opposites, 
Moshe and Aharon (see Gevuros Hash-
em 19).

After being insulted and accused of adul-
tery (Sanhedin 110a), Moshe nevertheless 
did not keep up the dispute, but sent words 
of peace to Dasan and Aviram (Rashi Bamid-
bar 16:12). Despite his great distress at their 
insolent reply (13-15), the subsequent esca-
lation (16-19), and Hashem’s offer to destroy 
the assembly (20, 21), Moshe prayed for them 
(22) and attempted to end the dispute at the 
last moment (25, see Sanhedrin 110a).

Aharon, with his mussar and sanctity, did 
not say anything during this entire dispute. 
This silence was like an admission that Kor-
ach was greater than he. He served as kohen 

gadol only upon Moshe’s request, to fulfill the 
command of Hashem. (Ramban 16:4)

Moshe did not respond insultingly, and 
Aharon did not respond at all. When they ac-
cepted their positions, Hashem said, “My chil-
dren are stubborn, angry, and burdensome. 
You accept your positions on the condition that 
the Jews may curse you or threaten to stone 
you.” (Shemos Rabbah 7:3) Many great Jew-
ish leaders ever since have been insulted and/
or slandered. Their mild response, or their si-
lence, is a measure of their acceptance of the 
responsibility of leadership and of their great-
ness.

The arrogant and confrontational Dasan 
and Aviram rejected the rebuke, wisdom, and 
authority of others and stubbornly refused to 
admit any mistakes. By contrast, Moshe, the 
humblest of men (Bamidbar 12:3), accepted 
the wisdom of others (Vayikra 10:19,20). He 
admitted to his mistake and was not ashamed. 
(Rashi) After all, everyone makes mistakes.

Aharon made an altar with the best of in-

tentions. (Rashi Shemos 32:5) 
Even after he was granted 
atonement (Rashi Vayikra 9:2), he 
attributed the lack of Shechinah in the Mish-
kan to his earlier mistake. (Rashi 9:23) Aharon 
was embarrassed and afraid to approach the 
altar. Moshe said to him, “For this you were 
selected” (Rashi 9:7), namely, for this service. 
The Baal Shem Tov interpreted this passage 
differently and said that Moshe told Aharon 
that he was selected precisely because he 
was embarrassed and humble. All members 
of Am Yisroel must attempt to avoid the inso-
lent and argumentative nature of Dasan and 
Aviram. We should all emulate the interper-
sonal righteousness of Moshe and Aharon.

“Whoever keeps up a dispute violates a 
negative commandment, as it says (Bamid-
bar 17:5), ‘He shall not be like Korach and his 
assembly.’” (Sanhedrin 110a) If we all adhere 
to this admonition, we will eliminate baseless 
hatred and hasten the ultimate redemption.

RABBI EFREM GOLDBERG 

RABBI MORDECHAI WILLIG
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Brought to you by Uncle Benjy,
author of Laughter is the best
medicine: Kosher and Jewish
jokes for the whole family,
volumes one and two, and
Jewish Joke Book for Kids,
volumes one and two, available
on Amazon.

JOKESJOKES

A crossing guardA passenger boarded a crowded plane and 
found a young boy sitting in first class.
He asked, "Excuse me, are you sure 

you're in the right seat?"
"Yep."

The flight attendant checked the boarding 
pass.

The boy was indeed assigned to first class.
Curious, the passenger asked, "How did 

you end up with a first-class ticket?"
The boy said, "My dad told me to think big, 

aim high, and never settle for less."
The passenger nodded.

A few minutes later, the boy added,
"So I took his ticket."

The Claims of Korach
Tragedy follows tragedy in the book of Bamid-

bar. The unwarranted complaints of the people regarding the 
food in the desert and the false report regarding the Land of 
Israel that was discussed in last week’s parsha end in plague, 
punishment, and disaster. This week’s parsha describes the 
rebellion of Korach and his cohorts against Moshe and the 
supremacy of Torah within Jewish society.

 It seems that there is a latent death wish that lurks within 
Jewish society that does not allow it to free itself from repeat-
ing terrible mistakes. The generation of the desert saw mira-
cles, even G-d’s presence, so to speak, regularly and never-
theless, constantly escalated its defiance and rebellion against 
its special role in human civilization.

It really is a form of regret on the part of many Jews in the 
desert for having accepted the Torah carte blanche at Sinai. 
This group did not intend to be a chosen people. The plain-
tive cry of “Let us just return to Egypt” is really a cry that “We 
wish to be just like all other peoples!” And it is a situation that 
repeats itself in almost every generation of Jewish life. The 
struggle within Jews and Jewish society in all ages is whether 
to accept its G-d-given role as a “treasure amongst all nations” 
or to somehow renounce all pretense of being a special peo-
ple. The choices are not really portrayed as being that stark. 
Rather, it reflects itself in a continuum of Jewish observance, 
adherence to Jewish values, and the willingness to remain 
proudly Jewish in a world that is hostile to Jews, a Jewish 
state, and Judaism itself.

 Korach wraps his personal animosity towards Moshe and 
his frustration of not achieving the recognition that he feels is 
due to him within a cloak of holiness and altruism. Hypocrisy 
always abounds, especially amongst those who judge others. 
The self-righteous give righteousness itself a bad name. The 
claims of Korach, which he speaks in the name of democracy, 
that all the people are holy and worthy of leadership, resound 
in classical correctness. They are hard to argue against and 
certainly have great public resonance and appeal. The prob-
lem with Korach’s appeal and words is that they are basically 
fraudulent.

 Moshe’s stature is determined by G-d and has been vin-
dicated throughout the ages of Jewish history. There are no 
truly unbiased people in the world. But there are those who, 
at the very least, recognize their bias and attempt to deal with 
it honestly and intelligently. Hypocrisy is the attempt to cover 
up the bias with false nobility of purpose and affected altru-
ism. It is a reprehensible character trait, far greater in potential 
destructiveness than is open enmity itself. This is what made 
Korach so dangerous and why Moshe’s determination to pub-
licly expose and punish him was so strident and insistent. The 
tragedy of Korach lies not only in his own personal downfall 
but rather in the havoc and confusion that it created in Jewish 
society. It is a situation that repeats itself today as well.

 

RABBI BEREL WEIN

A new employee asked his boss, "How 
many people work here?"

The boss looked around and said,
"About half."

Why do we put a round pizza in a square 
box and eat it in triangles? 

Time flies when you're wearing a watch on 
an airplane. 

An elderly man went to the doctor and was 
fitted with a new hearing aid.

A month later, he returned for a checkup.
The doctor said, "Your hearing is perfect 

now. Your family must be thrilled."
The man replied, "I haven't told them yet. I 
just sit around listening to their conversa-

tions."
"Really?"

"Yep. I've changed my will three times."
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