
7

BE Tbringing everyone together

SHAVUOS
MAY 20, 2026 | 5 SIVAN 5786

RABBI YY JACOBSON WILL
BE IN SHUL THIS SHABBOS

ובאו כולם
בברית יחד

נעשה ונשמע
אמרו כאחד

HACHANA L'SHABBOS 
SHIUR WITH R' BERGER 
ON WEDNESDAY 
NIGHTS

LIKUTEI MOHARAN 
WITH R' YOILY KLEIN 
ON THURSDAY NIGHTS

PARSHA SHIUR WITH 
RABBI WEBER ON 
TUESDAY NIGHTS IN 20 
UPSTAIRS

SEMICHAS 
CHAVER SHIUR 
WITH RABBI 
COREN ON 
SUNDAY NIGHTS
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Rabbi Daniel Coren
RABBI
914-645-4199
rabbidac@gmail.com

Rabbi Nachum Scheiner
EXECUTIVE DIRECTOR
Rosh Kollel, Kollel Boker & 
Night Kollel
845-200-3719
rabbischeiner@18forshay.com

GABBAIM
845-200-3720 *1

MAKE A DIFFERENCE—SUPPORT TORAH AND TEFILLAH AT 
BAIS MEDRASH OHR CHAIM! DONATE TODAY!

JOIN THE OHR CHAIM
WHATSAPP COMMUNITY!
G E T  T H E  S CO O P  O N  S P E C I A L  E V E N T S ,
P O P U L A R  S H I U R I M
A N D  M O R E

Shabbos Zmanim

Thank you to our Gabbaim  Ephrayim Yurowitz and Tzvi Blech

F R I D A Y  N I G H T  M I N C H A / K A B A L L A S  S H A B B O S

S H A B B O S

CANDLE LIGHTING  7:?? PM

18 Main 20 Upstairs 
Chabad

Shkiya

7:30 PM 7:54 PM 8:07 PM

20 Upstairs- 
Vasikin

18 Main- 
Ashkenaz

Tent א 20 Upstairs - 
Chabad

in 18 Main

4:57 AM 8:00 AM 9:15 AM 10:00 AM 10:30 AM

Pirchei 18 Main
Mincha

Shkiya Tent א
Maariv :40

18 Main
Maariv :50

2:00 PM 7:50 PM 8:08 PM 8:48 PM 8:58 PM

Weekday Zmanim

BET EDITOR: bet@18forshay.com 
Shalom Mashbaum EDITOR
Aliza Estrin GRAPHIC DESIGNER

All advertisements in this 
publication should not be 
read on Shabbos.

TO ADVERTISE: 
betads@18forshay.com

BAIS MEDRASH OHR CHAIM
18 Forshay Rd. Monsey NY 10952 
info@18forshay.com
845-200-3720
www.18forshay.com

SHACHRIS :
VASIKIN

EVERY 15 MIN 
from 6:15 AM until a half hour 
before chatzos

MINCHA:
MINCHA GEDOLA 

EVERY 15 MIN. until an 
hour before shkia

EVERY 5 MIN. from an 
hour before shkia until 60
 
12 MIN. before plag 
 
12 MIN. before shkia

MAARIV :
PLAG
 
EVERY 5 MIN. from shkia 
until 72 
 
EVERY 10 MIN. From 72 
until 11:00 P.M.
 
EVERY 15 MIN. From 
11:00 .PM. to 2:00 A.M.

E A R L Y  F R I D A Y  M I N C H A : 1:30 PM & every 15 minutes from 1:45 PM until 4:30 PM  

LATE MAARIV MOTZEI SHABBOS: 9:30 PM & every 15 minutes until 12:30 AM | 18 Main
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MIKVA 
Open 24 hours. Mikva cards can be 
purchased at the Sofer truck.

SOFER TRUCK
Open daily Sunday-Thursday,
9:30AM-1PM, 4PM-6PM

MATBIA CARD RELOAD 
Accessible 24 hours in 
18 Main, Back Room

ATM MACHINE 
Accessible 24 hours 
in 18 Main, Back Room

Services

SEE PAGE 13
FOR ALL YOM TOV

 ZMANIM
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The Ultimate Wedding
There is a famous idea from Rav Me-

nachem Mendel Schneerson zt”l, who ex-
plained that the joy of a birthday is the reali-
zation that on this day, Hashem decided the 
world could not exist without this particular 
soul. The world needed a Yehuda, a Yosef, 
a Sarah, or a Rivkah. Without that individual, 
creation would be lacking. That realization it-
self is a tremendous source of simchah.

Where did the Jewish people first en-
counter this concept?

Interestingly, it was before Matan Torah. 
The Midrash describes how Hashem ap-
peared with multitudes of angels, each with 
its own flag and distinct formation. The Jew-
ish people were deeply inspired and desired 
these flags for themselves. Later, each tribe 
indeed received its own flag.                                                                          

However, this only happened after the 
Mishkan was established.

Rav Yaakov Kamenetsky zt”l explains 
that first there had to be a central point that 
unified the people. The attraction of the flags 
was the realization that every angel possess-
es a unique role that no other angel can fulfill. 
The Jewish people desired that same clarity 
of purpose.

Yet individuality can also become danger-
ous if it leads to separation. Therefore, Hash-
em first established the Mishkan — a central 
place that united everyone around one Divine 
mission.

This helps us understand the statement 

before Matan Torah that the Jewish people 
stood “k’ish echad b’lev echad” — like one 
person with one heart.

Perhaps we can now read this more deep-
ly. It could have simply said “b’lev echad” — 
with one heart. Why add “k’ish echad”?

Because true unity does not erase individ-
uality. Every ish, every individual, brings his 
own uniqueness into the collective whole. The 
greatness of Klal Yisrael is not sameness, but 
harmony. I recently heard a beautiful connec-
tion to this idea at the bar mitzvah of my dear 
friends, the Folman family. The grandfather 
shared an insight about blessings.

Each tribe received a unique blessing 
from Jacob. The blessing was not merely for 
success; it was an affirmation of each tribe’s 
distinct strengths and identity. Perhaps the 
greatest blessing one can give a bar mitzvah 
boy is to help him recognize his unique tal-
ents and mission.

I would add an important insight from 
the Vilna Gaon: often a person’s greatest 
strengths are connected to his greatest chal-
lenges, especially regarding character traits.

I once heard an incredible explanation 
from a contemporary rav regarding a fam-
ily descended from a great tzaddik. Several 
brothers in the family had been involved in bit-
ter disputes for years. People wondered: how 
could descendants of such a saintly person 
behave this way?

The Rav explained that in truth, the family 
may have inherited certain difficult tenden-

cies — perhaps toward conflict 
or selfishness. The great tzaddik 
himself recognized these traits and worked 
tirelessly to refine them into greatness. But 
later generations inherited the same tenden-
cies without doing the inner work necessary 
to elevate them.

At the same time, because their ancestor 
succeeded in overcoming these challenges, 
they may actually possess an even greater 
ability to do the same — if only they recognize 
that this is their mission

We can now better appreciate why the 
Magen Avraham compares a bar mitzvah 
to a wedding day. The ultimate wedding 
took place at Matan Torah, when the Jewish 
people became the beloved nation bound to 
Hashem in covenant.

This is the mindset in which we should 
enter Shavuot.

First, to recognize how deeply Hashem 
loves us.

Second, to realize that each of us has a 
unique mission that no one else can accom-
plish.

And finally, to understand that while Hash-
em believes in us and gives us the ability to 
succeed, we must still put in the effort and 
constantly ask Him for guidance and assis-
tance.

RABBI DANIEL COREN

SEMICHAS CHAVER SHIUR
in R’ Coren’s office
every Sunday at 8:00 PMSH
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Rus, the Eishes Chayil

From Rav Chaim – The Life and 
Legacy of the Sar HaTorah, Rav Sh-
maryahu Yosef Chaim Kanievsky

In line with trying to give girls a Bib-
lical name, around Purim time, Rav 
Chaim Kanievsky would suggest the 
name Esther; around Chanukah, he 
would recommend Yehudis (based on 
the Midrash of Yehudis on Chanukah); 
and Rus was the name he chose for 
Shavuos. 

Rav Chaim had a special love for 
Megillas Rus, and toward the end of 
his life, he asked one of his children to 
take some of his money and buy him a 

Megillas Rus written on parchment. He 
once told his daughter, Rebbetzin Rus 
Tzivyon, that the name Rus was the 
favorite name of his father, the Steipler. 
He advised the parents of many of 
his granddaughters and great-grand-
daughters who were born during Se-
firas HaOmer, from after Pesach un-
til Shavous, as well as other people 
whose daughters were born around 
Shavuos time, to name the babies Rus. 
He explained that Rus was the mother 
who saw more nachas from her proge-
ny than any other personality in Tanach, 
as the Midrash states (Yalkut Shimoni, 
Rus, Remez 596) that Rus merited 
seeing the birth of her great-grandchil-

dren, David and Shlomo.
Rav Chaim would invite his daugh-

ter, Rebbetzin Rus Tzivyon, to visit 
every Shavuos, saying that this was 
“her Yom Tov.” Every year since her 
childhood, he would invest the effort to 
come up with a new chiddush (original 
thought) on Megillas Rus in her honor 
and present it after the day meal on 
Shavuos. 

One year, he explained how the 
entire song of Eishes Chayil describes 
Rus, and he quoted a Midrash to that 
effect (see Midrash Zuta, Rus 4:1). An-
other time, he pointed out that we don’t 
find any Midrash that says that Eishes 
Chayil refers to any other woman.

RABBI NAFTALI WEINBERGER
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“Anochi”
The Gemara (Shabbos 105a) points out 

several places in the Torah where we find ro-
shei teivos (an acronym). Rav Yochanan says 
that one such place is the opening word of 
the Aseres Hadibros, “Anochi,” which is an acro-
nym for “Ana nafshi kesovis yehovis, I have given 
you My soul by writing down and giving you the 
Torah.” Our tradition has it that the Torah is not 
merely a collection of mitzvos but, by means of 
a mashal (parable), is a description of Hashem’s 
essence. Ma’amad Har Sinai consisted of a gilui 
Shechinah not only in the sense that there was 
a heavenly light shining at the time (see Moreh 
Nevuchim  Vol. 1 Chapter 64), but also be-
cause Hakadosh Baruch Hu “revealed Himself” 
to us (gilui Shechinah) by giving us the laws of 
His Torah, a description of Elokus, His soul.

Rashi (Parshas Mishpatim, 21:13) quotes 
the midrash interpreting the phrase (Shmuel 1, 
24:13) “hamashal hakadmoni” as referring to the 
Torah. The entire Torah is a mashal of Hakadosh 
Baruch Hu, who is “The Ancient One” since He 
was around before the world was brought into 
existence. This is the rationale behind the princi-
ple of faith, articulated by the Rambam, that the 
laws of the Torah are immutable. The Navi Mal-

achi (3:7) tells us that although 
everything that was created is 
always changing, the essence 
of Hashem never changes. There- fore, 
it follows that since the Torah is a description of 
the essence of Hashem, the mitzvos of the To-
rah can also never change. This is also why the 
opening pesukim in  Krias Shema tell us that the 
way to develop a love for Hashem is to learn His 
Torah. When we get to understand His soul bet-
ter, we can develop a greater love for Him. To the 
extent that one gets to know Him, they can come 
to love Him.

Every morning when we recite the special be-
rachos before learning Torah, we ask Hakadosh 
Baruch Hu that by learning His Torah, we should 
all get to know “His name,” since the entire To-
rah is a description of Him, which is the same 
as “His name.” The reason why the Chachmei 
Hamesorah included this concept into the text 
of Birchas haTorah is that the entire institution 
of Birchas haTorah is derived (Berachos 21a) 
from the passuk (Devarim 32:3) “when I mention 
the name of Hashem, everyone give praise to 
our Elokim,” and Chazal knew that “the name of 
Hashem” is a reference to the entire Torah [see 
introduction to Sefer Ginas Egoz].

To Walk into a Desert
The Bible relates that when Moses pre-

sented the covenant before the Israelites, 
they responded, “We will do, and we will 
listen” (Exodus 24:7). This expression has 
always been a source of wonderment and 
surprise to rabbis and a refutation of the an-
ti-Semitic portrayal of Jews as calculating and 
self-protective. “We will do, and we will listen” 
implies a commitment to observe the cove-
nant even before the Jews heard its details 
and understood its ramifications.

The Talmud (Shabbos 88b) tells a story 
about a Sadducee who once saw one of the 
great Talmudic sages, Rava, so engrossed 
in learning that he did not attend to a wound 
in his own hand. The Sadducee exclaimed, 
“You rash people! You put your mouths ahead 
of your ears [by saying “we will do, and we will 
listen”], and you persist in your recklessness. 
First, you should have heard out [the cove-
nant details]. If it is within your capacity, then 

accept it. If not, you should have rejected it”!
His argument was logical. Imagine some-

one offers you the chance to invest a large 
sum of money in a growing company. To re-
spond, “Sure, here is the money, and then af-
terward I will listen to the details,” is ridiculous. 
If you do not know what the company is all 
about, why subject your money to possible 
loss? And yet, in this case, the Jews declared 
that they were ready to embrace a life-alter-
ing covenant, even before they heard all the 
details and knew what Judaism was all about! 
Why? How?

Rava answered the Sadducee with these 
words: “We walked [into it] with our whole be-
ing.”

What Rava meant was this: By definition, 
a relationship with G-d cannot be created on 
our terms; it must be on His terms. If there is 
something called Truth, if there is something 
called Reality, we cannot define it; it must de-
fine us. We cannot accept it on condition that 

it suits our senses and expecta-
tions. On the contrary, we must 
realign our condition to it. Once the Jewish 
people knew that G-d was communicating 
with them, they did not want to fit religion into 
their imagination; they had no preconditions 
for a relationship with truth. It was in the des-
ert that the Jews could declare, “We will do, 
and we will listen.”

This process must occur anew each year. 
To receive Torah, we must have the courage 
to walk into a desert; we must strip ourselves 
of any pre-defined self-identity. We need 
to be ready to hear the sound beneath the 
sounds we are accustomed to. Torah is not 
merely a cute and endearing document filled 
with rituals to satisfy nostalgia or tradition. To-
rah demands that we open ourselves up with 
our whole being and declare, “We shall do, 
and we shall listen!”

RABBI YY JACOBSON

MONDAY & THURSDAY Chassidus Shiur 7:45 AM(18 Main)   •   TUESDAY Women's Shiur 9:30 AM (84 Viola Rd) 

SHABBOS Friday Night – before Barchu (20 Upstairs))   •   Morning 8:40 AM (20 Upstairs) | After Davening 12:00  PM (20 Upstairs)  
PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, followed by the Minyan at 10:00 AM.SH
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RABBI HERSHEL SCHACHTER

Mishnayos on the 
Way 

The world needs a purified atmo-
sphere. Purified air comes through the 
words of Torah. The words of Torah of-
fer protection in general and for each 
individual. The division of the Six Orders 
of Mishnah for memorization is intended 
for u’velechtecha baderech, when you’re 
on your way. 

Mishnayos recited from memory 
wherever one may be, in whatever sort of 
place he may be, illuminates the bond be-
tween Yisroel and Hakadosh Baruch Hu. 
The letters Mishnah are the same as ne-
shamah.  It is extremely difficult to find the 
words to express the tremendous bene-
fit, B’ezras Hashem, in the general and in-
dividual protection that constant repetition 
of Mishnayos will bring. And there are no 
words to describe the tremendous gratifi-
cation one gives the Creator, may He be 
blessed.

 ==== Hayom Yom Sivan 9 

UFARATZTA 
RABBI SHALOM BER 
MUNITZ
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Baking Dairy Cake or Cookies
Can I bake dairy pastry, such as cake or 

cookies, for my Shavuos morning kiddush? We 
discussed previously that we cannot bake dairy 
bread, so that no one mistakenly eats it with 
meat. What about cake and cookies? Since 
they are in some ways halachically equivalent to 
bread, perhaps they should also be prohibited.

Some poskim write that it is not allowed. This 
is based on the Pischei Teshuvah, in the name 
of the Maharit, who allows baking a very sweet 
cake, which is not normally eaten with meat or 
cheese. Although he is discussing sweet cakes, 
he only allowed it because there is no concern 
of eating them together with meat. However, 
other cakes would be problematic.

However, Rav Belsky writes that the issur 
does not apply to cake or cookies. The OU re-
lies on this heter and allows dairy cookies. But, 
even if the issur of Chazal does not apply, it is 
still imperative to write on the package that the 
product is dairy.
DAIRY WINE

What about wine? Can I make dairy wine, or 
is it like dairy bread? This is a dispute in the early 
Acharonim, who discuss adding milk to wine to 
help offset discoloring.

The Tzemach Tzedek rules that adding milk 
is not allowed, just as with bread. He adds that 
there is even a greater concern for wine than 
for bread. Bread, at least in those times, would 
not last very long, and it is easier for a person to 
remember its dairy status. But since wine stays 
fresh for a long time, there is a greater concern 
that its dairy status will be forgotten. The Magen 
Avraham (487:5) concurs and adds that wine is 
quite similar to bread, as it is often used at both 
milk and meat meals.

The Pri Chodosh and Nachlas Tzvi take 
issue with this ruling and maintain that the pro-
hibition only applies to bread, a basic staple in 
a person’s daily consumption, and often eaten 
with both dairy and meat, and we have no right 
to extend it to other foods.
ADDING A MINIMAL AMOUNT OF 
M I L K 

What if there is only a minimal amount of 
milk added to sixty times the amount of wine, so 
that the milk is nullified, and the wine does not 
become dairy? This is also a machlokes. The 
Tzemach Tzedek rules that this is not allowed, 
based on the halachic concept “ein mivatlin 
issur lichatchilah, we cannot nullify an issur.” 
Since we cannot bake dairy bread, adding milk 
to dough or wine is not allowed.

Others disagree. The Nachalas 
Tzvi writes that “ein mivatlin issur li-
chatchilah” is only for something already prohib-
ited. But in this case, there is nothing forbidden 
about the milk. The entire concern is if the food 
becomes dairy, and since the milk is nullified in 
this case, there is no concern. 

The Magen Avraham and the Chachmas 
Adam add another point. The rule “ein mivatlin 
issur lichatchilah” is only when the person in-
tends to nullify the issur. However, if doing so 
was done for a different reason, such as to add 
color, there is no issue. That being the case, 
since the milk is being added for color, doing so 
should not be an issue.

We find this concept in Shulchan Aruch in 
regard to honey that became infested with bugs. 
Since each bug is a berya (a complete entity), 
the bugs are not nullified. The Shulchan Aruch 
(Y”D 84:13) tells us that we can heat up the hon-
ey, thereby killing the bugs and making them 
fall apart, and they will then be able to become 
bateil. The poskim explain that since the cook-
ing has a different rationale, to make the honey 
taste better, it is not considered trying to nullify 
the issur. Similarly, since the milk is being added 
to enhance the wine’s color, adding it should be 
allowed. 

So we have two reasons to allow adding a 
little bit of milk: because it is not something that 
is forbidden or because it is added for another 
reason (not in order to nullify an issur). Accord-
ing to the first explanation, adding milk would 
be allowed even if done for no other reason, 
because it is not considered assur. According to 
the second explanation, adding it would only be 
allowed if done for another reason.
HALACHICALLY SPEAKING

The Nachlas Tzvi quotes the different opin-
ions and ends off that he would like to rely on the 
lenient opinion and allow adding milk, especially 
if there is a great monetary loss involved. 

The Minchas Yitzchok (7:59) discusses a 
practical application of this discussion. He was 
asked about making alcohol with dairy ingredi-
ents. His ruling is that if the alcohol becomes 
dairy, it is not allowed. He adds that this case 
is even worse than that of adding milk to wine 
since alcohol is used in many different foods, 
both meat and dairy. However, if there is only 
a minimal amount of milk, we can rely on the 
opinion that adding milk is allowed.

RABBI NACHUM SCHEINER

KOLLEL BOKER
7:00-8:00AM
Chavrusa learning - Gemara 
Currently: מסכת יומא 
Friday - Shuirim Beinyonei 
Dyoma and relevant topics

NIGHT KOLLEL 
8:15-9:45PM
Chavrusa learning - Halacha
Currently : הלכות צדקה

SHIURIM BY 
ROSH KOLLEL  
& FEATURED GUEST 
SPEAKERS
Daf Yomi | 8:45-9:45 PM
Mishna Yomis | 8:45-9:00 PM
Zera Shimshon Shiur | 8:15-9:00 PM 
Maharal Shiur |  9:15-9:45
 
 
 
ADDITIONAL
LEARNING
PROGRAMS:
Yarchei Kallah / Shuirim on Legal 
Holidays - by acclaimed Guest 
Speakers
Yeshivas Bein Hazmanim
Yeshivas Kiymu v’Kiblu/Purim
Shushan Purim
Shovevim Program / Early Friday 
morning learning b’retzifus.
Evening Shuirim in Halacha and 
Hashkafa by prominent Morei 
Horah

SHIUR SCHEDULE

Scan to join
Rabbi Scheiner’s Weekly
Halacha Whatsapp Group
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הרב בן ציון סנה
'בחודש  הפסוק  מן  פסוקים  כ"ו  שיש  מצאו,  רשומות  דורשי   
בעשרת  ואילו  הוי"ה[,  שם  ]כמנין  הדיברות  עשרת  ועד  השלישי' 
יחיד  הוא  שה'  'אחד-   ]כמנין  פסוקים  י"ג  רק  יש  עצמן  הדיברות 
קבלת  לקראת  בהכנה  שיש  הסכום  מן  מחצית  שזה  ומיוחד[, 

עצמה. המצווה  מן  יותר  גדולה  שההכנה  ללמדנו  התורה, 
בהכנסת ספר תורה גם עושים חופה וקולות וברקים כמו מעמד 
הר סיני, והנה למי מיועד הס"ת כמו בחתונה. מי הכלה בחתונה? 
יודעים, כי היא הולכת עם שמלה לבנה, אבל החתן אתה לא יכול 
לדעת. אבל ברגע שהולכים הבית, מי שלוקח את הכלה אז יודעים 
יודעים  אנחנו  זה  על  וישמור  התורה  את  שיקח  מי  החתן,  שהוא 

שהוא באמת התחתן עם התורה.
גודל  כן  עשירותו  שכגודל  היהודים  מבני  אחד  בגביר  מעשה 
בפיו,  ובקשה  הישיבה'  'ראש  דלתות  על  נתדפק  הלה  טיפשותו, 
ברצוני לקחת אחד מבחורי הישיבה כ'חתן', ודעו נא שכסף וזהב 
לא נחשב בעיני כמאומה, ומקבל אנכי על עצמי לפרנס את ה 'חתן' 
בכבוד ויקר כל ימיו, על כן יציג נא בפני את הבחור ה 'אתרוג' של 
הישיבה. ראש הישיבה הסכים לו והפקיד בידו בחור גבוה משכמו 
ומעלה, מושלם ומוכתר בכל מדה נכונה ... ויקחהו הגביר לביתו.
בהגיעם העירה הלבישו ה'חותן' במלבושים נאים 'כמנהג בעלי 
בתים חשובים' , הושיבו בדירה נאה כדי שיוכל לשבת על התורה 
היה מהלך  ומועד  בכל שבת  הימים,  מכבר  כהרגלו  העבודה  ועל 
הגביר לביהכנ"ס כש'חתנו' מתלווה אליו בהליכתו ובחזרתו, וכבוד 
גדול היו עושים בני העיר לאותו הגביר כשהיה מהלך עם 'חתנו' 

הנכבד...
משעברו כמה חדשים אזר ה'חתן' עוז ושאל את הגביר, ימחל 
שיעור קצר בעניני דיומאנא מר, שמא יש בידכם לומר לי היכן היא בתכם ה'כלה' המהוללה 

upstairs 20באידיש ועברית אחרי ותיקין ב
SHIUR

SCHEDULE

אשר עמה אני עתיד להקים את בתי... ויען העשיר הטפש 
ויאמר... לא ולא... שמונה בנים נתן לי ה' אבל בת מעולם 

לא נולדה לי, תמה ה'חתן' , א"כ לשם מה הבאתני עד הלום להיות לך 
ל'חתן'... וכי לשחוק' אני מיועד לך? אמר לו העשיר, מעודי ראיתי את 
הנגידים בעם מהלכים ברחובה של עיר עם 'חתניהם' וכבוד ויקר מנת 
לי הקב"ה מעות  מיד כשיתן  לעצמי  ואמרתי  בזכות חתניהם,  חלקם 
לרוב, 'אקנה' אף אני לעצמי 'חתן' כזה , וב"ה שזכיתי לכך... וכי יש 
עט סופר שיכול להביע מעט ממעט מגודל טיפשותו ואיוולתו של אותו 

'חותן' ל"ע.
'יום  את  והדר  פאר  ברוב  וערך  דנן'  'חתן  לו  בא  נאמר,  אנו  אף 
חתונתו זה מתן תורה' – לבש בגדי שבת ויו"ט הנאים, בליל שבועות 
לא נתן שינה לעיניו ותנומה לעפעפיו, אכל מאכלי חלב למיניהם כדת 
וצד   – צדדים  שני  בין  נערכת  'חתונה'  כי  להבין  מבלי  זה  וכל  וכדין, 
השני )הכלה( היא היא התורה הקדושה, לקבל על עצמו מעתה ללמוד 
ל'חתונה"  יש  פנים  איזה  זה  ובלא  ולקיים...  ולעשות  לשמור  וללמד 

כזאת?.
כתיב )תהילים מט כא( 'אדם ביקר ולא יבין נמשל כבהמות נדמו', 
ביאר הגה"ח רבי גד'ל אייזנער זצ"ל )מורשת גד חג הפסח(, כי בכל 
וכגון בחג השבועות המשל הוא מאכלי חלב,  יו"ט יש 'משל ונמשל', 
וכו',  בעיו"ט  השערות  גילוח  הבית,  את  המקשטים  ופרחים  עשבים 
ואותו  אינו אלא כמשל בעלמא,  הוא אך  קודש  ישראל  שאף שמנהג 
וזה האיש אינו   ...' ולא ב'נמשל  יבין נשאר שקוע ב'משל'  אדם שבל 
אלא נמשל לבהמה, כי 'אדם' מתבונן בנמשל – בעצם קבלת התורה 

ובתואר כלה מאוד נתעלה.

The First and Second Luchos
Remember the day of Shabbos to sanctify it. You shall not bear 

false witness against your fellow (20:8, 13).
The Midrash (Shemos Rabbah 47:6) says that there were five 

commandments on each one of the two luchos. The Mechilta (Yisro 
8:4) says that the commandments that were opposite each other on 
the two luchos are connected.

The Zera Shimshon explains the connection between keeping 
Shabbos and testifying falsely as follows:

There were a number of differences between the first luchos 
and the second ones. Among those differences is that in the second 
luchos, when the commandment about keeping Shabbos is men-
tioned, it says (Devarim 5:12), “Guard Shabbos כאשר צוך ה’ אלקיך, as 
Hashem commanded you to.” The Gemara (Shabbos 87b) explains 
that this is referring to when Hashem commanded the Jewish peo-
ple to keep Shabbos in Marah. 

The Iyun Yaakov (Shavu’os 20b) asks: Why in the first luchos, 
when we are commanded to keep Shabbos, does the passuk omit 
“...as Hashem commanded you to”? 

The Zera Shimshon answers the Iyun Yaakov’s question. It 
would not have made sense to have a reference to the mitzvah of 
Shabbos given in Marah in the first luchos, since the commandment 
to keep Shabbos in Marah came along with a stipulation that Shab-
bos can be desecrated in case of a life-threatening scenario. 

When the first luchos were given, the Jews were free from their 

yetzer hara, and suffering only comes as a result of sin, which is 
brought on by the yetzer hara. Therefore, there was no possibility 
at that point that someone would be in a life-threatening situation on 
Shabbos. This is why there is no reference to the Shabbos that was 
given in Marah in the first luchos, since at that point, the Jewish peo-
ple were on a higher level, and the commandment to keep Shabbos 
in the first luchos was of a different nature.

Only once they sinned was it relevant that the mitzvah of Shab-
bos be given with the stipulation that Shabbos can be violated to 
save a life. Since this was now the new norm, the possibility of sick-
ness and scenarios that would be life-threatening arose. Therefore, 
in the second luchos, there is a reference to the mitzvah of Shabbos 
given in Marah.

This is why the mitzvah of Shabbos is positioned opposite the 
mitzvah that warns us not to testify falsely against our fellow. Hash-
em is referred to as our friend (Shemos Rabbah 27:1). When the 
Jewish people sinned with the eigel and proclaimed (Shemos 32:4), 
“This is your god, Jewish people,” they essentially testified falsely 
against their friend, Hashem. Because of this, they now had to ac-
cept a different level of keeping Shabbos, since although on the lev-
el they received this command in the first luchos, there was no room 
for violation of Shabbos, now there would be. Thus, the Jews were 
commanded to keep Shabbos in its fullest by not lying.

ZERA SHIMSHON

ZERA SHIMSHON SHIUR 
BY RABBI SIMCHA BUNIM BURGER
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Growing Like a Tree
The Tiferet Shmuel (vol. 1) begs 

forgiveness for disagreeing with the Vilna Gaon, 
but points out that, according to the Talmud 
(Shabbat 67a), even Jewish customs that re-
semble idolatrous practices are permitted if they 
are performed for the sake of healing. One ex-
ample of this is a tree whose fruits drop off the 
branches before they are ripe. According to the 
Talmud, the trunk of such a tree is to be painted 
red, and huge stones are to be leaned against it.

Rashi explains that unripe fruits fall from the 
branches due to the tree’s excessive strength. In 
other words, the speed at which the fruit grows 
exceeds the speed at which it ripens, causing 
the fruit to drop off prematurely. The remedy for 
this situation is to weaken the tree in order to 
slow down the fruit’s growth. Even though an-
cient idolatrous practices might have involved 
placing stones around the trunk of a tree, in this 
case, questionable appearances are irrelevant 
because the goal of the action is to heal the tree.

The Talmud points out that painting the tree 
trunk red also has idolatrous overtones. Again, 
however, this action is permitted because it is 
for the sake of healing. The trunk is painted 
red in order to make the tree visible from a dis-
tance, so that people will notice it and pray for its 
health. Similarly, the Torah teaches that when a 
person is stricken with tzara’at (a spiritual skin 
disease), he must call out that he is afflicted 
(Leviticus 13:45) so that people will know of his 
ailment and pray for his recovery.

Based on this idea, the Tiferet Shmuel (cit-
ing Magen Abraham OC 494:5) explains one 
reason for bringing trees into our synagogues 
and homes on Shavuot. The Mishnah (Rosh 
Hashanah 1:2) teaches that the fruits of the 
trees are judged on Shavuot. We thus bring 
them indoors in order to remind us to pray for 
them. Since the custom of bringing them inside 
is for the sake of their “healing,” it is irrelevant 
that doing so resembles certain idolatrous prac-
tices, and there is no need to abolish the tradi-
tion.

(See also Piskei Teshuvot 494:10, in which 
we learn that the prohibition of “Do not per-
form the practices of [the nations]” in Leviticus 
18:3 does not apply whenever there is a reason 
behind a Jewish custom.)

RABBI ABBA
WAGENSBERG

Gan HaTorah
BOAZ ATE AND DRANK, AND HIS HEART WAS MERRY 
FROM TORAH

Megillas Rus 3:7 ”ויאכל בעז וישת וייטב לבו ויבא לשכב בקצה הערמה“
“And Boaz ate and drank, and his heart was glad. He went to lie down at 

the end of the grain pile.” Why does the passuk tell us that his heart was merry 
after eating and drinking? 

Rashi says that “and his heart was merry” means that he learned 
Torah. 

Boaz was happy because he recited Birchas Hamazon on the food he 
had eaten. A second interpretation is that Boaz ate different types of sweets 
after the meal, for doing so enhances the voice for Torah study. A third inter-
pretation is that Boaz engaged in Torah study during the course of his meal, 
as it says in Tehillim 119:72 ”טוב לי תורת פיך מאלפי זהב וכסף“ – “the Torah of your 
mouth is better for me than thousands in gold and silver.” A fourth interpreta-
tion is that Boaz was searching for a wife, as it says in Mishlei 18:22 “מצא אשה 
(רות רבה) ”.One who has found a wife has found goodness“ – ”מצא טוב

Every Yid is obligated to recite Birchas Hamazon after eating a meal. Why 
does the passuk tell us that the great tzaddik Boaz recited Birchas Ham-
azon after eating his meal? Boaz was indeed a great tzaddik. When a 
tzaddik eats, he is eating so that he can perform his avodas Hashem. 
This causes his eating itself to be avodas Hashem.  

When a tzaddik eats, it only takes a very small amount of food to be sati-
ated because the Ribbono Shel Olam causes that food to have much bracha, 
so that the tzaddik becomes satiated from that small amount. The passuk is 
telling us that Boaz said Birchas Hamazon over “מזונו,” “his food,” his small 
amount of food because the Ribbono Shel Olam caused there to be bracha in 
his food, and he became satiated from it. (נחמד למראה)

Avos 2:2 ”יפה תלמוד תורה עם דרך ארץ“ – Brachos 35b – Rava would say to 
his talmidim, “I beg of you that during the days of Nissan and Tishrei, do not 
appear before me, so that you will not be preoccupied with your sustenance 
the entire year.” Rava wanted his talmidim to go work the fields during these 
two months, for they are the best months to work the field; thereby, they would 
not have to work the field the other ten months of the year. Chas v’shalom, that 
Rava suggested that his talmidim should work for two months and not learn 
Torah during that time. Rather, while they were working, their minds were 
to be on the Torah Hakdoshah, plumbing the depths of the Torah Hak-
doshah. We see this concept in regard to Boaz, where the Midrash explains 
that “ויטב לבו” means that while he was working the land, he learned Torah. 
When one learns Torah with his mind while performing physical labor, his sins 
are forgotten. (רוח חיים)

Another Midrash gives us different explanations for these words, and all 
midrashim seem to fit together. Boaz was the gadol hador. His concern was 
Klal Yisroel. He davened that the famine should end and all of Klal Yisroel 
should have what to eat. He was happy that there was food for Klal Yisroel 
to eat and that their tefillos were answered. He was learning the Torah Hak-
doshah. When a tzaddik eats food, that too is avodas Hashem. 

The Torah dictates each and every part of our lives. The Torah tells 
us how we should eat, and how to bentch the Ribbono Shel Olam. Boaz 
wanted a wife so that there would be more people in the world who 
would follow the ratzon Hashem. The Torah is our lifeline in this world 
and in the World to Come.  

May we be zoche to be mekabel the Torah Hakdoshah properly and 
follow its “הוראה.”

RABBI YAKOV YOSEF 
SCHECHTER
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The Torah Belongs to Us
The Gemara in Masechet Shabbat (88b) tells that when Moshe 

went up to the heavens to receive the Torah, he did not, shall we 
say, have an easy time. Instead of having the “red carpet” rolled 
out for him and receiving a warm welcome, he received a fierce 
argument. The angels vehemently protested G-d’s decision to 
give the Torah to human beings. They argued that the Torah was a 
“hemda genuza,” a precious treasure that had been with G-d in the 
heavens ever since the time of creation. Why, they asked, should it 
be given to lowly humans? They insisted that its rightful place was 
in the heavens. In the end, of course, Moshe successfully resisted 
this challenge, and G-d gave us the Torah. 

The very last time I was privileged to hear Hacham Ovadiah 
Yosef zt’l speak, during a trip to Israel in the final year before his 
passing, he offered a beautiful explanation of this story. 

There is a law in halacha called “bar metzra,” which establish-
es that a person who sells real estate must offer the right of first 
refusal to his neighbor. Thus, for example, if a person is selling his 
home, before putting it on the market, he must offer the property 
to his neighbor. Only if the neighbor is not interested in purchasing 
the property, or if the neighbor is unwilling to pay the market price 
for the property, may the homeowner put the house up for sale. 
The reason for this halacha is that the land has special value to 
the neighbor. He can, if he so desires, combine the two properties 
into one large property. Given the unique benefits that the property 
offers to the neighbor, the Sages enacted this law requiring a seller 

to offer his neighbor the right of first refusal.
On this basis, Hacham Ovadiah explained the an-

gels’ claim. Before G-d went ahead and “sold” the Torah to Bnai 
Yisrael, the angels insisted on exercising their right of first refusal. 
As they reside in the heavens, they felt entitled to lay claim to the 
Torah and to prevent G-d from offering it to human beings far away 
on Earth. 

But if this is the case, then why were the angels mistaken? If 
they had a legitimate halachic argument for why the Torah should 
remain with them, why did they lose their case? 

Hacham Ovadiah answered that there is an important ex-
ception to the rule of “bar metzra.” Namely, if the seller’s son is 
interested in the property, then, according to the ruling of the Rif 
(Rabbi Yishak of Fez, Morocco, 1013-1103), the seller’s son must 
be given precedence, even over his neighbor. Meaning, if both 
the neighbor and the son want to purchase the property and are 
prepared to pay the market value, the son is given precedence. 

This easily explains why the angels were wrong. Although the 
angels were the Torah’s “neighbors,” as they resided in the heav-
ens, Bnai Yisrael are the Almighty’s children, as Moshe Rabbeinu 
proclaims (Devarim 14:1), “You are the children of Hashem your 
G-d.” Therefore, we are given the right of the first refusal, so to 
speak, and we were given the Torah in spite of the angels’ oppo-
sition. 

When we celebrate receiving the Torah on Shavuot, we cel-
ebrate the fact that the Torah belongs to us, that we, as the Al-
mighty’s children, are its rightful owners.

You Can’t Do it Alone 
Based on R. Yerucham Leibovitz, zt”l, Nesivos Shalom, Vol. 2, 

pgs. 355-357
“And Israel encamped there, opposite the mountain.” 

The Mechilta famously tells us that the singular is used to indicate 
that they encamped “with one heart, as one being.” We take this 
even further in the Shabbos zemiros: “All of them entered, together, 
into a covenant; they all said Na’aseh v’nishma as one.” Banding 
together gave them the ability to make the most perfect declaration 
in human history: Na’aseh v’nishma.

The mindset behind that declaration is hisbatlus, negating the 
sense of self in the presence of Hashem. This, of course, is easier 
said than done. In imagining how we could get there, we quickly see 
the place of the collective. Becoming part of a collective requires 
that we diminish our sense of self, our assumption that at our core 
lies real substance. This imagined substance of ours is toxic to our 
relationship with others. So long as this sense of substance survives 
within us, it dictates the policy in our interaction with everyone else. 
It demands to be fed and pampered, making it difficult to truly join in 
with others to serve the common good.

Bnei Yisrael found unity in encamping at the foot of Mt. Sinai. 
People threw themselves into the collective for that event, subduing 
their sense of self-importance by negating it relative to the nation. 

Through this hisbatlus to something outside of their in-
dividual selves, they were then able to negate themselves 
to HKBH and declare Na’aseh v’nishma. The Gemara describes 
a Heavenly voice exclaiming at the time, “Who revealed to My 
children this secret that the ministering angels use?” The angels’ 
“secret” is their complete hisbatlus to the Will of G-d. This is not “dif-
ficult” for them; they lack a sense of self that would interfere with it. 
Humans, on the other hand, have a developed sense of self. Ne-
gating it, achieving what the angels do with ease, is a remarkable 
accomplishment.

We find no other preparation by our ancestors for the giving of 
the Torah, only the all-important negation of self that began with 
their joining together at the foot of the mountain. Keeping this in 
mind, we arrive at a new understanding of a practice that the sefar-
im hakedoshim urge upon us. They tell us, before every prayer, to 
consciously accept upon ourselves to love our fellow as ourselves. 
The reason may not only be that the mitzvah of loving others is so 
important. Rather, it may be that it is impossible to really love the 
next person without first conquering our sense of self. At the core of 
the mitzvah, then, is hisbatlus. This hisbatlus is a potent method of 
increasing the effectiveness of our davening, and thus a good way 
to begin it.

RABBI ELI MANSOUR

RABBI YITZCHAK ADLERSTEIN
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Do Not Forget, for Ourselves and for Our 
Children

The receiving of the Torah was the most significant event in the 
history of the Jewish people. Not only does the Yom Tov of Shavu-
os revolve around the experience of Har Sinai, but we are also com-
manded to never forget the events that occurred on that first Shavu-
os. We are given a two-fold commandment, “Do not forget what you 
have seen...and transmit them to your children and grandchildren” 
(Devarim 4:9). What precisely must we be careful not to forget? What 
exactly are we to impart to the next generations?

We are taught (Pirkei Avos 3:10) that one must be exceedingly 
careful not to forget what one has learned, and one who forgets even 
one word of what he has learned is in violation of the prohibition men-
tioned above. Although one who tries to retain the information studied 
and doesn’t succeed does not violate this prohibition, the essence 
of this halachah is to emphasize the significance of remembering as 
much Torah knowledge as possible. The corollary of this prohibition 
is the positive commandment to transmit all of our knowledge to our 
children.

There is a dispute between the Rambam and the Ramban as to 
the precise nature of this dual commandment. 

The Rambam (Hilchos Talmud Torah 1:10) emphasizes a differ-
ent aspect of talmud  Torah concerning the prohibition of forgetting. 
The Rambam cites the prohibition against forgetting one’s learning as 
the source that one must learn until the end of one’s life. Rav Moshe 
Feinstein explains that the Rambam is addressing the dimension of 
talmud  Torah as an end in and of itself. How much must one learn 
to fulfill this mitzvah properly? One must learn the entire Torah. One 

who forgets any Torah must continue to learn be-
cause otherwise, this mitzvah is not fulfilled in its en-
tirety. Thus, the Rambam saw in this passuk the source 
for an independent, never-ending obligation to study Torah, not just 
as a way to fulfill other mitzvos. Only if we dedicate ourselves to main-
taining a complete mastery of Torah as a goal in and of itself can we 
impart this knowledge properly to our children.

The Ramban, in his Sefer Hamitzvos (prohibition two not men-
tioned by the Rambam), interprets this dual obligation as focusing 
on the general experience of Har Sinai. The Ramban elaborates as 
to why the nature of the Har Sinai experience must be constantly 
remembered. It was only this experience that enabled the Torah to 
remain eternal in our eyes. If we had only received the Torah from 
Moshe without seeing Hashem’s presence revealed on Har Sinai, we 
could potentially be led by a subsequent navi to believe that a new 
Torah had been given. We, who saw with our own eyes that Hashem 
gave us this Torah, are certain that this Torah will remain eternal. We 
must constantly strengthen our own faith in this principle and transmit 
it to our children.

As we celebrate that monumental day at Har Sinai, we must once 
again commit ourselves to all aspects of Kabbalas haTorah. We must 
constantly strive to reach greater heights in talmud Torah, enabling 
ourselves and our children to properly observe the mitzvos.  Talmud  
Torah must also be an independent goal. Mastering as much Torah 
as we can must be an absolute priority for ourselves and our children. 
We must maintain absolute commitment to the eternal truth of the 
Torah. This cornerstone of Jewish belief must be guarded and trans-
mitted properly to the next generation.

Again and Again 

R’ Eliezer Yosef Lederberg was a storekeeper who lived in Batei 
Varsha in Yerushalayim. He used every spare moment to learn Torah. 

R’ Eliezer Yosef was diagnosed with a disease that affected his 
eyes and was informed that he would have to undergo surgery, which 
would likely cause him much discomfort afterward and possibly even 
render him blind. “How long can I wait until I undergo the surgery?” 
asked R’ Eliezer Yosef. The doctors told him that he could wait six 
months, but not longer than that. R’ Eliezer Yosef realized that once 
the operation was performed, it was probable that he’d never be able 
to look into a Gemara ever again. 

If that was true, he had work to do. 
For the next half a year, Eliezer Yosef spent every waking moment 

of every day focused on one thing: learning two masechtos by heart. 
He learned Rosh Hashanah and Beitzah over and over, day in and 
day out. The only thing that consumed him was mastering those ma-
sechtos. R’ Eliezer Yosef prepared himself for the challenge that he 
might be forced to face on the road ahead. 

On the day of the operation, his family wept while saying Tehillim, 
hoping and davening for a positive outcome. 

As he was about to be brought into the operating room, he gazed 
at his family, knowing that this might be the last time he would be able 

to see them. 
He thought of all the moments he had wasted during his lifetime. 

But now he had achieved something remarkable. He had mastered 
those two masechtos. 

When he woke up after the surgery, his eyes were bandaged. 
They wouldn’t know for a few days if the operation was a success and 
whether he’d ever be able to see again.

Finally, the day of removing the bandages arrived. Thick appre-
hension filled the air. R’ Eliezer Yosef took off the bandages and 
couldn’t hold himself back from crying. 

He was able to see!
For the rest of his life, wherever he went, he reviewed the ma-

sechtos that he had mastered before his operation. 
After R’ Eliezer Yosef’s petirah in 1954, his children read his will. 

In it, he instructed them to write on his matzeivah that he had learned 
Rosh Hashanah and Beitzah over 4,000 times. He explained his rea-
soning: “Perhaps one day someone will read this and accept upon 
himself to do the same.” 

When I heard this story, I wondered if it was true. Then a friend of 
mine told me that he had gone to Har HaMenuchos himself to find the 
kever. There, he saw that these words were indeed inscribed on R’ 
Eliezer Yosef’s matzeivah.

RABBI ZVI SOBOLOFSKY

RABBI YITZCHAK HISIGER



MAY 20 ,  2026    13



14  SHAVUOS

Who Can Guarantee It?
Parshat Bamidbar, which is devoted in 

part to the genealogy of the Jewish People, is always 
read shortly before the holiday of Shavuot. A number of 
Midrashim observe that this is not coincidental. One Mi-
drash states, for example, that the Torah was given to 
Bnei Yisrael because of their genealogy.

R’ Shmuel Guntzler z”l (1834-1911, rabbi of Oy-
ber Visheve, Hungary) explains this in light of anoth-
er Midrash, which states: When Yisrael stood at Har 
Sinai, Hashem asked them, “Who will guarantee your 
observance of Torah?” Bnei Yisrael answered, “Our 
forefathers,” but Hashem responded that those were 
not adequate guarantors. Bnei Yisrael then said, “Our 
children,” and Hashem responded, “Your children are 
certainly good guarantors.” This, the Midrash con-
cludes, is the meaning of the verse (Tehillim 8:3), “Out 
of the mouths of babes and sucklings you have estab-
lished ohz/strength.” [“Ohz” refers to the Torah, as is 
written (Tehillim 29:11), “Hashem will give ohz to His 
nation.”] And, this, writes R’ Guntzler, is the meaning of 
the Midrash that the Torah was given because of our 
genealogy, i.e., our children.

However, this itself requires explanation. How do 
our children serve as guarantors of our mitzvah obser-
vance? R’ Guntzler explains further:

Yet another Midrash teaches that Hashem sent His 
Torah into this world only on the condition that He could 
reside near it, so to speak. This is why the Mishkan and, 
later, the Bet Hamikdash, were built. 

But what about when there is no Bet Hamikdash? 
The Gemara (Shabbat 119b) teaches that the world ex-
ists in the merit of the Torah study of young children. 
Thus, the children are the Mishkan.

Why is the Torah study of young children so pre-
cious? After all, a seasoned adult scholar studies on 
a far deeper and more meaningful level than a child! 
This is true, but nevertheless, the Torah uttered by 
the mouths of children, mouths not yet sullied by sins 
such as lashon hara (because the sins of minors do not 
“count”), is very precious to Hashem. (Meishiv Nefesh)

RABBI
SHLOMO KATZ

COUNTING DOWN UNTIL 

UMAN
132 DAYS

Caution Tape - Not Just for 
Construction

Chazal teach that at Har Sinai, Hashem held the mountain over 
Klal Yisroel like a barrel and declared:

.אם אתם מקבלים את התורה – מוטב, ואם לאו – שם תהא קבורתכם )שבת פח
The famous question is asked: Klal Yisroel had already wholeheartedly ac-

cepted the Torah. What could be greater? Why was there a need for this dramatic 
and frightening moment? Why threaten a nation that had just lovingly and self-
lessly committed?

To understand this, imagine the following:
A young couple has just gotten engaged. The chosson looks his kallah in the 

eye and says, “I love you more than anything. I want to build a life with you. I’m 
ready to give you everything.”

She smiles, moved. But then, her father steps forward with a serious expres-
sion. He turns to the chosson and says:

“If you don’t sign this detailed legal agreement — with expectations, bound-
aries, and conditions — you’ll be removed from the family, and this relationship 
will be over.”

Everyone watching is shocked. Didn’t he just say he was all in? Weren’t his 
love and commitment real? Why the terrifying threat?

Additionally, why does the pasuk say “שם תהא קבורתכם, your burial will be 
there”? If the threat was that the mountain would crush them, shouldn’t it have 
said “ פה תהא קבורתכם, your burial will be here”?

Rav Avraham Mordechai Malach shared a profound explanation he heard 
from his father while learning in Yeshivas Novardok. Hashem wasn’t threatening 
us. He was teaching us a truth about life itself. Without structure, we can’t live as 
true Torah Yidden.

The image of the mountain above their heads wasn’t a threat; it was a model. 
Hashem was saying, Welcome children, this is how things are done.

It showed us how Torah must be received: with structure, with seriousness, 
with accountability. Not just a commitment in the heart, but a commitment that 
lives under a mountain.

A life of Torah requires גבולות, boundaries. The sweetness of Torah — the 
depth, the joy — can only survive when it is surrounded and protected. Bound-
aries are not limitations; they are the framework that holds up the life we’re trying 
to live.

 your burial will be there. Not here at Har Sinai, not in the ,שם תהא קבורתכם
moment of inspiration. But there, outside the mountain, outside the world of משה 
 outside the system of Torah. When a Jew walks away from the ,אמת ותורתו אמת
structured life of Torah, when he steps into a world of הפקרות, of gashmiyus with-
out boundaries, of culture without kedushah, that’s where his רוחניות begins to die.

This isn’t just a moment in history; it’s a blueprint for life.
As the Mishnah in Avos relates: עשו סייג לתורה, Make a fence around the 

Torah.
A Torah life isn’t about restriction. It’s about preservation. Our neshamos thrive 

when wrapped in the walls of Torah, of halachah, of kedushah, of accountability.
Indeed, Klal Yisroel had already accepted the Torah. But that moment need-

ed to be concretized. It wasn’t enough to accept the Torah verbally with passion; 
a structured commitment was needed. שם תהא קבורתכם wasn’t a threat. It was a 
warning about where inspiration goes to die — outside the structure, outside the 
discipline, outside the mountain.

Hashem wasn’t scaring us. He was guiding us. He was showing us how to 
hold on to the greatest gift we would ever receive. Only when Torah is accepted 
with structure — surrounded, anchored, and uplifted by boundaries — can we 
truly endure as the עם סגולה מכל העמים.

RABBI DON JARASHOW
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Shock Treatment
Two weeks ago, I died.
Two weeks ago, I was feeling more tired than usual and a little 

bleary. Two years ago, I underwent an ablation procedure for atrial 
flutter, a common heart condition not in itself dangerous, but which 
can lead to serious complications. Baruch Hashem, the ablation was 
successful.

A couple of weeks ago, I started to feel the same symptoms. So, I 
went to get an ECG. I wasn’t feeling terrible, so I said to the nurse after 
he’d taken the reading, “Ok, thanks very much. I’ll check the results 
on your website later…” He said, “YOU are not going anywhere until 
we get the results from the lab and you get a release! So, there I was 
– The Prisoner of Meuhedet Health Insurance!

Fifteen minutes later, he came running out of the nurses’ station 
and said with a very worried look on his face, “Look, there’s ABSO-
LUTELY nothing to worry at all! Just stay calm and RELAX!!” He 
looked about as relaxed as a snowflake on top of an electric range. 
“Now you just sit down there, and the ambulance will be here in a jiffy!” 
He continued, “I wonder if I should make an incision in your arm for 
the IV? Or they’ll do that in the hospital...”

I thought to myself: “Whoa! Just one second! I walked in here, 
and I can walk out too!” But, I recalled John Webster’s observation 
in The Duchess of Malfi: “Physicians are like kings. They brook no 
contradiction.” So, I sat down, and I thought, “Your day doesn’t always 
go the way you scripted it.” I walked into the clinic, and I’m leaving on 
a gurney with sympathetic faces watching me being wheeled into an 
ambulance.

They whisked me off to Hadassah Mount Scopus, and the doctors 
decided to give me shock treatment to try to jolt the heartbeat back to 
normal. It was a decidedly bizarre experience being led to the treat-
ment bed by a couple of burly Arab male nurses in the middle of a war.

During the cardioversion, or shock treatment, I 
knew that my heart would actually stop for a moment. 
That’s a bit like dying, isn’t it?

At Mount Sinai, when Hashem said, “I am Hashem, your G-d,” 
the entire Jewish People died, as the Talmud relates. And Rabbi Ye-
hoshua ben Levi said: From each and every utterance that emerged 
from the mouth of the Holy One, Blessed be He, the souls of the Jew-
ish people left their bodies, as it is stated: “My soul departed when He 
spoke.” (Song of Songs 5:6)

And since their souls left their bodies from the first utterance, how 
did they receive the second utterance? Rather, Hashem rained the 
dew upon them that, in the future, will revive the dead, and He revived 
them, as it is stated: “You, Hashem, poured down a bountiful rain; 
when Your inheritance was weary, You sustained it.” (Psalms 68:10, 
Shabbat 88b)

In other words, when Hashem said, “I am Hashem, your G-d,” the 
Jewish People experienced a revelation of Hashem that was such a 
shock and so compelling that the lifeforce inside them was inexorably 
drawn to its Source. In other words, they died.

And when Hashem revived them, that ultimate and intimate 
contact with the Divine, “I am Hashem, your G-d,” was burned in-
delibly into their souls. It was a knowledge of Hashem’s existence, 
transcending all necessity for intellectual proof; a priori knowledge as 
unshakeable as the knowledge of one’s own existence.

This is why the Jewish People are alive and well and living in Isra-
el. And this is why we have the extraordinary capacity to give our lives 
to sanctify Hashem’s name.

The festival of Shavuot celebrates the moment when our deep-
est perception of our own existence and the existence of Hashem 
became one.

Special Genius

Electricity was known and understood for many years by the time 
Edison was born. Alexander Graham Bell uncovered nothing new 
about the nature of sound waves. Yet without these two geniuses, 
the knowledge of electricity and sound waves would not have bene-
fited the world. There is a special genius involved in the exploitation 
of ideas, just as there is a genius in their discovery. In Hebrew, this 
genius is known as binah, often translated as “understanding,” and it 
is the special property of women.

In the prelude to Sinai, we read:
“So shall you say to the House of Jacob and relate to the Children 

of Israel.” (Exodus 18:3)
Rashi explains the seeming redundancy of “House of Jacob” and 

“Children of Israel.” The House of Jacob refers to Jewish women. 
Jewish women are the Jewish house.

The ideas of Judaism come to life in the Jewish home and are 
translated into reality by the guidance of the Jewish woman.

It is the Jewish man who is obligated to learn Torah, but it is the 
Jewish woman who translates its ideas into the realities of everyday 
living. Abraham was the genius who brought the knowledge of G-d 

into the world, but it was his brother Haran who carried the seeds 
of the genius required to translate the knowledge that Abraham dis-
covered into everyday life. Thus, the greatest Jewish women were 
Haran’s descendants.

The Jewish kingdom is a reflection of the Kingdom of Heaven. 
The Kingdom of Heaven carries in it a great power. This power is to 
redeem and regenerate and ensure that no part of what is noble and 
precious about humanity is ever lost.

Thus, an act of heaven was required when Lot, Haran’s son, left 
Abraham and became lost in Sodom. The powers of holiness and 
greatness that were buried in him seemed forever lost to the service 
of G-d. But because G-d is the absolute King and controls history 
even as man is free to do what he wants, He has the capacity to en-
sure the recovery of this lost greatness. This is the true significance of 
the Kingdom of Heaven.

It requires eternal vigilance to ensure that nothing good is ever lost 
and is ultimately recovered. The conversion of Ruth made possible 
the recovery of the lost power of Haran required to bring about the 
birth of the Jewish kingdom, reflective of the Kingdom of Heaven on 
Earth. 

She carried the binah necessary to translate it into everyday life.

YAAKOV ASHER SINCLAIR OHR.EDU

RABBI NOSSON WEISZ
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My neighbor knocked on my door at 2 a.m. 
last night.

Luckily, I was still awake playing the drums. 

A teacher asked the class, “What’s the 
oldest animal on Earth?”

One kid raised his hand and said, “The 
zebra.”

The teacher asked, “Why the zebra?”
The kid said, “Because it’s still in black and 

white.” 

A tourist asked a fisherman, “Do you fish all day?”
The fisherman replied, “Yep.”

The tourist asked, “And what do you do if you catch 
enough fish early?”

The fisherman answered, “Then I sit and relax.”
The tourist said, “But you could work harder, buy 

bigger boats, build a business…”
The fisherman asked, “Then what?”

The tourist said, “Then eventually you could retire 
and sit around relaxing all day.”

The fisherman smiled and said, “What do you think 
I’m doing now?” 

Brought to you by Uncle Benjy,
author of Laughter is the best
medicine: Kosher and Jewish
jokes for the whole family,
volumes one and two, and
Jewish Joke Book for Kids,
volumes one and two, available
on Amazon.

JOKESJOKES

A crossing guardA customer asked the librarian, “Do you 
have any books on turtles?”

The librarian asked, “Hardback?”
The customer said, “Yeah… and little 

heads too.” 

I told my friend I was going to start a busi-
ness repairing watches.

He said, “Do you have the time for that?” 

That Special Day
The Gemara relates that every year, on the Yom Tov of 

Shavuos, the holy Amora Rav Yosef would host a festive seu-
dah and serve expensive delicacies. At the meal, he would an-
nounce, “If it were not for that special day (Shavuos), I would be 
no different than any other Yosef in the marketplace.”     

Rashi explains that Rav Yosef was referring to the amount of 
Torah that he learned and how it elevated him on a spiritual level 
above all the other people. It distinguished him from all the other 
men named Yosef who walked the streets. Many wonder about 
this statement and ask how it is possible for a tzaddik like Rav 
Yosef, a man who was known for his extreme humility (Sotah 
4a), to utter a statement that seems, at least on the surface, to 
appear boastful and arrogant. It is unlikely that Rav Yosef was 
raising himself up by putting others down, so what was his real 
intention with this statement?

We are being taught an important lesson here on how to 
view talmidei chachamim. Thousands of years ago, Hashem 
came down on Har Sinai and gave His most precious gift, the 
Torah, to Klal Yisroel. What did they do with it? No less than forty 
days later, they created the eigel and worshipped an idol. Moshe 
saw what was happening in the Jewish camp and immediately 
threw the luchos down, splintering them into little pieces. After 
much begging and introspection, the Jewish people were ex-
onerated, and Moshe went back up to Heaven for a second set 
of luchos. He brought these down on Yom Kippur and began 
to teach the nation the laws and halachos of the Torah. Well, 
if the luchos that remained were the ones that came down on 
Yom Kippur, not Shavuos, why do we celebrate the holiday in 
Sivan and not in Tishrei? The first luchos were shattered. Why 
would we want to commemorate that set and not the second 
pair, which were never broken? The answer is because even 
though they shattered and became לוחות  ,nevertheless ,שברי 
they retained their special kedushah, their G-dly holiness, and 
were even placed inside the Aron for posterity. They were not 
forgotten and should never be marginalized just because the 
second set of luchos were the ones that remained.   

Rav Yosef was emphasizing האי יומא, “that day,” as the day 
of the giving of the first luchos, which were broken, as opposed 
to the second luchos, which were given on Yom Kippur and 
were not broken. Chazal, in a number of places, indicate that 
Rav Yosef became ill and forgot a significant portion of his learn-
ing. The Gemara learns that we must honor a talmid chacham 
who forgot his learning from the fact that the broken luchos were 
placed in the Aron. Therefore, Rav Yosef stressed that if it were 
not for האי יומא, the day of the giving of the first luchos, which 
were eventually broken, he would be like any other Yosef in the 
marketplace because at that point, he knew as little Torah as 
the average person. However, due to “that day” of the broken 
luchos, which are placed in the Aron and given honor, he felt 
different from other Yosefs. He, too, was honored due to the 
Torah he once knew, which elevated and affected him, despite 
his later forgetting that Torah.                                                                                                                                          

TORAH TAVLIN
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