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BE Tbringing everyone together

BAMIDBAR
MAY 13, 2026 | 26 IYAR 5786

RABBI YY JACOBSON WILL
BE IN SHUL THIS SHABBOS

וְחָנוּ בְּנֵי יִשְׂרָאֵל
חֲנֵהוּ אִישׁ עַל־מַֽ
וְאִישׁ עַל־דִּגְלוֹ

ם לְצִבְאֹתָֽ

PARSHA SHIUR WITH 
RABBI WEBER ON 
TUESDAY NIGHTS IN 20 
UPSTAIRS

SHABBOS MEVARCHIM 
CHODESH SIVAN
THE MOLED IS 
SHABBOS AFTERNOON
6:02 & 15 CHALAKIM

SEMICHAS CHAVER 
SHIUR WITH RABBI 
COREN ON SUNDAY 
NIGHTS

EARLY SHABBOS 
MINCHA AT 7:10PM 
IN 18 MAIN
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Rabbi Daniel Coren
RABBI
914-645-4199
rabbidac@gmail.com

Rabbi Nachum Scheiner
EXECUTIVE DIRECTOR
Rosh Kollel, Kollel Boker & 
Night Kollel
845-200-3719
rabbischeiner@18forshay.com

GABBAIM
845-200-3720 *1

MAKE A DIFFERENCE—SUPPORT TORAH AND TEFILLAH AT 
BAIS MEDRASH OHR CHAIM! DONATE TODAY!

JOIN THE OHR CHAIM
WHATSAPP COMMUNITY!
G E T  T H E  S CO O P  O N  S P E C I A L  E V E N T S ,
P O P U L A R  S H I U R I M
A N D  M O R E

Shabbos Zmanim

Thank you to our Gabbaim  Ephrayim Yurowitz and Tzvi Blech

F R I D A Y  N I G H T  M I N C H A / K A B A L L A S  S H A B B O S

S H A B B O S

CANDLE LIGHTING  7:49 PM

18 Main 20 Upstairs 
Chabad

Shkiya

7:30 PM 7:54 PM 8:07 PM

20 Upstairs- 
Vasikin

18 Main- 
Ashkenaz

Tent א 20 Upstairs - 
Chabad

in 18 Main

4:57 AM 8:00 AM 9:15 AM 10:00 AM 10:30 AM

Pirchei 18 Main
Mincha

Shkiya Tent א
Maariv :40

18 Main
Maariv :50

2:00 PM 7:50 PM 8:08 PM 8:48 PM 8:58 PM

Weekday Zmanim

BET EDITOR: bet@18forshay.com 
Shalom Mashbaum EDITOR
Aliza Estrin GRAPHIC DESIGNER

All advertisements in this 
publication should not be 
read on Shabbos.

TO ADVERTISE: 
betads@18forshay.com

BAIS MEDRASH OHR CHAIM
18 Forshay Rd. Monsey NY 10952 
info@18forshay.com
845-200-3720
www.18forshay.com

SHACHRIS :
VASIKIN

EVERY 15 MIN 
from 6:15 AM until a half hour 
before chatzos

MINCHA:
MINCHA GEDOLA 

EVERY 15 MIN. until an 
hour before shkia

EVERY 5 MIN. from an 
hour before shkia until 60
 
12 MIN. before plag 
 
12 MIN. before shkia

MAARIV :
PLAG
 
EVERY 5 MIN. from shkia 
until 72 
 
EVERY 10 MIN. From 72 
until 11:00 P.M.
 
EVERY 15 MIN. From 
11:00 .PM. to 2:00 A.M.

E A R L Y  F R I D A Y  M I N C H A : 1:30 PM & every 15 minutes from 1:45 PM until 4:30 PM  

LATE MAARIV MOTZEI SHABBOS: 9:30 PM & every 15 minutes until 12:30 AM | 18 Main
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MIKVA 
Open 24 hours. Mikva cards can be 
purchased at the Sofer truck.

SOFER TRUCK
Open daily Sunday-Thursday,
9:30AM-1PM, 4PM-6PM

MATBIA CARD RELOAD 
Accessible 24 hours in 
18 Main, Back Room

ATM MACHINE 
Accessible 24 hours 
in 18 Main, Back Room

Services
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As I left shul on Lag BaOmer, still holding onto 
the inspiration of the day, a young man turned to 
me and wished me a “Good Yom Tov.” I smiled and 
responded warmly, but I couldn’t resist asking, “Do 
you have a source for calling it a Yom Tov?”

He paused. No clear answer.
I told him that perhaps there is a way to under-

stand it.
We know that on Lag BaOmer, Rabbi Shimon 

bar Yochai revealed the Idra Zuta, the culmination 
of the deepest secrets of Torah. In a sense, this 
was a “completion” of a dimension of Torah. And 
the Gemara in Talmud Bavli Shabbat 119b teaches 
that when one completes a masechta, it becomes a 
personal Yom Tov.

So perhaps Lag BaOmer is the siyum of 
pnimius haTorah, and that gives it a Yom Tov quality.

He appreciated the answer. But in truth, the 
idea goes even deeper.

We have three milestones:
•Shavuos – the giving of the Torah
•Simchas Torah – the completion of the Torah
•Lag BaOmer – the revelation of the hidden 

Torah
Lag BaOmer, in a sense, is the “Matan Torah” 

of pnimius.
There’s a striking connection here.
Lag BaOmer falls in the week of Hod. And 

when Moshe Rabbeinu ascended to receive the 
Torah, the angels protested: “השמים על  הודך   ”תנה 
— “Keep Your hod in Heaven” (see Talmud Bavli 
Shabbat 88b).

And yet, when we sing about Rashbi, we say: 
והדרך“ ”.הודך 

What is hod? What is hadar?
Rav Meir Leibush ben Yehiel Michel, known as 

the Malbim, explains:
•Hod is inner radiance, פנימיות, essence.
•Hadar is external beauty, expression, what is 

visible.
At Matan Torah, the angels were arguing for 

hod, Torah in its pure, untouched, heavenly state.
Moshe Rabbeinu insisted that Torah must 

come down into a world of action, into hadar, into 
lived reality.

Rashbi’s role was to reveal that these are not 
two separate worlds. The hod lives בתוך the hadar. 
The deepest פנימיות is בתוך the mitzvos we do every 
day.

This tension appears in another fascinating 
place.

It’s known that learning a teshuva from the Eze-
kiel Landau on his yahrtzeit is considered a segulah 
for refuah. I once shared in shul the famous teshu-
vah where he sharply questions the formulation of 
”.לשם יחוד קודשא בריך הוא ושכינתיה“

He then explains, based on Maimonides in 
Guide for the Perplexed, that Shechinah refers to 
Hashem’s presence and His revealed light in this 
world.

In other words:
•There is structure, clarity, definition.
•And there is light, presence, פנימיות.
But then I was shown a powerful response from 

the author of סידורו של שבת , who argues at length 
that mitzvos are meant to be done with פנימיות—with 
oneg, with connection. Doing mitzvos “dry” is a fun-
damental חסרון.

So which is it?
The answer is that both are true, and they 

need each other.
This brings us back to Rashbi.
What Rashbi gave Klal Yisrael was the ability 

to see the פנימיות בתוך everything, to recognize that 
every mitzvah, every Jew, carries a hidden אור.

In fact, the idea that every human being is creat-
ed בצלם אלקים is discussed broadly, even regarding 
non-Jews (see the Tiferes Yisrael on Pirkei Avos). 
The פנימיות exists everywhere. The question is 
whether we see it.

I had the privilege on Lag BaOmer to speak 
in learning with Rav  Elya Wachtfogel, shlita, who 
shared a beautiful insight.

The Gemara in Talmud Bavli Taanit 21a tells of 
Yochanan bar Nafcha and Ilfa, who left learning to 
go into business. A heavenly voice declared that one 

of them would return and become a 
great leader, but only Rav Yochanan 
heard it.

Why?
Based on a Midrash, Rav Wachtfogel explained 

that Rav Yochanan had demonstrated a deep love 
for Torah; he had sold his possessions just to con-
tinue learning.

And when he passed away, the hesped was not 
about his brilliance but about his love: אם יתן איש את 
…כל הון ביתו באהבה

That seems surprising, until you realize the 
.אמת

A person is not defined only by what he knows, 
but by how deeply he loves Torah.

We see the same by Shevet Yissachar—“יודעי 
לעיתים  .not just knowledge, but connection—”בינה 
Yediah is קשר.

And that is the avodah of these days.
Preparing for Shavuos is not just about learn-

ing more; it’s about transforming how we relate to 
Torah.

The Nefesh HaChaim teaches that close-
ness to Hashem comes through Torah: 
”…השיבנו אבינו לתורתך“

Perhaps we can add:
•Learning halacha builds yirah, structure, ha-

dar.
•Learning with pnimius builds ahavah, con-

nection, hod.
Lag BaOmer, Hod she’b’Hod, is the moment 

where that inner light shines most clearly.
As we move from Lag BaOmer toward Shavu-

os, the goal becomes clearer.
Shavuos is not just about receiving the Torah. It 

is about learning to see the hod within the hadar, 
the inner light בתוך the mitzvos, בתוך the words of 
Torah, and בתוך ourselves.

And that may be the greatest preparation of all.

RABBI DANIEL COREN

SEMICHAS CHAVER SHIUR
in R’ Coren’s office
every Sunday at 8:00 PMSH
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Torah Brings Refuah To The World
In this letter, the Rebbe advises someone on the treatment he should 

seek from his doctor to treat his wife for an ailment.
Then, the Rebbe writes the following:	
What you write about saying chassidus in public, that this takes prepa-

ration and hard work, and his troubles and worries interfere with that.
It is certainly unnecessary to point out to him the Maamar Chazal [Avos 

Perek 3, Mishna 5] that “Taking upon oneself the yoke of Torah eases and 
takes away from him the burden of derech eretz, worldly matters.”

In life, we see that when someone delves into an intel-
lectual concept that requires focus of the mind, it prepares 
him to better be able to accept a worrisome situation in a more 
calculated manner and to react to it without exaggerating and seeing the 
problem larger than it really is. And even more so, when someone focuses 
on a Torah concept, which also brings healing to this world in a way of a 
segulah, as a remedy.

=== Igros Kodesh, V12 p. 330

UFARATZTA RABBI SHALOM BER MUNITZ
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Yichus
ויתילדו על משפחתם לבית אבתם
And they declared their lineage according to their families, according to 

their fathers’ households. (1:18)
The Yalkut relates that when the Jewish People received the Torah, the 

nations of the world were filled with envy. They wondered what it was about 
the Jews that catalyzed Hashem’s closeness to them.

[Perhaps it was not the actual Torah that we received that concerned 
them. They really had no desire for the Torah with its demands and restric-
tions. They envied the relationship we had with Hashem. They refused 
to accept the notion that it was a two-way street. When we accept Hash-
em’s mitzvos, we establish a relationship by which we move closer to Hash-
em. The obtuseness of the nations of the world prevents them from seeing 
the truth.] Hashem responded to the nations, “The Jews presented Me with 
their sefer yuchsin, a detailed book of their pedigree (in which they trace 
their lineage to the Patriarchs). Where is your sefer yuchsin?” The obvious 
question is: What does yichus, pedigree, have to do with receiving the To-
rah? Should one whose pedigree is far from illustrious be distanced from 
the Torah?

The Arugas HaBosem (Patriarch of Chust, Tzelem, and Pupa Chas-
sidic dynasties) distinguishes between sifrei kodesh (sacred books based 
on the Torah) and sefarim chitzonim (secular books by secular authors that 

are as distant from Torah thought as night is from day). The focus of Torah 
thought is the ability to penetrate and plumb the profundities of early com-
mentators’ writings, to develop and enhance our understanding of the Oral 
and Written Law. Indeed, if one were to innovate a Torah thought that was 
not consistent with precedent in Chazal, it would be categorically rejected. 
Whatever novellae one innovates must have their foundation in Chazal. Ev-
erything that is written or taught is always intended to illuminate the words, 
concepts, and ideas posed by earlier Torah teachers. 

Thus, the Mishnah interprets the Torah, the Gemora explains the Mish-
nah, the Rishonim comment and explain Chazal, they are followed by 
the Acharonim, poskim, all the way to our present Torah teachers, who 
shed light on earlier commentaries. When they come up against an exege-
sis that they are unable to explain, they say, “I do not understand.” The pur-
pose of our rebbeim is to clarify and explain the past. As such, we maintain 
a deep-rooted reverence for them.

The gentile writers, as well as students of their secular literature, at-
tempt to find fault and demean their predecessors’ novellae. Indeed, he who 
refutes his predecessors is praised for his seminal work. This is the idea 
behind the presentation of their yichus. We are proud of our past, seeking to 
build our future upon its foundations. Thus, the Torah becomes stronger and 
more extensive. The gentiles, who have no respect for their past, who view 
pedigree with disdain, have no place in our Torah. Let them go elsewhere to 
satisfy their misguided way of life.

The Count
The weekly Torah portion, Bamidbar, com-

mencing the book of Numbers, begins with the 
Torah’s command to take a census of the Jewish 
Nation. Each tribe was counted.

However, there was one exception: the tribe 
of Levi was singled out to remain uncounted in 
the national census. Levi was counted separately 
and differently. Their children were counted from 
a month old, as opposed to twenty years old. 
    Why did the tribe of Levi merit such distinctive 
treatment? Isn’t this discriminating between one 
tribe and another? Why don’t we include their 
number with the rest of the community?

The tribe of Levi did much more than pas-
sively not serve the Golden Calf. When Moses, 
in the aftermath of the creation and worship of the 
Golden Calf, cried out, “Who is for G-d? Let them 
gather to me!”, the Torah testifies that “all the chil-
dren of Levi gathered by him.” The only collective 
group that responded was the Levites.

Many Jews may have refrained from wor-
shipping the Golden Calf, but when Moses pro-
claimed, “Who is for G-d? Let them gather to me!”, 
the others remained silent. They were ready to do 
the right thing, but they were not ready to stand 
up and fight for the right thing. They were ready to 

silently be good, but they were not ready to take a 
stand and declare war against bloodshed, idola-
try, and adultery (which were practiced during the 
orgy of the Golden Calf). Only those who stood 
up and protested against the heinous crimes 
during the Golden Calf debacle were capable of 
becoming spiritual leaders of the nation, the am-
bassadors of G-d in the Holy Temple.

This was not a punishment; it was a demon-
stration of reality. To be a leader, you can’t only 
choose to do the right thing in the privacy of your 
own domain. You must be ready to stand up and 
cry out against injustice; you have to be ready to 
fight publicly for truth. If not, you are incapable of 
leadership.
BETWEEN WESTERN AND JEWISH MO-
RALITY

In Western society, there is a concept called 
an “innocent bystander.” In Jewish law, if you just 
stand by, you are not innocent. In American soci-
ety, you’re guilty for doing “something.” In Jewish 
law, you’re guilty for doing nothing.

“Lo ta’amod al dam reacha,” the Torah states. 
“Do not stand idle by your brother’s blood.” Re-
maining passive or neutral is not an option.

When ordinary people of good moral stand-
ing lose the courage or willingness to protest in-

justice, morality is dead. 
Leaders must profess the cour-

age to speak up. Silence in the face of a tragedy 
is a crime all its own.
THE LEVITES

For this reason, only the tribe of Levi received 
the privilege of representing holiness and serving 
in the Temple. While silence may sometimes re-
move the cloak of culpability from your shoulders, 
it will never crown you with the strength of lead-
ership.

Until this very day, the Kohanim and Lev-
ites, all descendants of the Levite tribe, contain a 
unique holiness and status among our holy peo-
ple, all because of a single event that transpired 
3,333 years ago when they chose not to remain 
silent to Moses’ cry of “Who is for G-d?”

This is a powerful lesson. Sometimes there 
are occasions in life where the clarion call goes 
out to rally around G-d’s banner—the banner of 
Torah, of justice, morality, goodness, and holi-
ness. If, upon hearing that call, one rises to the 
occasion, his actions can have ramifications until 
the end of time. If one fails to heed the call and 
does not respond, that can affect not only that 
person, but also his children and his grandchil-
dren, for all generations.

RABBI YY JACOBSON

MONDAY & THURSDAY Chassidus Shiur 7:45 AM(18 Main)   •   TUESDAY Women's Shiur 9:30 AM (84 Viola Rd) 

SHABBOS Friday Night – before Barchu (20 Upstairs))   •   Morning 8:40 AM (20 Upstairs) | After Davening 12:00  PM (20 Upstairs)  
PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, followed by the Minyan at 10:00 AM.SH
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Dairy Bread, Part II
We have seen that dairy bread is forbid-

den, unless it was baked in a small quantity.
RAMBAM – DIFFERENT SHAPE

The Rambam explains that dairy bread is 
allowed if made in a distinct shape, such as 
in the shape of an ox. When someone sees 
that it has a different shape than usual, it will 
be a reminder that this bread is different and 
will ensure that one does not eat it with meat. 
According to this reasoning, there is no limit 
on the quantity, and any amount is allowed 
as long as it is shaped differently.

But this will only work if people are aware 
of the change, such as one’s own family, 
who will realize that it is different than usual. 
But, as the Pischei Teshuvah writes, if some-
one is baking for others, who won’t realize 
that it is shaped differently than the norm, it 
will not be allowed.

However, if the distinct shape is some-
thing that is clear even to others, it would be 
permissible. This is, indeed, the practice of 
bakeries under the Eidah Hachareidis, who 
make dairy borekas (knishes) in a distinct 
triangle shape, which everyone realizes is 
not the norm. Similarly, the OU makes piz-
za dough in the shape of a triangle, which 
everyone realizes is meant for baking pizza. 

Some poskim suggested that a label on 
the package stating that it is dairy is sufficient, 
but many poskim (including Rav Moshe 
Feinstein and Rav Yisroel Belsky) ruled that 
it must be a distinction in the bread itself.
HALACHICALLY SPEAKING

The Shulchan Aruch tells us that baking 
a small quantity or making them in a dis-
tinct shape is sufficient to allow baking dairy 
bread. The Rama adds that this is why we 
allow baking dairy bread for Shavuos, be-
cause it is made in small quantities and in a 
distinct shape, so both heteirim apply.  
FIXING IT AFTER BAKING 

If the bread was already baked in a way 
that was not allowed, can it still be fixed by 
cutting it into small pieces or making a dif-
ferent shape? This is a big discussion in the 
Acharonim.

The Kreisi U’pleisi writes that his grand-
father, Rav Leib Tzuntz, allowed this. But the 
Kreisi U’pleisi himself agrees to rely on this 
only if combined with another heter. Others, 
such as the Chavas Daas, Pri Megadim, and 
Pischei Teshuvah, take strong issue with this 
heter, since it has already become a food 

that is prohibited. 
The crux of this machlokes may be 

based on a similar question, if bishul akum, 
food that was cooked by a non-Jew, makes 
the pot treif. Does the food become non-ko-
sher, or just something that cannot be eat-
en? If the food itself is forbidden, then the pot 
will become treif. But if it is just a restriction 
on the person, but the food itself is not af-
fected, then it will be unnecessary to kasher 
the pot.

The same question can be asked here, 
as well. Is the bread non-kosher, or just not 
to be eaten? If the bread itself is forbidden, 
it cannot be fixed. But if the food itself is not 
affected, perhaps it can be fixed after the 
baking. 

Another difference may be whether the 
pan used to bake this bread needs to be 
kashered, just as there is a machlokes in re-
gard to bishul akum. If the bread itself is pro-
hibited, the pan will also become treif. But if 
the issur is only on the person, but the bread 
itself is not “treif,” then it will be unnecessary 
to kasher the pan.
WHAT IS THE HALACHA? 

Many Acharonim (Pri Megadim, Pischei 
Teshuvah, and Aruch Hashulchan) rule that 
dairy bread cannot be fixed after baking. The 
Pri Megadim proves this from the fact that 
Chazal state that the bread is forbidden and 
do not give any option for it to be fixed, so it 
seems clear that there is “no return.”

Others (Chachmas Adam, Ksav Sofer, 
and Yad Yehudah) suggest a compromise, 
allowing it to be fixed only if it became dairy 
by mistake. They suggest that the afore-
mentioned proof of the Pri Megadim is only 
true when dairy bread was made intention-
ally, but if this happened by mistake, the 
dairy bread can still be fixed. The Chachmas 
Adam adds that he only allows fixing dairy 
afterward if it was unintentional and there is 
a significant monetary loss involved.
SUMMARY

One is not allowed to bake dairy bread 
unless baked in a small quantity or made in 
a distinct shape. If it was baked as dairy un-
intentionally, some allow cutting it into small 
pieces or making a distinct shape.

RABBI NACHUM SCHEINER

KOLLEL BOKER
7:00-8:00AM
Chavrusa learning - Gemara 
Currently: מסכת יומא 
Friday - Shuirim Beinyonei 
Dyoma and relevant topics

NIGHT KOLLEL 
8:15-9:45PM
Chavrusa learning - Halacha
Currently : הלכות צדקה

SHIURIM BY 
ROSH KOLLEL  
& FEATURED GUEST 
SPEAKERS
Daf Yomi | 8:45-9:45 PM
Mishna Yomis | 8:45-9:00 PM
Zera Shimshon Shiur | 8:15-9:00 PM 
Maharal Shiur |  9:15-9:45
 
 
 
ADDITIONAL
LEARNING
PROGRAMS:
Yarchei Kallah / Shuirim on Legal 
Holidays - by acclaimed Guest 
Speakers
Yeshivas Bein Hazmanim
Yeshivas Kiymu v’Kiblu/Purim
Shushan Purim
Shovevim Program / Early Friday 
morning learning b’retzifus.
Evening Shuirim in Halacha and 
Hashkafa by prominent Morei 
Horah

SHIUR SCHEDULE

Scan to join
Rabbi Scheiner’s Weekly
Halacha Whatsapp Group
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The Flags and the Angels
Each man by his flag (2:2)
The Midrash (Bamidbar Rabbah 2:2) teaches 

that at the giving of the Torah on Har Sinai, the Jew-
ish people were able to see into the Heavens, which 
had opened. They saw how the angels were set up 
in groups, each group with its own flag. Upon seeing 
this, they said, “If only we could also merit being set up 
in such a formation with each tribe assigned to its own 
flag.” When Hashem heard this, He said, “I promise 
that I will fulfill their desire,” and Hashem immediately 
commanded Moshe Rabbeinu to make flags for the 
Jewish people.

The Zera Shimshon explains what the greatness 
of the flags was and why the Jewish people so desired 
them when they saw the angels set up with flags.

The degalim represent the fact that each person 
has their own designated place and purpose. The 
Jewish people wanted these flags because they knew 
that if they had them and would internalize the lesson 
they stood for, there would be no strife between them, 
and they would remain in a constant state of achdus, 
because the flags would serve as a steady reminder 
that each person has his own role, and each group 
also has its intended mission. When each person and 
his tribe realize that their role is not diminished by the 
role of another tribe, there can only be peace.

The Jews understood that there is no strife be-
tween the angels because of the flags. The (Heaven-
ly) flags served as reminders of each angel’s unique 
role. Seeing this, the Jews wanted flags so that they 
would also have this enabler that could help them live 
in peace with each other by recognizing that each 
tribe and person has their own role that doesn’t en-
croach on anyone else’s role, and vice versa.

As well, the Satan only has power when there 
is confusion and no clear boundaries, the exact op-
posite of the situation that was created by the flags. 
This is seen at the sin of the eigel, where the Gemara 
(Shabbos 89a) says that the Satan came and ‘mixed 
up’ the world, and only then did the Jewish people sin. 
Only when they did not have a clear indication of their 
proper standing and their role was the Satan able to 
make them sin.

This is also seen when Bilam tried to make the 
Jewish people sin. When Bilam was informed that the 
Jewish people were encamped with the system of the 
flags, he said, “No one can overpower them.” This is 
because Bilam understood the greatness of flags that 
help the Jews reach achdus and stay away from the 
Satan. When the Jews are in such a state, indeed, no 
one can overpower them.

Gan Hatorah
THE GREAT SIGNIFICANCE OF THE DEGALIM – BAN-
NERS

"איש על דגלו באתת לבית אבתם יחנו בני ישראל, מנגד סביב לאהל מועד יחנו"
“B’nei Yisroel shall encamp, each man by his banner (flag) according 

to the insignias of their fathers’ household, shall they encamp at a distance 
surrounding the Ohel Moed.” What is the significance of the banner?

The Midrash says that at the time that Hakadosh Baruch Hu was me-
galeh Himself on Har Sinai, כ"ב רבבות, two hundred and twenty thousand 
malachei hasharais came down on Har Sinai. They came with flags. Klal 
Yisroel saw this and also wanted flags. Hakadosh Baruch Hu commanded 
Moshe to tell Klal Yisroel to take flags. What is the meaning of this Midrash? 

Malachim are the intermediaries between the world Above and our 
world. The malachim bring shefa from the world Above and bring it down 
to this world. Tefillos that are said in this world are brought up to the world 
Above by malachim.  

The malachim can transform things from a lower level to a higher 
level and vice versa, each thing in its proper place.

When receiving the Torah, Klal Yisroel were overwhelmed by the first 
two Dibros given directly from the Ribbono Shel Olam. They then proceed-
ed to make the grave mistake of thinking that there always needed to be 
an intermediary between them and the Ribbono Shel Olam. They therefore 
made an eigel. Klal Yisroel were rectifying their previous misconceptions. 

Their request for “flags” was a request to be able to deal directly 
with the Ribbono Shel Olam just like the malachim. Klal Yisroel had 
a burning desire to be connected to the Ribbono Shel Olam in the 
optimal way.  

They were ready for this relationship, even if they would not be fully able 
to deal with it, like the first two Dibros. (Perhaps the כ"ב רבבות of malachim 
were to represent the twenty-two letters of the Aleph Bais.) (שם משמואל)

Chazal tell us that the אותיות of the shevatim as well as the names of 
the Avos Hakdoshim were written on the flags of Shivtei Kah. On Yehuda’s 
flag, there was 'א',י',י. The aleph is the first letter of Avrohom Avinu’s name, 
 and the yuds are the first letters of Yitzchok and Yaakov’s names ,(אברהם)
 which are the second letters of the ,ב',צ',ע' Reuven’s flag had .(יצחק, יעקב)
names of the Avos Hakdoshim. What was the reason for this? There are 
a total of 13 letters in the names of the Avos. The word “אחד” in gematria 
is 13.  

The Avos represent achdus. While each shevet had its own flag, it 
was imperative for everyone in Klal Yisroel to remember that they are 
parts of something that equals one. (אדרת אליהו)

Klal Yisroel thought Moshe Rabbeinu was gone forever, and they need-
ed a new intermediary between themselves and Hakadosh Baruch Hu. 
When Klal Yisroel saw that the malachim had degalim, they had the desire 
to be closer to the Ribbono Shel Olam. They no longer wanted an inter-
mediary, even if they would be “overwhelmed.” This was why they wanted 
the degalim and what they represented. However, the Torah is letting us 
know how to achieve being closer to Hakadosh Baruch Hu. We need to be 
connected to the Avos.

The Avos were represented in the degalim, as they are integral to 
us. We must have the achdus that the Avos represent to be mekabel 
the Torah Hakdoshah properly. 

ZERA SHIMSHONRABBI YAKOV YOSEF 
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Lashon Hara Dilemma
IT’S WAY TOO LOUD!

My brother asked us to join him at his son’s cheder’s Lag BaO-
mer party. I would love to go, but I have one problem: the band at 
the party plays the music at an ear-splitting volume. If I don’t give 
my brother a reason for not coming, I know he’ll be insulted. Am I 
allowed to tell him that the music’s too loud? — Binyomin
ANSWER:

Lashon hara is when one says something that creates a bad 
impression of others or causes them harm or loss. Loud music 
is not something that is objectively bad. Some people like it, and 
others don’t. It may even depend on your age and stage. There-
fore, Binyomin can say the music is too loud without painting a bad 

picture of the band. An even better way to make the point is to say, 
“The music is too loud for me,” which identifies his comment as a 
matter of personal taste. Even though it is sometimes permitted to 
lie, that is only a last resort in order to preserve shalom between 
people. But in this case, it is not necessary.

הרב בן ציון סנה
מדוע בכל שנה קוראים דווקא את פרשת במדבר קודם לחג השבועות? 
כתבו התוספות במסכת מגילה )דף לא ע"ב( וכן במסכת בבא בתרא 
בין  בה  להפסיק  כדי  עצרת  לפני  במדבר  קוריאם  אנו  לעולם  פח:(  )דף 
הקללות של פרשת בחוקותי לעצרת שהוא ר"ה לפירות האילן שבעצרת 
נידונין על הפירות. והכי איתא בגמרא במסכת מגילה )דף ל'א:( דקוראין 

כוהנים לפני עצרת. קללות שבתורת 
בשולחן ערוך )סימן תכ''ח ס"ק ד( נפסק זאת להלכה ולמעשה וז"ל: 

ולעולם קוראין פרשת במדבר סיני קודם עצרת.
היו  בני,  לישראל:  הקב"ה  אמר  )י"ב(  כהנא  דרב  בפסיקתא  מובא 
קוריאין את הפרשה הזו בכל שנה, ואני מעלה עליכם כאילו שאתם עומדים 
בני  ומקבלים את התורה. אימתי? בחודש השלישי לצאת  סיני  לפני הר 

מצרים.  מארץ  ישראל 
התורה  את  לקבל  וכדי  התורה.  מקבלים  איך  ללמדינו  בא  זה  ואולי 

היסודות. את  מקבלים  איך  לדעת  צריכים 
אל משה במדבר  ה'  "וידבר  על הפסוק  רבה  איתא במדרש במדבר 
התורה,  ניתנה  דברים  :בג'  חכמים  שנו  מכאן  סיני?  במדבר  למה  סיני" 
באש, במים, ובמדבר. באש מנין? שנאמר: והר סיני עשן כולו. ובמים מנין? 
שנאמר: גם שמים נטפו גם עבים נטפו מים. ובמדבר מנין? :שנאמר: וידבר 
ניתנה בג' דברים הללו? אלא מה אלו  ולמה  סיני,.  ה' אל משה במדבר 
חינם לכל באי העולם כך דברי תורה חנם הם שנאמר "הוי כל צמא לכו 

למים
דבר אחר וידבר ה' אל משה במדבר סיני אלא כל מי שאינו עושה עצמו 
יכול לקנות את החכמה והתורה, לכך נאמר במדבר  כמדבר הפקר אינו 

סיני.
הנה מובא במדרש )שמות רבה כ"ט, ט'(: "א"ר אבהו בשם רבי יוחנן: 
כשנתן הקדוש ברוך הוא את התורה, צפור לא צווחה, עוף לא פרח, שור 
לא געה, אופנים לא עפו, שרפים לא אמרו קדוש קדוש, הים לא נזדעזע, 

הבריות לא דברו, אלא שהעולם שותק ומחריש."
ולכאורה אפילו שמתן תורה היה במדבר, הקב"ה גם השתיק שם את 

הכל.
ואמרתי לאבא מארי זצ"ל שראיתי בס' 'ללמדך' )מאוצרותיו של הרב 
מרדכי פרוינדליך זצ"ל( על דברי המדרש הנ"ל ששהם צריכים ביאור: לשם 
מה נזדקקו ישראל לאותם שינויים מדרכי הטבע בזמן קבלת התורה? וכי 
אפילו הייתה הציפור מצייצת והשור היה גועה – היו בני ישראל מתקשים 

לשמוע את קול ה', עליו נאמר: "קול ה' שובר ארזים"
את התשובה נבין על פי המעשה הבא: 

בתקופת מלחמת העולם הראשונה, קיבל הגאון רבי משה פיינשטיין 
זצ"ל צו גיוס לצבא הרוסי. ברור היה לו, כי הגיוס לצבא הינה סכנה מוחשית, 
רוחנית וגשמית כאחד. משום כך, עשה רבי משה כל אשר לאל ידו בכדי 
להעביר את רוע הגזירה ולהשתחרר מעול הגיוס. בין מגוון ההשתדלויות 

שיעור קצר בעניני דיומא
upstairs 20באידיש ועברית אחרי ותיקין ב

SHIUR
SCHEDULE

אליה   – 'סמילוביץ'  העיירה  אל  נסע  אף  הוא  משה,  רבי  שעשה 
משהחפץ  הרב  המלחמה.  בעקבות  לגלות  חיים'  ה'חפץ  רבינו  לקבל נאלץ 

לפגוש  זכה  לא  אותו  ישראל,  של  רבם  הגדול מאחיו,  הכהן  ברכתו של  את 
באופן אישי עד לאותו היום.

כאשר נכנס רבי משה אל בית המדרש, פגש את ה'חפץ חיים', כשהוא 
משה  רבי  בלימוד.  איתו  ומשוחח  הי"ד,  ווסרמן  אלחנן  רבי  הגאון  עם  יושב 
הצטרף אל הדיון המשותף, וכאשר נוכח ה'חפץ חיים' כי לפניו עומד תלמיד 
חכם גדול – האציל עליו את ברכתו, ואמר: "חז"ל הקדושים מלמדים )אבות ג 
', ו'(, כי כל המקבל עליו עול תורה – מעבירים ממנו עול מלכות ועול דרך ארץ. 
יעבירו עול מלכות ממי שמקבל  כי  ציינו חז"ל  יש להתפלא: מדוע  ולכאורה, 
על עצמו עול תורה? כלום לא היה טוב יותר אילו עול המלכות לא יוטל עליו 
מלכתחילה? הלא מתאים יותר היה אילו נאמר: "כל המקבל עליו עול תורה 
כי חז"ל הקדושים מתכוונים  – אין מטילים עליו עול מלכות! התשובה היא, 
ללמדנו יסוד חשוב. הם מבקשים ללמדנו כי אדם המקבל על עצמו עול תורה, 
עול מלכות, אלא שאפילו אם כבר  ואילך  יוטל עליו מכאן  זו בלבד שלא  לא 
נגזרה עליו הגזירה והוטל עליו עול מלכות – יעבירו ממנו את העול הזה בכדי 

שיוכל לקבל על עצמו עול תורה בשלמות."
כה אמר ה'חפץ חיים', ובמילים אלו נפרד מרבי משה. וראה זה פלא: לא 
חלפה אלא תקופה קצרה, והשלטונות הרוסים הודיעו כי נוכח הצלחת הגיוס 
הכללי, ייפטרו הרבנים מחובת גיוס. את ההזדמנות הזו, ניצל רבי דוד, אביו 
של רבי משה, בכדי להציל את בנו מחובת הגיוס באופן חוקי: בעיר הולדתו 
של רבי משה, אוזדה, לא כיהן באותם ימים כל רב, ובהמלצתו של רבי דוד 
מיידי  באופן  אותו  שפטר  מה  כרב,  משה  רבי  את  עליהם  לקבל  ניאותו  הם 

הגיוס. מחובת 
ואנו על פי דרכנו למדנו, כי כאשר חפץ האדם בכל לבו ללמוד תורה – כל 

הכוחות העלולים להפריע לו ללמוד יתבטלו באחת.
ומכאן, תשובה לשאלתנו: הן וודאי, לא היה להם צורך לישראל שכל אותם 
מרעישים יישתקו על מנת שיוכלו לשמוע את דבר ה', אלא היה כאן העולם 
דמם בעת נתינת התורה – כך תמיד, בכל עת בה יחפוץ האדם ללמוד תורה 
לשמה, על אף שבטבע יש כוחות רבים העלולים להפריעו מיגיעתו – כולם 

ישתקו וידממו בכדי לאפשר לאדם ללמוד תורה.
ואז אמר לי אבא זצ"ל: שקוראים פרשת במדבר לפני עצרת ללמדינו ש 
התורה ניתנה דווקא במדבר גם כדי לדעת שברגע שאתה מקבל על עצמך עול 
תורה, אז מעבירים את הכל , כמו שבמדבר הורידו מבני ישראל  את כל הלחץ 
של אוכל, וכיבוס, וגיהוץ, ולא היתה להם שום דאגה, רק תקבל על עצמך עול 
תורה ואז יוטב לך. ואפילו שבמדבר אין ההמולה של העיר, אפילו כך התורה 
ניתנה שם כדי להודיע שאפילו שם הורידו את הקולות עוד יותר בשעת קבלת 

התורה– הכל הושתק.
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Live Hookup to Meron on Lag BaomerThursday Night Mishmar with R' Nachum Scheiner

Lag Baomer Event at the Shul

Likutei Moharan Shiur with R' Yoel Klein
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The Counters and the Counted 

The census of the Jewish people as it appears in this week’s 
parsha is always a difficult issue to appreciate and understand. 
What are we to learn from all of the detailed descriptions and 
seemingly exact numbers? The general lesson that every Jew 
counts and is to be counted is most apparent. But that lesson can 
be learned from a much more concise précis of the population of 
the Jews than the long description that appears in the parsha.

I think that the messenger here is itself the message. By that, I 
mean that the Torah wishes to express its relationship to the Jew-
ish people simply by dwelling on an “unnecessary,” lengthy, de-
tailed counting of their numbers. For those with whom we have a 
loving relationship, there are no unnecessary or superfluous acts 
or gestures. The rabbis compare this type of relationship, in a wry 
way, to one counting one’s money.

For instance, the criterion for the speed and intensity of recit-
ing the words of prayer is the rate of speed that one would use 
in counting valuable coins. The care in counting is itself the ex-
pression of the underlying attachment to what is being counted. I 
always note that people leaving the ATM cash dispenser invariably 
check the bills that they have received. This is not only an act of 
prudence; it is an act of affection and importance. So, the count of 
the Jews in the parsha, even in its detail and length, is logical and 
makes perfect sense.

Another insight into this issue can be found in the 
description of the counters themselves, and not only in 
the description of the ones counted. Moshe, Aharon, Elazar, and 
Itamar are the leaders of the Jewish people. They are responsible 
for the physical and spiritual welfare of the Jewish people in their 
totality. Part of their task is to somehow know all of their millions 
of constituents, to have some sort of relationship and affinity with 
each individual Jew.

The leaders of Israel always saw themselves as the parents of 
all Jews. Some Jews crave affection, and others need very tough 
love. The enormous diversity of the Jewish people, twelve different 
tribes that are counted separately before being united in one total 
number of the whole people, is emphasized by the sheer individ-
ual counting of them. The responsibility for the fate of the Jewish 
people is a heavy burden for leaders to bear. But it is an unavoid-
able one that automatically comes with the posts of leadership. 
And the counters of the Jewish people are themselves the leaders 
of the people, aware at all times that the people rely upon their 
leadership and wisdom. And they must also be aware that each 
of those counted is somehow to be accommodated in their needs 
and development.

So, counting the Jewish people is not empty numbers to the 
leaders of Israel, but rather, the list of challenges and opportunities 
presented before them. May both the counters and the counted of 
Israel in our day be great in numbers, spirit, and accomplishments.

Husband and Wife
Upon analyzing this week’s haftarah, a nevuah found in the 

second perek of Sefer Hoshea, we would find it difficult to under-
stand the complete message of the navi if we failed to take a look 
back at the prior chapter. It is there that Hashem tells the prophet to 
take a wayward woman as his wife (symbolic of the nation that was 
wayward in their faithfulness to G-d) and to give his future children 
names that would reflect the punishments that await Israel. In the fi-
nal pasuk before the opening of our haftarah, Hashem tells Hoshea 
to name his youngest son “Lo Ami,” “NOT My nation,” an expression 
of G-d’s abandonment of His people. 

And yet, then, immediately following these most troublesome 
prophecies, Hoshea starts our haftarah reading with the words “The 
number of Israel will be as the sand of the sea that cannot be mea-
sured nor counted, and, instead of being said of them ‘You are NOT 
My nation,’ it will be said of them ‘They ARE the children of the living 
G-d.’” It would appear that this new chapter does not begin a new 
nevuah but is a continuation of the first perek! Hoshea seems to be 
telling the people that the terrible prophecy of Hashem’s abandon-
ment of Israel about which he spoke is but a temporary one.

How beautifully does Rav S.R. Hirsch translate the haftarah’s 
opening words (the obvious connection to the “number” of Israelites 
counted in the parsha) as “HOWEVER, the number of Israel will 
become (as important) as the sand…” and, by doing so, he clearly 

explains that the haftarah is meant to “soften” the harsh 
prophecy found in the first chapter and to give hope to the 
people for the future. 

But, if so, we would find the message that follows especially diffi-
cult. Clearly, Hoshea is returning to the original theme of Israel being 
a wayward “wife” to Hashem and, as a result, they would suffer fit-
ting punishments for their faithlessness. “Argue with your ‘mother,’” 
G-d says, “I will have no compassion for her children,” adding, “I will 
cancel her joy, her festivals….and lay waste to her vines and vine-
yards…” Are these the words of comfort, words meant to soften the 
harsh prophecy or give the nation hope, as Rav Hirsch contends? 
Certainly not! 

However, the final verses of our haftarah are indeed comfort-
ing, as they promise G-d’s return to His people and that, upon His 
return to His “wife”/nation, they will refer to Him as “husband.” The 
description of Israel’s relationship with G-d being one of a wife to her 
husband is purposely continued through the psukim of punishment 
as well to underscore that, as upset the “husband” might be with his 
“wife,” He could never abandon her. That message is driven home 
in the very last verses of the haftarah, words that men recite upon 
winding the tefillin straps around the fingers, a betrothal “ring” in a 
sense: “And I will betroth you unto Me forever…”

RABBI BEREL WEIN ZT”L

RABBI NACHMAN WINKLER
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The Individual and the Community
In Parshas Bamidbar, the Jewish people are counted by toldosam, 

l’mishpechosam, l’veis avosam, b’mispar sheimos — each shevet, 
each family, each individual. After the Torah enumerates each of 
the shevatim, it then gives the sum total of all of them. Why does the 
Torah have to be so lengthy, to repeat the same formula for each she-
vet over and over again? And why does it have to give the sum total 
at the end?

Rashi writes at the beginning of Parshas Shemos that Klal Yisra-
el is compared to the stars, about which the passuk says, “Hamotzi 
b’mispar tze’va’am, l’chulam b’shem yikra, He brings forth their hosts 
by number; He calls each of them by name.” (Yeshayah 40, 25) There 
are billions of stars in the universe, but Hashem calls each one by its 
own name because each one has a specific purpose. The same is 
true of  Klal Yisrael. While Hashem counts the entire Jewish people 
as one large group, He also counts each individual because He cares 
about each and every Jew. He values each one; He cherishes each 
one. No one is just a number. Every Jew has a special name because 
each one has a unique role to play in this world.

“Do not belittle any person...because there is no one who does not 
have his time.” (Avos 4:3) The Mishnah teaches that we should treat 
every person with respect because everyone has something to con-
tribute to the world; every person has his moment to shine. (Tiferes 

Yisrael) But at the same time, it is important for each 
individual to realize that standing alone diminishes 
one’s effectiveness in accomplishing. This could be 
what Hillel meant when he said, “If I will not care for myself, who will 
care for me; but by myself, what am I worth?” (Avos 1:14) While every 
individual certainly has value, when he is part of a tzibbur, his value in-
creases exponentially because together with others, he can achieve 
so much more.

In Parshas Bamidbar,  the Torah counts the Jewish people b’mis-
par sheimos. It counts each shevet one by one to show how much 
Hashem cares about the sheim, the special name, of each and every 
individual. But then it gives the sum total, the mispar, of all the Bnei 
Yisrael to demonstrate that the whole is greater than the sum of its 
parts, because when all the individuals of Klal Yisrael join together, 
they can accomplish so much more as a community.

This, perhaps, is one reason why Parshas Bamidbar is always 
read before Shavuos, to highlight the idea that talmud Torah is for ev-
ery individual, not just for a select few. But in order for each individual 
to accomplish the most in his Torah learning, he should not study 
alone. Rather, he should learn together with others. (Berachos 63b)

We say at the end of the Shemoneh Esrei, “V’sein chelkainu b’so-
rasecha.” We ask that we be given our own special portion in Torah. 
But only by learning together with others will we maximize our accom-
plishments in Torah and achieve our full potential.

Religious Leadership

The final verses of Parashat Bamidbar tell of G-d’s command to 
the kohanim to assign the individual members of the Levite family of 
Kehat to their posts when the Mishkan is to be transported.  

The family of Kehat was charged with the responsibility of 
transporting the most sacred articles of the Mishkan, and the ko-
hanim were the ones who instructed each Kehatite which article 
specifically he must transport.  G-d introduces this command by 
admonishing, “Do not allow the tribe of the families of Kehat to be 
cut off from among Bnei Yisrael” (4:18), which indicates that without 
the kohanim’s instruction, the Kehatites would be at risk.  One view 
in the Midrash explains that G-d feared that the Leviim would quar-
rel with one another over the privilege of transporting the Aron, the 
most sacred of the articles in the Mishkan.  This fighting would lead 
to a degree of kalut rosh, lightheadedness, or irreverence, towards 
the Mishkan, for which the Leviim would be punished.  G-d therefore 
charged the kohanim with the task of assigning each Levi to his post 
to avoid this danger.

Interestingly, however, a different view in the Midrash claims that 
the precise opposite concern motivated G-d’s command to the ko-
hanim.  Transporting the Aron required a strict standard of reverence; 
the slightest degree of disrespect towards the Aron during transport 
resulted in harsh retribution (as we know from the famous and trag-
ic story of Uza, Shmuel II 6:6-7).  Therefore, the members of Kehat 
would likely all refuse to carry the Ark and insist upon transporting one 
of the other articles of the Mishkan, regarding which the demands are 
not quite as exacting and the “stakes” not as high.  To avoid this sit-

uation, G-d ordered the kohanim to arrange a system whereby each 
Levi would be assigned his particular role.

Rav Dov Weinberger, in his Shemen Hatov, insightfully observed 
that these two views in the Midrash reflect or correspond to two differ-
ent problems that the Jewish people encounter in the area of religious 
leadership.  On the one hand, there are those who recklessly rush 
to the “Aron,” to the very delicate and demanding realm of halakhic 
decision-making and religious leadership, insisting upon their right 
and ability to render important decisions and determine religious poli-
cy.  This attitude is one of kalut rosh, a display of irreverence towards 
the sanctity of the Torah, and sheer disregard of its exacting standards 
and demands.  Not everybody deserves the privilege of “transporting 
the Ark,” of bearing the immense burden of responsibility involved in 
interpreting the Torah for the Jewish people.

Conversely, however, we find as well the unfortunate phenom-
enon of those who flee from this responsibility, who are intimidated 
by the demands of Torah leadership and therefore choose to pursue 
other fields.  Just as our nation suffers when unqualified people rush 
to “carry the Aron,” so too are we hurt when capable and talented 
people run away from the Aron, preferring not to shoulder this burden 
of responsibility.  

In the absence of kohanim to precisely assign individuals to their 
respective tasks, each person must carefully assess his qualifications 
and talents in choosing his course in life, bearing in mind both the 
enormity of the responsibility entailed in religious leadership as well 
as the loss Am Yisrael will suffer if capable candidates fail to accept 
this responsibility.

RABBI ELIAKIM KOENIGSBERG

RABBI DAVID SILVERBERG
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I asked my friend if he wanted to hear a con-
struction joke.

He said, “Sure.”
I said, “I’m still working on it.” 

A man walked into a tiny hotel and asked, “Do 
you have any rooms?”

The owner said, “Sorry, we’re full.”
The man asked, “What if the president walked 

in?”
The owner said, “We’d give him a room imme-

diately.”
The man smiled and said, “Great. He’s not 

coming. I’ll take his room.” 

A guy walked into a barber shop and asked, 
“How much for a haircut?”

The barber said, “Twenty dollars.”
The guy asked, “How much without the hair-

cut?”
The barber said, “What?”

The guy replied, “I just need someone to listen 
to my problems.” 

Brought to you by Uncle Benjy,
author of Laughter is the best
medicine: Kosher and Jewish
jokes for the whole family,
volumes one and two, and
Jewish Joke Book for Kids,
volumes one and two, available
on Amazon.

JOKESJOKES

A crossing guardI used to think I was indecisive.
Now, I’m not so sure. 

A teacher asked her students, “What’s the 
fastest way to spread information today?”

One student raised his hand and said,
“Tell one person not to tell anybody.” 

The Purpose of Counting
Take the sum of all the congregation of the chil-

dren of Israel, by families following their fathers’ houses; a head 
count of every male according to the number of their names.

In Parshat Bamidbar, we encounter one of the several times 
that a census is conducted to count the members of Am Yisrael. 

What was the purpose of the census? The Ramban offers 
two explanations (Bamidbar 1:45): 

• The Torah wants to emphasize G-d’s kindness in trans-
forming seventy individuals into a large nation, and 

• So that each individual would pass before Moshe and 
Aharon and be known to them by name. 
KNOWLEDGE OR RECOGNITION 

Rav Soloveitchik (Masoret Harav) explains that the two ex-
planations set forth by the Ramban reflect two types of counting. 
The first is simply to gain knowledge of the total number of an 
item. For example, one counts his money to know how much 
he has. Each individual coin is insignificant; his sole purpose 
is to become familiar with the overall sum. The second type of 
counting has a different objective. The ultimate goal is to recog-
nize and appreciate each and every individual, rather than be 
concerned with the total number. 

In the process of conducting the census, Moshe and Aharon 
would pass through each home and familiarize themselves with 
each individual and their families. It did not suffice for Moshe to 
merely know the number of people that comprised the nation; 
he had to become familiar with שמות, the names and personal-
ities of each individual. A nation is comprised of individuals, and 
each person must be recognized not just as a “hefza,” as being 
a part of a nation, but rather as a “gavra,” someone unique and 
special in their own right. 
FATHER VS. TEACHER 

Later in the parsha, we are told, “These are the offspring of 
Aharon and Moshe,” yet only the children of Aharon are enu-
merated. The Gemara (Sanhedrin 19b) explains that since 
Moshe taught Aharon’s children Torah, it was as if he were their 
father. The term used is כאילו ילדו, as if he gave birth to them. In 
the sefer Eileh Hadevarim, a second source is cited (Sanhedrin 
99b) that uses a similar but different language, כאילו עשאו, any-
one who teaches Torah to a child, it is as if he created them. 
What is the difference between the terminologies? A father who 
gives birth to a child is a רחמן, sympathizes with his child. A 
teacher is demanding of his students, sometimes without any 
sympathy. 

Perhaps the ideal is to combine both of these character-
istics, to be sympathetic yet firm in pushing a child to achieve 
their potential. Combining these two ideas, we have the ultimate 
manner in which to raise children. First, each and every child 
and student is to be viewed as a unique and special individual 
and not to be swallowed up within a family or classroom. Sec-
ond, one should be sympathetic and yet firm, and with sensitiv-
ity, help each child achieve their full potential. 

RABBI SHALOM
ROSNER  
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