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RABBI YY JACOBSON WILL NOT
BE IN SHUL THIS SHABBOS

וְשָׂמוּ אֶת שְׁמִי
עַל בְּנֵי יִשְׂרָאֵל

וַאֲנִי אֲבָרֲכֵם

HACHANA L'SHABBOS 
SHIUR WITH R' BERGER 
ON WEDNESDAY 
NIGHTS

LIKUTEI MOHARAN 
WITH R' YOILY KLEIN 
ON THURSDAY NIGHTS

PARSHA SHIUR WITH 
RABBI WEBER ON 
TUESDAY NIGHTS IN 20 
UPSTAIRS

SEMICHAS 
CHAVER SHIUR 
WITH RABBI 
COREN ON 
SUNDAY NIGHTS
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Rabbi Daniel Coren
RABBI
914-645-4199
rabbidac@gmail.com

Rabbi Nachum Scheiner
EXECUTIVE DIRECTOR
Rosh Kollel, Kollel Boker & 
Night Kollel
845-200-3719
rabbischeiner@18forshay.com

GABBAIM
845-200-3720 *1

MAKE A DIFFERENCE—SUPPORT TORAH AND TEFILLAH AT 
BAIS MEDRASH OHR CHAIM! DONATE TODAY!

JOIN THE OHR CHAIM
WHATSAPP COMMUNITY!
G E T  T H E  S CO O P  O N  S P E C I A L  E V E N T S ,
P O P U L A R  S H I U R I M
A N D  M O R E

Shabbos Zmanim

Thank you to our Gabbaim  Ephrayim Yurowitz and Tzvi Blech

F R I D A Y  N I G H T  M I N C H A / K A B A L L A S  S H A B B O S

S H A B B O S

CANDLE LIGHTING  8:02 PM

18 Main 20 Upstairs 
Chabad

Shkiya

7:30 PM 8:07 PM 8:20 PM

20 Upstairs- 
Vasikin

18 Main- 
Ashkenaz

Tent א 20 Upstairs - 
Chabad

in 18 Main

4:47 AM 8:00 AM 9:15 AM 10:00 AM 10:30 AM

Pirchei 18 Main
Mincha

Shkiya Tent א
Maariv :40

18 Main
Maariv :50

2:00 PM 8:00 PM 8:21 PM 9:01 PM 9:11 PM

Weekday Zmanim

BET EDITOR: bet@18forshay.com 
Shalom Mashbaum EDITOR
Aliza Estrin GRAPHIC DESIGNER

All advertisements in this 
publication should not be 
read on Shabbos.

TO ADVERTISE: 
betads@18forshay.com

BAIS MEDRASH OHR CHAIM
18 Forshay Rd. Monsey NY 10952 
info@18forshay.com
845-200-3720
www.18forshay.com

SHACHRIS :
VASIKIN

EVERY 15 MIN 
from 6:15 AM until a half hour 
before chatzos

MINCHA:
MINCHA GEDOLA 

EVERY 15 MIN. until 7pm

EVERY 5 MIN. from 7am 
until 60
 
12 MIN. before plag 
 
12 MIN. before shkia

MAARIV :
PLAG
 
EVERY 5 MIN. from shkia 
until 72 
 
EVERY 10 MIN. From 
9:50pm until 11:00 P.M.
 
EVERY 15 MIN. From 
11:00 .PM. to 2:00 A.M.

E A R L Y  F R I D A Y  M I N C H A : 1:30 PM & every 15 minutes from 1:45 PM until 4:30 PM  

LATE MAARIV MOTZEI SHABBOS: 9:45 PM & every 15 minutes until 12:45 AM | 18 Main
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MIKVA 
Open 24 hours. Mikva cards can be 
purchased at the Sofer truck.

SOFER TRUCK
Open daily Sunday-Thursday,
9:30AM-1PM, 4PM-6PM

MATBIA CARD RELOAD 
Accessible 24 hours in 
18 Main, Back Room

ATM MACHINE 
Accessible 24 hours 
in 18 Main, Back Room

Services
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Receiving the Torah with Love: 
From Creation to Purim

At the conclusion of Parshas Mishpatim, 
the Torah describes the completion of Matan 
Torah and states:

וְאֶל אֲצִילֵי בְנֵי יִשְרָׂאֵל לאֹ שָלַׁח ידָוֹ
“And He did not send His hand to the great 

men of Israel.”
This puzzling verse is the subject of a fun-

damental dispute among the Rishonim.
Rashi explains that the verse refers to Na-

dav and Avihu together with the Elders, who 
erred by eating and drinking during Matan 
Torah, an inappropriate act at such a sacred 
moment. Hashem did not punish them imme-
diately, but judgment was delayed.

Onkelos and the Ramban, however, un-
derstand the verse in precisely the opposite 
way. They explain that the Elders acted prop-
erly. They ate holy food from the shelamim as 
an expression of simcha and celebration at 
receiving the Torah. According to this view, no 
sin occurred at all.

A fascinating resolution to this question ap-
pears in a teshuvah of the Ksav Sofer (Orach 
Chaim §141). While discussing an unrelated 
halachic issue—whether mishloach manos 
may be given anonymously, a question that 
hinges on the famous dispute between the 
Manos HaLevi and the Terumas HaDeshen 
regarding the purpose of mishloach manos—
the Ksav Sofer returns to our verse and raises 
a penetrating question:

According to the Ramban, if the Elders act-
ed correctly, why does the Torah emphasize 
that Hashem “did not send His hand” against 
them? What danger was avoided?

His answer is remarkable. Chazal teach 
in Maseches Shabbos that at Sinai, Hashem 
held the mountain over the Jewish people and 
compelled them to accept the Torah, כפה עליהם 
כגיגית  This coercion distinguished Matan .הר 
Torah from the later acceptance of the Torah 
in the days of Purim, when the Jews accepted 
it willingly and joyfully, as the verse says, ּקִיְמּו 
הַיְהּוּדִים .וְקִבְלּוּ 

The Ksav Sofer explains that the “great 
men of Israel” were different. They did not 
require coercion. For them, Hashem did not 
need to “send His hand,” that is, to force ac-

ceptance. Their relationship to Torah was al-
ready one of love and willingness.

This insight strikes at the very heart of what 
Matan Torah, and indeed creation itself, was 
meant to be about.
CREATION, PLEASURE, AND THE SIN OF 
ADAM

This idea takes us back to the very be-
ginning of history. On Tu BiShvat this year, 
we held a Tu BiShvat seder in our shul and 
explored the deeper meaning of this day. Tu 
BiShvat comes thirty days after Purim, and this 
connection is not coincidental.

The Meshech Chochmah offers a striking 
insight into the sin of Adam HaRishon. Adam’s 
failure was not merely that he ate from the Tree 
of Knowledge. Rather, his deeper mistake was 
that he did not convey to Chava the positive 
commandment to enjoy all the permitted fruits 
of Gan Eden. Had he emphasized abundance, 
pleasure, and gratitude, Chava might have 
been protected from sin. The failure was not 
desire but the failure to frame mitzvah as joy.

The Tu BiShvat seder is a conscious tikkun 
of that mistake. Through eating fruits divided 
into three categories—those with inedible out-
er peels, those with inedible pits, and those 
whose seeds are fully edible—and through the 
fragrance of the esrog, corresponding to the 
four worlds of asiyah, yetzirah, beriah, and atzi-
lus, together with four cups of wine, we strive to 
elevate ourselves. We transform the klipah into 
growth and rediscover the holiness embedded 
in physical enjoyment.
ADAM, HAMAN, AND MORDECHAI

Rav Aharon Kotler deepens this theme 
through a famous teaching on the Gemara in 
Chullin (139b), which links Haman to Adam 
HaRishon through the words הָעֵץ .הֲמִן 

Adam had everything, yet he fixated on the 
one fruit that was forbidden. Haman likewise 
had everything—honor, power, wealth—yet 
because one Jew, Mordechai, refused to bow, 
all of it meant nothing to him. In both cases, the 
inability to focus on abundance led to total loss.

But the Gemara there also alludes to Mor-
dechai, tracing his name to the spices of the 
shemen hamishchah, מֹר דְרּוֹר, which Onkelos 
translates as מָרֵי דָכֵּי. This hints to Mordechai 
as the antidote and tikkun to Haman.

A beautiful explanation 
brings this full circle. Fragrance 
is unique among the senses. It gives pleasure 
to others without diminishing itself. One who 
spreads a good scent loses nothing. Morde-
chai represents the Jew who lives to give, to 
influence, and to inspire others. He is willing to 
sacrifice personal comfort for the sake of the 
klal, confident that giving does not diminish 
him—it elevates him.
FRAGRANCE AT SINAI AND THE MISSION 
OF TORAH

Chazal teach that with each command-
ment at Sinai, Hashem filled the world with 
fragrance. This was not incidental. It was a 
message.

Torah is not a burden, it is an expression of 
Divine love. Hashem, infinite and lacking noth-
ing, gives without loss. The more we expand 
our vessels, the more Divine light can flow into 
the world.

So too, Torah is not diminished when it is 
taught or shared. Wisdom, like fragrance, in-
creases through giving. And finally, fragrance 
represents influence, the quiet but powerful 
ability to affect others. This is our mission as a 
people: to be a light unto the nations.
TU BISHVAT, PURIM, AND THE FUTURE 
REDEMPTION

Tu BiShvat is about roots, hidden growth, 
and potential. Purim is about revealed fruit, joy, 
and influence outward. On Purim, not only did 
the Jewish people accept the Torah with love, 
but many from the nations of the world sought 
to join them.

This is why Purim will never be nullified. It 
represents Torah as it was always meant to be 
received. And it points forward to the ultimate 
redemption, when the world itself will accept 
Divine truth not through coercion, but through 
love, joy, and recognition of Hashem’s good-
ness.

May we merit to live that reality soon, 
speedily, and in our days.

RABBI DANIEL COREN

SEMICHAS CHAVER SHIUR
in R’ Coren’s office
every Sunday at 8:00 PMSH
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Acknowledging Failure
“If a man or woman commits any of the sins of mankind…then that 

soul shall bear guilt. They shall confess the sin which they committed…” 
(5:6)

The Torah here addresses the case of someone who committed a 
certain offense, stealing from a convert who did not beget children after 
his conversion and then passed away after being victimized. Since the 
convert has no halachic heirs, the thief who now repents and wishes to 
rectify his crime cannot return the stolen goods to the victim’s estate. 

The Torah here outlines the procedure whereby the thief can at-
tain atonement. This process begins with verbal confession: They shall 
confess the sin which they committed. This pasuk is the source for the 
obligation of vidui, that after acting wrongly, one must verbally admit that 
he failed and acknowledge that he is guilty of misconduct. The first step 
to self-improvement is recognizing the need to improve, acknowledging 
that we have done something wrong, that we have failed. 

Years ago, the Milwaukee Bucks’ star Giannis Antetokounmpo gave 
an interview following his team’s shocking defeat to the Miami Heat in 
the NBA playoffs. He was asked by a reporter whether his season was 
considered a failure, given the high expectations that did not materi-

alize. In a response that went viral, Antetokounmpo 
insisted that the season was not a failure because he 
and his team played hard and did their best.

I later wrote an article objecting to this idea and to 
those in the Orthodox Jewish world who applauded Antetokounmpo’s 
remarks and saw them as conveying a valuable educational message. 
Certainly, we should not beat ourselves up for our failures or wallow 
in shame and guilt. The institution of teshuvah tells us that we are not 
defined by our failures, that we can move forward and overcome them. 
However, this is only possible if we acknowledge that we’ve failed. 
Without this first critical step, we will never grow, we will never improve 
ourselves. 

The word חטא is commonly translated as “sin,” but this is not the 
real meaning of the word. The verb להחטיא means “miss the mark.” A 
 is when we miss an opportunity. Every mitzvah is an opportunity to חטא
connect with Hashem, and when we transgress, we have squandered 
a precious opportunity. The process of teshuvah allows us to rectify this 
failure, but only if we recognize that we erred and confess that we trans-
gressed, that we missed an opportunity to serve Hashem. This is the 
first critical step that we must take in order to grow. 

Relating to Mental Illness, Part I
Here, I want to discuss a sensitive and im-

portant topic: How do we relate to those suffer-
ing from mental illness?
STOP THE STIGMA OF MENTAL ILLNESS

We empathize with, accept, respect, and 
love patients who are physically ill. Yet when it 
comes to mental illness, many of us shut down. 
Many people who struggle with mental chal-
lenges—chemical disorders, depression, and 
all other forms of mental challenges—feel that if 
anyone finds out the truth about them, they will 
be shunned for eternity. They feel they can’t talk 
to anyone because no one will lend them an ear 
or a heart. They feel that no one will be there 
for them. In their minds, we blame them for their 
problems. As one young man suffering from 
mental illness told me, “My father told me, ‘Just 
snap out of your issues and get back to normal 
living. Enough!’”

This is deeply tragic. People do not choose 
these types of challenges; they are the result of 
G-d’s choices. What they need most is the feel-
ing that they are not victims of the devil, destined 
to a miserable life. They are powerful souls (ne-
shamos) who can bring light into the abyss of 
darkness. Our acceptance, respect, and affec-
tion for them help them empower themselves 
and see themselves from another vantage point.

I heard the following story from the person it 
happened to. There was a young woman strug-
gling with mental illness. It was very serious, to 
the point that she was suicidal. After a long or-
deal and hospitalization, and much advice from 
the Lubavitcher Rebbe, her father thanked the 
Rebbe for “schlepping her out of her deep dark-
ness.”

The Rebbe responded, “She was in no dark 
place that I needed to take her out of there.”

When she left the hospital, the Rebbe wrote 
to her: “From now on, may you serve G-d with 
joy and gladness of heart.”

Trust me, the Rebbe knew very well the 
seriousness of her condition. He was deeply in-
volved in her entire journey, down to the electric 
shock treatment given to her. But, in my opin-
ion, the Rebbe was attempting to give her the 
feeling that he would never look at her as this 
“dark, scary soul.” He would look at her as a 
shining piece of G-d who was sent down to this 
world with infinite power, sent into a very deep 
space of darkness in order to reveal light there. 
The Rebbe reminded this person that she was 
an ambassador of G-d, not a victim of the devil.

Until today, this woman, who has many chal-
lenges, lives with a deep sense of purpose, joy, 
and dignity.

This is not about denial and being naive. 

On the contrary, it comes from a 
broad, sophisticated, and Divine 
perspective, where we do not run away from 
trauma, pain, and mental illness. We must have 
the courage to stare them in the eyes and see 
the pure light of those souls struggling with 
something they did not choose.

We have to change our paradigms about 
mental illness.

Admittedly, sometimes it is very difficult. 
Unlike the physically ill, individuals with mental 
illness often say and do very hurtful things to 
people who love them most. Yet, we must re-
member that they are not bad or malicious peo-
ple; some of them possess the biggest hearts 
you will encounter on our planet. They were giv-
en a trying challenge, beyond what most of us 
can even fathom. Nor is it our role to become su-
permen who will heal them. We can’t heal them. 
They must find the tools within themselves (of 
course, with the guidance of true experts in the 
field) to make their lives manageable and mean-
ingful. But we can embrace them; we can be 
there for them; we can allow them to be open 
with us—and treat them with the dignity that they 
truly deserve.

Continued next week… 

RABBI YY JACOBSON

MONDAY & THURSDAY Chassidus Shiur 7:45 AM(18 Main)   •   TUESDAY Women's Shiur 9:30 AM (84 Viola Rd) 

SHABBOS Friday Night – before Barchu (20 Upstairs))   •   Morning 8:40 AM (20 Upstairs) | After Davening 12:00  PM (20 Upstairs)  
PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, followed by the Minyan at 10:00 AM.SH
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Does the Issur of Dairy Bread 
Apply to Other Foods or 
Utensils?

As we bid farewell to the yom tov of Shavu-
os, I would like to wrap up our discussion of the 
rules and regulations of making dairy foods. 

We have discussed that we cannot bake 
dairy bread, unless it is a small quantity or 
made in a distinct shape. Some rule that this in-
cludes cake, and some extend it to wine. What 
about other foods or utensils that are usually 
kept pareve but have become dairy? Is that 
also an issue?

The Taz (97:1) rules that it is and applies 
it to a grinder. If someone has a pareve garlic 
grinder that became dairy, it can no longer be 
used without kashering. Just as we are con-
cerned about dairy bread eaten with meat, we 
must also be concerned that he will forget the 
grinder’s status and use it to grind garlic that is 
being eaten with meat. The Chavas Daas ex-
plains that the Taz only rules this way regard-
ing a grinder or the like, which is usually kept 
pareve, but with other utensils that are often 
designated as dairy or meat, there is no con-
cern. 

Other poskim – the Pri Chodosh, the Min-
chas Yaakov, and the Chochmas Adam, as 
well as the Chavas Daas himself – rule that this 
issur was made specifically for bread or wine, 
but not for other food or utensils. The Choch-
mas Adam emphatically adds that we cannot 
add to the issurim of Chazal, who made them 
specifically regarding the food itself.
DAIRY MUFFINS

Based on what we have discussed, we can 
now understand the halachic basis of the OU, 
which gives a certification for dairy bread such 
as Thomas English Muffins. At first glance, it 

would seem that this is in defiance 
of the issur of baking dairy bread. 
However, we can now understand why it is 
allowed. Since the other ingredients are sixty 
times the milk, the milk becomes nullified, and 
it does not become dairy. That being the case, 
it can be allowed, since many poskim allow 
baking with milk if the milk is bateil. 

But if the milk is bateil, and the product 
does not become halachically dairy, why is 
OUD written on the package, which sounds 
like it is actually dairy? There are a number of 
reasons:

There are people who are allergic to any 
milk consumption, and even if the food is not 
halachically considered milchig, they are still 
legally required to inform the consumers of the 
milk ingredient. 

There are dairy utensils used, and since 
the Ashkenazic practice is not to eat food 
cooked in a dairy utensil together with meat, 
they consider it dairy. 

The manufacturer uses cholov stam, milk 
prepared without kosher supervision, in its 
products. As discussed previously, according 
to many poskim, including Rav Moshe Fein-
stein, such milk can be used. But for those who 
follow the opinion that does not allow the use of 
cholov stam, it is possible that it has the equiv-
alent of being forbidden food, and this can be a 
concern of “ein mivatlin issur lichatchilah.”
IN SUMMARY

There is a machlokes if the issur of bak-
ing dairy bread applies to cake or wine. But 
according to most poskim, this issur does not 
apply to other food or utensils. Bread or muffins 
with a minimal amount of milk that is nullified 
and doesn’t become dairy are allowed accord-
ing to many poskim.

RABBI NACHUM SCHEINER

KOLLEL BOKER
7:00-8:00AM
Chavrusa learning - Gemara 
Currently: מסכת יומא 
Friday - Shuirim Beinyonei 
Dyoma and relevant topics

NIGHT KOLLEL 
8:15-9:45PM
Chavrusa learning - Halacha
Currently : הלכות צדקה

SHIURIM BY 
ROSH KOLLEL  
& FEATURED GUEST 
SPEAKERS
Daf Yomi | 8:45-9:45 PM
Mishna Yomis | 8:45-9:00 PM
Zera Shimshon Shiur | 8:15-9:00 PM 
Maharal Shiur |  9:15-9:45
 
 
 
ADDITIONAL
LEARNING
PROGRAMS:
Yarchei Kallah / Shuirim on Legal 
Holidays - by acclaimed Guest 
Speakers
Yeshivas Bein Hazmanim
Yeshivas Kiymu v’Kiblu/Purim
Shushan Purim
Shovevim Program / Early Friday 
morning learning b’retzifus.
Evening Shuirim in Halacha and 
Hashkafa by prominent Morei 
Horah

SHIUR SCHEDULE

Scan to join
Rabbi Scheiner’s Weekly
Halacha Whatsapp Group

Ya’er Hashem Panuv Eilecha

The Baal Shem Tov taught: “Whatever a per-
son sees or hears is a lesson for serving Hashem.” 

This is the concept of avodah [serving Hash-
em]: that from day-to-day happenings around a 
person, to understand and analyze them and take 
a lesson for the service of Hashem.

==== Hayom Yom Iyar 9
This teaching was taken from a letter of the 

Rebbe RaYYatz. [Igros Kodesh Admor RaYYatz 
V3 pg. 289, letter #756] The RaYYatz writes that 
on one of my walks with my father [the Rash-

ab*], I asked my father to explain 
the Baal Shem Tov’s teaching 
[above]. In the conversation, the 
Rashab* said that “Whatever a person 
sees or hears, he can take from it a lesson in avo-
das Hashem, is the alef beis of avodas Hashem.” 
It is not an easy alef beis to learn, but if the matter 
concerns him deeply, he will learn to understand 
the correct message. The Rebbe RaYYatz writes 
further in the letter that some lessons are straight-
forward [if you look].

*Rashab 5th Chabad Rebbe

UFARATZTA RABBI SHALOM BER MUNITZ
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Gan haTorah
HAVE PRIDE! YES! – YOU ARE IMPORTANT

"נשא את ראש בני גרשון גם הם, לבית אבתם למשפחתם"
Take a census of Bnei Gershon as well, according to their fathers’ house-

holds, according to their families. 
What are we to learn from the words “גם הם,” that B’nei Gershon 

should also be counted?
In Parshas Bamidbar, the Torah counts the sons of Levi from the oldest 

to the youngest: Gershon, Kehas, and Merari. The Medrash is coming to ex-
plain why the Torah switched the order here and placed Kehas before Gershon 
(at the end of Parshas Bamidbar). The posuk in Mishlei tells us that there is 
nothing more precious in this world than the wisdom of the Torah Hakdoshah. 
Gershon was the oldest and was mentioned first initially. However, here Kehas 
is mentioned first because Bnei Kehas were those that carried the Aron, the 
Torah Hakdoshah. The Torah Hakdoshah takes precedence over all. (פירוש 
(מהרז"ו

Regarding Bnei Merari, the posuk says “You shall appoint them by name 
to the utensils they are to carry on their watch.” The Tur says that the posuk 
means that every individual’s name should be announced publicly as well as 
the items that he will be carrying. The same applies to Bnei Kehas and Bnei 
Gershon so that one should not say that it is only Bnei Merari that needs to 
be announced in order to give honor to those people. What is the meaning 
of the Tur? Bnei Merari carried the Kerashim, which is a remez to those 
who support Torah, as opposed to Bnei Kehas and Bnei Gershon, which 
are meramez to those who learn the Torah. One may have thought that 
Bnei Merari are not really important, and we only announce their names 
to make them feel important. In truth, Bnei Merari, as well as the others, 
were to be announced and given honor because they are all important 
and deserve respect.  

Devarim 33:18 "שמח זבולן בצאתך ויששכר באהליך". Zevulun is written first be-
cause they are the supporters of Torah, who are also important. Avos 3:21 "אם 
 מעין בית) .if there is no flour (sustenance), there is no Torah ",אין קמח אין תורה
(השואבה

The posuk is giving praise to Bnei Gershon. They were not the ones carry-
ing the Aron Kodesh; nonetheless, they took pride in what they were carrying. 
They did not feel that what they were doing was on a lower level than Bnei 
Kehas. They were doing the best they were able to and following the will of the 
Ribbono Shel Olam. (ש"ך)

There is a lesson be learned here for both Bnei Kehas and Gershon. Bnei 
Kehas, who represent pure Torah, are the most important. They are listed be-
fore everyone else. However, they must not become haughty and feel more 
important than those below them. Bnei Gershon represent those who learn 
Torah and are מחשיב Torah. Although they also are involved in the mundane 
duties of this world, all of their actions are לשם שמים, and therefore, they must 
be treated with respect.  

Parshas Naso is lained near the Yom Tov of Shavuos. Klal Yisroel left 
Mitzrayim for the purpose of receiving the Torah. The Torah Hakdoshah 
was given to the entire Klal Yisroel. Everyone in Klal Yisroel has the op-
portunity to have a personal connection to the Torah, each on his own 
level. Bnei Kehas were the elite of Klal Yisroel. They were the ones who 
represented Torah in its purest form, and they were the ones who were 
zoche to carry the Aron. However, that does not leave out the rest of Klal 
Yisroel from the Torah. We must all make sure to attach ourselves to the 
Torah that Hakadosh Baruch Hu gave to each and every one of us.

RABBI YAKOV YOSEF 
SCHECHTER The Wise Man and the Fool

The crown of the wise is their wealth, but the 
foolishness of the fools is but foolishness (Mishlei 
14:24).

In this piece, the Zera Shimshon explains why 
the crown of the wise is their wealth. This is seem-
ingly contradictory to every other teaching of the 
Chachamim. The end of the passuk needs elucida-
tion as well, as it seems repetitious and is ambigu-
ous.

He explains based on the following statement of 
Chazal:

The Gemara (Shabbos 119a) says, “Tithe so 
that you shall become rich.” If one fulfills the mitzvah 
of ma’aser properly, he will not lose; on the contrary, 
he will only gain financially. 

Regarding the tithing of produce, there is anoth-
er Gemara (Brachos 35b) that contrasts the earlier 
generations’ willingness to fulfill the mitzvos, or the 
lack thereof, with the later generations’ attempts 
to exempt themselves from being required to do 
them. The earlier generations brought their produce 
through the main entrance of their houses. Accord-
ing to halachah, this obligated them to separate the 
required ma’aser. They did this intentionally so that 
they would be obligated to fulfill the mitzvah. The lat-
er generations did the exact opposite. They specifi-
cally brought the produce through the roof (skylight) 
and other back entrances so that they would not be 
obligated by halachah to separate ma’aser.

Concerning one who does not separate the nec-
essary gifts from his produce, the Gemara (Brachos 
63a) makes the following frightening statement. 
“One who does not give terumah and ma’aser to 
the kohen eventually will have to come to the ko-
hen to check his wife for being a sotah (suspected 
unfaithful wife).”

With these introductions, the Zera Shimshon ex-
plains the aforementioned passuk.

When a person follows the halachos of ma’as-
er properly, he is blessed with wealth. This person 
is indeed wise. And his wisdom is mirrored by his 
wealth, since it is indicative that he follows the mitz-
vah of ma’aser as he should.

The fool, on the other hand, who tries to free 
himself of the obligation of ma’aser, thinking he will 
profit more that way, only goes from one foolishness 
to another. Firstly, this is because he does not end 
up gaining financially. And the second foolishness 
that results from his act is the fact that now he will 
have the anguish of having to bring his wife to the 
kohen as a sotah.

ZERA SHIMSHON

ZERA SHIMSHON SHIUR 
BY RABBI SIMCHA BUNIM BURGER
THURSDAY 8:15 PM - 9:15 PM (20 Upstairs)

Please scan to join Zera Shimshon Whatsapp Group

SH
IU

R 
 

SC
H

ED
U

LE



MAY 27 ,  2026    7

הרב בן ציון סנה
אמרי אינשי: נש"א ר"ת א'יז נ'אך ש'בועות. וכמו שאומרים באידיש 
נאך פירושו זה עוד א"כ אנחנו נמצאים בשבועות. ואנו עוד בתוך הימים 
שאחרי קבלת התורה ואז כדאי לנו להתבונן עוד במה שאנו מחויבים 
לזכור כל יום , מעיקר הדין, את מעמד הר סיני. והנה ביומא קמא לא 
ביום  אמרו  ונתבונן מה  בואו  א"כ  דאורחא.  חולשא  מפני  כלום  אמרו 
השני מה שלא יכלו לומר ביומא קמא. והנה אמרו את הפסוק ואתם 
תהיו לי ממלכת כהנים וגוי קדוש. ולכאורה האם לא יכולים לומר זאת 
ביום א' אלא מאי אפילו לקבל עידוד, אז אם אנחנו קצת חלשים לא נבין 
באמת מי אנחנו אפילו שזה יהיה נעים לשמוע. אבל כדי שנקבל את זה 
כמו שצריך באמת, צריכים יום שרגועים בו. ומכן לימוד עצום בשבילנו, 
זה  הרוב  פי  על  השני.  את  מעודדים  אנשים  רואים  פעמים  שהרבה 
כשהיום לא הלך לו, ולא היתה לו הצלחה אז מעודדים אותו, אבל מכאן 
רואים שביום השני אז נתנו עידוד. זה מראה שאפילו כשהולך טוב, 

צריכים לעודד את הזולת. 
והנה שאל אותי הרב ר' חיים ווינטערניץ שליט"א שלכאורה הגמרא 
בשבת )פט.( אמר רבי יהושע בן לוי בשעה שירד משה מלפני הקדוש 
ברוך הוא בא שטן ואמר לפניו "ריבונו של עולם תורה היכן היא?" אמר 
לו "נתתיה לארץ " הלך אצל ארץ אמר לה "תורה היכן היא?" אמרה 
לו "אלוקים הבין דרכה וגו' " הלך אצל ים ואמר לו "אין עמדי" הלך אצל 
תהום אמר לו "אין בי" שנאמר תהום אמר לא בי היא וים אמר "אין 
עמדי אבדון ומות אמרו באזננו שמענו שמעה. חזר ואמר לפני הקדוש 
ברוך הוא "ריבונו של עולם חיפשתי בכל הארץ ולא מצאתיה " אמר לו 
"לך אצל בן עמרם" .הלך אצל משה אמר לו "תורה שנתן לך הקדוש 
ברוך הוא היכן היא?" אמר לו "וכי מה אני שנתן לי הקדוש ברוך הוא 
"משה בדאי אתה". אמר  הוא למשה  ברוך  לו הקדוש  תורה?" אמר 
לפניו "ריבונו של עולם" חמדה גנוזה יש לך שאתה משתעשע בה בכל 
יום אני אחזיק טובה לעצמי?" אמר לו הקדוש ברוך הוא למשה "הואיל 

ומיעטת עצמך תקרא על שמך שנאמר זכרו תורת משה עבדי וגו”.'
ולכאורה האם התורה יש לו ממשות שרואים שחסר למעלה התורה 
כשנתנו זאת למטה, האם מה נתנו מלמעלה, בסך הכל הקב"ה אמר 
את הב' דברות ואח"כ משה דיבר. ולמה באמת היה השטן מחפש? 
אלא הוא ענה אולי כתוב תורה לא בשמים הוא, וא"כ פסק הלכה חסר 
למעלה, ולכן גם בכוח לקדש את הזמנים יש רק כאן למטה. וזה שבא 
השטן  ורוצה להפריע שלא יקיימו את ההלכה, ופתאום הוא רואה שלא 

פוסקים בשמים אלא כאן למטה, ולכן התחיל לחפש. 
וכבר כתוב בחז"ל ברכות )ח.( שמיום שחרב בית המקדש אין לו 
להקב"ה אלא ד' אמות של הלכה בלבד, והנה הקב"ה אוהב ד' שערים 

שיעור קצר בעניני דיומא
upstairs 20באידיש ועברית אחרי ותיקין ב

SHIUR
SCHEDULE

המצוינים בהלכה, כי זוהי ממלכת כהנים וגוי קדוש שמקיימים 
וקובעים   הזמנים  את  מקדשים  ישראל  בני  וגם  ההלכה.  מתי את 

יהיה ר"ח ויום טוב. ואולי לכן הוסיף משה יום אחד מדעתו, כדי להראות  
שלפני  ויהודי,  יהודי  כל  של  החשיבות  וזוהי  לישראל.  ניתנו  שהזמנים 

ולמה הוא שייך.  יידע מי הוא  שמקבלים את התורה, קודם כל 
והנה בשעת קבלת התורה הרכין הקב"ה את השמים והארץ. ושמעתי 
להסביר  שליט"א  מפארשעי  ראטנבערג  לייביש  חיים  רבי  מהאדמו"ר 
זאת עם אימרא בשם הרה"ק מבלאזוב, לבאר למה כתוב "למשפחותם 
לבית אבותם, במספר שמות" ולכאורה בטוח עם זה בית אבותם אנחנו 
משפחה, וגם כשסופרים לכאורה יספרו בשמות. אלא שהקב"ה רצה כאן 
להדגיש שהיות ואומות העולם באו ואמרו שבני ישראל נכשלו במצרים, 
בא הקב"ה ושם את שמו של י-ה: חנוכי משפחת החנכי, וכן פלאי משפחת 
הפלאי, כדי להראות ששמו שוכן שם זוהי שם י–ה. שאם איש ואשה זכו, 
שכינה שרויה ביניהם. וא"כ אם השם שורה בוודאי לא היה שום פגם בבני 
ישראל. והנה זה מה שרצה הקב"ה – כשסופרים, תספרו באופן שהקב"ה 
ובני ישראל יהיו משפחה אחת. "במספר שמות" עם ההוספה של שמי, 

כדי להראות שאני ביחד עמם. 
והנה קבלת התורה היתה כעין נישואין, וע"ז נאמר איש ואשה שזכו, 
שכינה שרויה ביניהם. ולכן גם העולם הזה והעולם הבא נבראו בשם זה, 
יש  וארץ, שלשמים  הרכין שמים  וזוהי  עולמים.  צור  ד'  בי-ה  כי  כדכתיב 
שם וגם לארץ. וזה היה בשעת קבלת התורה, כי הכל היה עם השם של 
הקב"ה, וכמו שהיטיב פנים. חז"ל אמרו שאומות העולם באו ובקשו את 
ישראל  ייחוסיכם כשם שבני  "הביאו ספרי  התור.ה  אמר הקב"ה להם  
הביאו". כלומר, כשם שבני ישראל  הביאו את השם של הקב"ה. ואולי בזה 
יש להבין מה שאנו מבקשים "וקרבתנו לשמך הגדול" זוהי בקשה עצומה, 

והלוואי  שנזכה לזה באמת.
עכ"פ מכל הנ"ל עלינו להכניס לליבנו שאנו ממלכת כהנים וגוי קדוש, 
והקב"ה בעולמו יש לו רק את היהודי ששומר הלכה, וצריכים להכניס את 
חשיבות ענין זה בליבנו. ואמר הרה"ק רבי משה ליב מסאסוב זיע"א, בוא 
גאוני עולם בעלי תריסין  יקר כל אדם מישראל, שכן תשעה  וראה כמה 
אי אתה יכול לעשות מהם מניין לתפילה, לקדיש ולקדושה ולברכו, ואילו 
עשרה יהודים עמי הארץ פשוטים מצטרפים למניין לכל דבר שבקדושה.
והרה"ק רבי שלמה מקרלין אומר: "בנים אתם לה' אלוקיכם" )דברים 

יד, א( - החטא הגדול ביותר הוא כשיהודי שוכח שהוא בן של מלך.
ובזה יש להבין שכל נשיא ונשיא כתוב בתורה בנפרד אע"פ שהביא 
בדיוק אותו דבר כמו חבירו אתמול. אלא שלכל אחד יש מנין וחשיבות.

The Nazir and the Nesi’im – Patterns in 
Korbanos
BASED ON THE MESHECH CHOCHMAH

This shall be the law of the nazir on the day the term of his nezi-
rus is completed… He shall bring his offering to Hashem, a sheep… 
as an olah (burnt offering), a ewe… as a chatas (sin offering), and a 
ram… as a shelamim (peace offering) (6:13-14).

The Meshech Chochmah notes that the combination of these 
three korbanos brought by the nazir – an olah, a chatas, and 
a shelamim  – is also found later in our parsha, as the korbanos 
offered by the nesi’im on the twelve inaugural days of the Mish-
kan. This parallel, says the Meshech Chochmah, is because the 
day the nazir finishes his term is also a day of inauguration.

The period during which the nazir abstains from 
wine, representing worldly pleasures, is geared toward 
his gaining control over his desires. This process even entails re-
fraining from mitzvos involving these matters, such as partaking of 
wine for kiddush and havdalah, as well as not participating in the 
burial of a close family member if they should pass away during 
his nezirus. Indeed, for this reason, the nazir brings a chatas. Even 
though refraining from these mitzvos is justified in the broader con-
text of the spiritual benefit of being a nazir, he nonetheless requires 
atonement for neglecting those mitzvos.

At any rate, the goal of being a nazir lies in the days following his 
term of nezirus, when he resumes full involvement in physical life, 
but now in a way where he is in control of his desires, not controlled 
by them.

RABBI IMMANUEL BERNSTEIN
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Shiur at The Night Kollel with R' Nachum Scheiner

R' Ezriel Auerbach visiting the shul

Thursday Night Mishmar with R' Ari Center

Shiur with R' Daniel Glatstein in Preparation for Shavuos
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The Fire Inside
There once was an innkeeper who had fallen on hard times. The num-

ber of guests dwindled precipitously, and his once robust income stream 
was now a mere trickle. His bleak financial situation was exacerbated 
by the arrival of winter’s bone-chilling winds and driving blizzards, which 
further dashed his hopes of becoming profitable once again.

Towards dusk, an unexpected rapping was heard at the door. The 
proprietor, curious about who would possibly be braving the unrelenting 
elements, anticipated a (paying) patron seeking respite from the storm. 
But it was not meant to be.

“Excuse me,” a bedraggled fellow inquired, “might you have a place 
for me to spend the evening? It’s brutal out there. I’m just seeking refuge 
from the cold. Any lodging will do, but alas, I don’t have a penny to my 
name. Perhaps you can find it in your heart to help a poor man.”

“Finally,” the innkeeper lamented, “a knock on the door, and he’s 
asking for a free ride. Just my luck.” Nevertheless, being a merciful man, 
he acquiesced to the pauper’s request and showed him to a small room 
where he could stay the night.

After unpacking his measly satchel, the guest sauntered down to the 
kitchen and sheepishly inquired if the proprietor “happened to be able to 
spare a wee dram of schnapps.”

Brooding to himself, the innkeeper muttered, “Is this guy for real? It’s 
not enough that he wants free room, but some spirits on the house as 
well?!”

The innkeeper poured a snifter from an old oak cask filled with strong 
drink, only to throw the contents on the floor. This scene repeated itself 
again until finally, on the third go ‘round, the proprietor presented the pau-
per with the highly sought-after l’chaim.

The innkeeper’s son observed this unusual sequence of events and 
inquisitively asked, “Father, your drinks are in such short supply and so 
valuable; why did you throw them to waste on the ground?”

His father replied, “The first time I filled the snifter, I was full of resent-
ment for having to entertain this poor man’s request for a freebie. The 
second time, too, I still harbored a tinge of frustration. By the third time, I 
was able to proceed with a full heart. Kindness, my son, is done with one’s 
heart, not just with one’s possessions.”

We see this idea in the Priestly Blessing.
Speak to Aaron and his sons, saying: So shall you bless the Children 

of Israel, say to them: ‘May G-d bless you and guard you. May G-d illumi-
nate His countenance toward you and endow you with grace. May G-d 
lift His countenance to you and establish peace for you.’ (Num. 6:23-26)

(Rashi) Say: “... do not bless them in haste and distraction, but rather, 
with concentration and with a whole heart.”

The Priestly Blessing is preceded by a blessing of its own, whereby 
the kohanim acknowledge G-d’s grace in bestowing upon them “the holi-
ness of Aharon and commanding us to bless His people Israel with love.”

So often, the X factor that separates rote performance of rituals from 
sincere dedication to G-d is the fire inside. It’s what catapults uninspir-
ing obedience into enthusiastic devotion. As our Sages say, Rachmana 
liba ba-iy. Actions are nice (and essential), but G-d ultimately “wants your 
heart.”

May we tap into the deep wellsprings of the Jewish heart and infuse 
our mitzvos and conduct with as much pure love for our fellow Jews as 
we can muster.

Nazirite Novelties
BASED ON TA’AMAH D’KRA TO BAMID-
BAR 6:13

וזאת תורת הנזיר ביום מלאת ימי נזרו יביא אתו אל-
פתח אהל מועד

This is the law of the nazir on the day that he 
completes his Nazirite vow. He shall bring him to 
the entrance of the Tent of Meeting.

A nazir is someone who takes a vow to refrain 
from consuming grape products, coming in contact 
with the dead, and cutting their hair. Upon comple-
tion of their vow, which can be for as short or as 
long as they want, they bring offerings to the Tem-
ple and resume a normal life. The Torah describes 
the nazir as יביא אותו, “he will bring him” to the Tem-
ple. Who is bringing whom? Rashi tells us that, in 
fact, the nazir is to bring himself. This is one of the 
three times in the Torah that אותו is interpreted to 
mean oneself. If that’s the intent, why did the Torah 
write it this way? Why not just write that the nazir 
will go to the Temple?

Perhaps the answer is based on a concept that 
a father can impose a Nazirite vow upon his son. 
This privilege even applies to a newborn baby. An 
unspecified Nazirite vow lasts for thirty days. If so, 
it’s possible for a thirty-day-old baby to be obligated 
to go to the Temple and bring offerings. Obviously, 
such a baby can’t bring himself to the Temple. To 
account for this case, the Torah specifies that “he 
will bring him.” Usually, it means the nazir will bring 
himself, but it also means that the father will bring 
the son if he can’t bring himself. This would be the 
case with a baby nazir.

Another question on this verse is: Why does 
it specify the entrance of the Tent of Meeting? 
Why not simply say that the nazir is to go to the 
Tent of Meeting, a reference to the Temple? One 
could suggest an explanation based on a ruling 
of the Rambam. The Torah states a prohibition 
against kohanim going to the Temple with unkempt 
hair. The Rambam extrapolates from this a prohibi-
tion upon all Jews from entering this way due to the 
lack of reverence it shows.

Now, an unspecified nazir vow, as already stat-
ed, lasts thirty days. A nazir doesn’t cut his hair, and 
that amount of time is already considered unkempt, 
forbidding entry to the Temple. Therefore, the To-
rah couldn’t have written that the nazir enters the 
Tent of Meeting. He’s not allowed to go there! The 
furthest he can go is the entrance, and once he’s 
there, he can end his vow by bringing the requisite 
offerings.

RABBI JARED VIDERSRABBI RAFI 
WOLFE
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The Sotah and the Nazir
“Why is the parsha of nazir next to the parsha of sotah? To 

tell you that anyone who sees a sotah in her degradation should 
remove himself from wine, which leads to adultery.” (Rashi, Bam-
idbar 6:2)

Imagine a world where sin was incomprehensible, where 
the violation of G-d’s word would be impossible. In such a world, 
man would be part of an ongoing revelation, basking in the glory 
of G-d that is the true basis of existence.

This is not a fantasy. On the contrary, it is our own world that 
lacks true substance.

The will of G-d cannot be denied, and the dream of man to ac-
tualize all his desires is itself an illusion that is destined to be shat-
tered. The only state of existence is the creation that  G-d brought 
into existence – baruch she’amar v’hayah haolam – and the at-
tempt to bypass G-d’s command is not only wrong but is a fallacy.

To a certain extent, knowledge of this idea minimizes man’s 
freedom of choice, for the truth is, man really has no other option. 
In part, this was the motivation of Adam HaRishon in eating from 
the Eitz Hada’as. In bringing evil to the world, he created the alter-
native of actual sin, and in his mind, this possibility would enhance 
man’s reward and sanctify G-d’s name by maximizing the tests 
that man would face.

To this day, there are those who claim that the ideal mode of 
education is to expose our children to every conceivable lifestyle 
option, explaining along the way our own preference, and hoping 
they can be encouraged to follow our own example.

But they fail to recognize that it is precisely this idea that de-
fines man’s original sin. Exposing ourselves to evil, though far 
from justifying or rationalizing its advisability, renders it feasible, 
and that itself is a corruption, a distortion of creation. Sin cannot 
be part of our world, nor can it be contemplated, and to do so 
is an inadvisable exposure of our own vulnerabilities. Even just 
witnessing sin begets the same negative result.

The nazir is keenly aware of his own private demons, con-
scious of his foibles and misdeeds. Yearning to rectify his past 
and anxious to guarantee his future, he patches up each area of 
weakness with the vow that assures that he will not slide. When 
he sees the sotah, albeit in her shame, sin enters his world, and 
the evil inclination gains a foothold in his life. It is this opening that 
the nazir strives to close up tight, for his life is defined by struggle, 
the ongoing battle of man’s mortal enemy, the yetzer hara that 
lies within.

In our own times, we see the sotah b’kilkulah every day of 
our lives. Whether it be the media that knows no bounds or the 
prevalent lifestyle that has cast off all sense of restraint, there is 
no escape from the sin that envelops the air everywhere we turn.

The least we can do is to be more conscious of the damage 
done, more sensitive to the difficulties of approaching G-d, and 
more conscientious of the need to faithfully adhere to the subtle-
ties of His command.

In this way, we can close off a corner of existence for G-d to 
enter, loosening the chain that leads us to sin and strengthening 
the bonds that tie us to His word.

RABBI HESHY
GROSSMAN
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Learning with the Avos
Based on Meor Einayim by Rav Menachem Nochum of Cher-

nobyl 
Hashem spoke to Moshe, saying: Count the sons of Gershon as 

well, according to the household of their fathers.
The first of the two pasukim above is familiar. There are just so 

many times that it appears in Chumash. But it really seems out of 
place here. Typically, it instructs Moshe to take what Hashem com-
municated to him and present it to the Bnei Yisrael. That doesn’t 
work here! It was Moshe alone, not the people, who was command-
ed to do the counting!

We’ll begin to answer the question by posing a different 
one. Hashem commands us, “You shall cling to Him.” Numerous 
sources ask how this is possible. How does one cling to a consum-
ing fire? The Zohar’s answer is that we should “cling to His middos.” 
How does that answer the question? The Torah did not tell us to cling 
to His middos, but to cling to Him!

Indeed, there is no way for finite Man to cling to the In-
finite G-d. Hashem devised a solution. He contracted His essence 
and placed it within Torah. Our connection with Torah is the meth-
od through which we engage Him directly. The middos that the 
Zohar speaks of are the middos of Torah She’b’al Peh, interpreting 
the Written Torah, the 13 hermeneutical principles, like gezeirah 
shaveh, binyan av, etc. (In truth, those 13 principles are really differ-
ent forms of the 13 characteristics of Hashem that Michah speaks 

of.) When a person attaches himself to the letters 
of Torah and tefillah, each letter of which is a palace 
housing His presence, he clings to G-d.

Alas, people are weak. All sorts of foreign thoughts intrude when 
a person engages the holy letters of the Torah. Now, human thoughts 
are also based on language; these thoughts are also constructed 
from letters. These intruding thoughts are composed of letters fallen 
from their spiritual perch through a person’s less-than-perfect ac-
tions. These thoughts should not be seen as demonic interlopers, 
trying to confuse and confound the person thinking them. Rather, 
they seek to regain their original stature. They strive for elevation.

This is what our pesukim hint at. The instruction to “count” the 
members of Gershon’s group is, in the text, expressed as naso 
es rosh. This can be read as Naso, raise up, א”ת, the 22 letters 
from aleph to tav, and reunite them with their beginning, their source 
in Hashem. Then, those letters of Gershon, those which fell and 
were driven out (garesh=drive out) from their former lofty holiness, 
can return to the household of the fathers, the three Avos, and their 
contributions of Chessed, Yirah, and Tifferes. In other words, when 
a person learns or davens with both ahavah and yirah, and does so 
with the intention of glorifying (tifferes > l’fa’er, to glorify) Hashem, he 
raises up the fallen letters to the Avos.

Thus, Moshe really did have a message to convey to the en-
tire Am Yisrael, one that continues to this day.

Parental Role Model
In the haftorah of Parshas Naso (Judges 13:8, 13), after an angel 

appeared to the heretofore barren wife of Manoach to inform her that 
she would give birth to a son and to instruct her to raise the child as 
a nazir, she proceeded to relate the good news to her husband. Ma-
noach requested that G-d send the angel back to instruct him how to 
raise his future son. The angel returned and reiterated to Manoach 
the pertinent laws of a nazir, which seemed to satisfy him.

This episode is difficult to understand. As Manoach’s wife had 
already informed him of the angel’s instructions regarding the na-
zirite status of their future son, what room was there for confusion? 
The laws governing the conduct of a  nazir are clearly outlined in the 
Torah. Furthermore, upon coming back, the angel simply repeated 
what Manoach had already heard from his wife without adding any 
new information. In what way was the angel’s return helpful?

The following humorous story will help us appreciate the answer 
to these questions. 

Rabbi Paysach Krohn tells of a teacher who caught one of his 
students stealing pencils from the other children. After reprimanding 
him, the behavior continued. Finally, after the student ignored repeat-
ed warnings from the teacher, he had no choice but to call the boy’s 
parents to discuss the issue. Much to the teacher’s surprise, after 
listening to the problem, the boy’s father revealed the true source 
of the behavior by exclaiming, “Why in the world would he need to 

steal pencils!? I bring home more than enough from 
the office to supply the entire class!”

In light of this amusing lesson about the power of parents teach-
ing by example, we can now appreciate the answer given by Rabbi 
Shimon Schwab to our original questions. He explains that Mano-
ach’s confusion wasn’t related to the laws pertaining to his future 
son, which he could learn himself. His dilemma was of an educa-
tional nature. After hearing that his son would be a nazir, unique and 
different from his peers, Manoach was unsure how to properly raise 
a son who would have no role model from whom he could learn the 
behavior expected of him.

In response to Manoach’s query, the angel came back to give 
him the requested guidance. The angel acknowledged that his 
question was quite valid and instructed him that the proper way to 
raise such a son was to give him an adult nazir as a role model, 
by Manoach becoming a nazir himself! The angel’s instructions to 
Manoach can be read, “Everything which I instructed your wife (re-
garding your future son), teshmor, you should observe” by becom-
ing a nazir. 

The lesson to be derived from this beautiful explanation is that 
the only successful way to educate children is for the parents to 
serve as living role models of the values and priorities they wish to 
impart to them.

RABBI YITZCHAK ADLERSTEIN

RABBI OZER ALPORT
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I finally got eight hours of sleep.
It took me three nights, but still. 

I don’t lose my train of thought.
There are just several of them, and they all 

leave at once. 

I’m not saying I avoid exercise.
I’m just very committed to energy conservation. 

Brought to you by Uncle Benjy,
author of Laughter is the best
medicine: Kosher and Jewish
jokes for the whole family,
volumes one and two, and
Jewish Joke Book for Kids,
volumes one and two, available
on Amazon.

JOKESJOKES

A crossing guard

A man asked his grandfather, “What’s the 
secret to a long life?”

The grandfather thought for a moment and 
said,

“Avoid arguing with people.”
The man said, “That can’t possibly be the 

real reason.”
The grandfather replied, “You’re right.” 

A man told his neighbor,
 “I just got one of those robots that does 

household chores.”
The neighbor asked, “Does it really work?”

The man replied, 
“Absolutely. Now I spend all day explaining 

to it how to do household chores.” 

The Nazir and Society
The idea of the nazir always raises questions 

and problems. The idea of monasticism is certainly not a ba-
sic Jewish value. Just the opposite seems to be true from the 
ideas and statements of the rabbis in the Talmud and from 
Jewish societal behavioral patterns over the centuries.

Jewish society, in its divisions and manifestations, is vital-
ly and socially gregarious to the extreme, with a brashness 
of involvement in all fields of human endeavor, thought, and 
progress. Yet, the Torah describes for us quite clearly and 
vividly the necessity for some necessity of monasticism, be it 
permanent or temporary, in Jewish life and social order.

Yet even this monastic situation is not meant to separate 
the nazir from active participation in communal life. Shimshon, 
the prime example of the nazir in the Tanach, is nevertheless 
the leader of Israel, its chief judge, and commanding warrior. 
There are halachic restrictions placed upon the nazir, but 
locking himself away from Jewish society is certainly not one 
of them. There are restrictions regarding retaining purity and 
cutting one’s hair, avoiding any sort of defilement, and con-
suming wine and associated beverages. These restrictions, 
amongst others, certainly remind the nazir of his special sta-
tus, but the nazir is still positively a member of the general so-
ciety in all senses of participation in normal human life. If any-
thing, a nazir now becomes a model for others in the attempt 
to achieve probity and purity in a world of the impure and 
sometimes wicked. So even though the rabbis are not hap-
py with someone becoming a nazir, nezirim and nezirut are a 
necessary piece of the human puzzle that the Torah describes 
for us.

The Talmud also teaches us that the impetus for becom-
ing a nazir is also societal. It stems not from the inner wish of 
the individual to forego certain pleasures and norms of life as 
much as it stems from the wish for a protective shield from the 
dissoluteness and licentiousness of the surrounding society. 
Apparently, in a perfect world, the whole concept of nezirut 
would be unnecessary. But the Torah judges human life, even 
Jewish life, as it really is in our imperfect world and not as 
it should somehow be. And, therefore, the nazir becomes a 
necessary ingredient in our Torah society.

Over the ages, there have been outstanding people who 
have chosen the way of the nazir for themselves in their life-
times. However, the reticence of the rabbis and Jewish tradi-
tion on this matter has prevented nezirut from becoming wide-
spread or even accepted behavior. The Torah does not seek 
to impose burdens upon one’s life as much as it intends to 
guide and temper our choices and behavior within the frame-
work of a wholesome, complete life. This is also part of the 
lesson of the parsha of nazir to us. In essence, by knowing 
that becoming a nazir is an acceptable last resort in dealing 
with immorality and heartbreak, we can avoid this by living 
daily according to Torah precepts and values and shunning 
foreign and immoral influences in our lives and communities.

RABBI BEREL WEIN
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