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RABBI YY JACOBSON WILL
BE IN SHUL THIS SHABBOS

מִיּוֹם הֲבִיאֲכֶם
אֶת־עֹמֶר הַתְּנוּפָה
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הְיֶֽינָה תְּמִימתֹ תִּֽ

PARSHA CHABURAH 
FOR 11TH & 12TH 
GRADERS WITH 
SHUA LAMSTEIN ON 
WEDNESDAY NIGHTS

HACHANA L'SHABBOS 
SHIUR ON WEDNESDAY 
NIGHTS WITH
R' SIMCHA BUNIM 
BERGER

PARSHA SHIUR WITH 
RABBI WEBER ON 
TUESDAY NIGHTS IN 20 
UPSTAIRS

SEMICHAS 
CHAVER SHIUR 
WITH RABBI 
COREN ON 
SUNDAY NIGHTS
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Rabbi Daniel Coren
RABBI
914-645-4199
rabbidac@gmail.com

Rabbi Nachum Scheiner
EXECUTIVE DIRECTOR
Rosh Kollel, Kollel Boker & 
Night Kollel
845-200-3719
rabbischeiner@18forshay.com

GABBAIM
845-200-3720 *1

MAKE A DIFFERENCE—SUPPORT TORAH AND TEFILLAH AT 
BAIS MEDRASH OHR CHAIM! DONATE TODAY!

JOIN THE OHR CHAIM
WHATSAPP COMMUNITY!
G E T  T H E  S CO O P  O N  S P E C I A L  E V E N T S ,
P O P U L A R  S H I U R I M
A N D  M O R E

Shabbos Zmanim

Thank you to our Gabbaim  Ephrayim Yurowitz and Tzvi Blech

F R I D A Y  N I G H T  M I N C H A / K A B A L L A S  S H A B B O S

S H A B B O S

CANDLE LIGHTING  7:35 PM

18 Main 20 Upstairs 
Chabad

Shkiya

7:30 PM 7:40 PM 7:53 PM

20 Upstairs- 
Vasikin

18 Main- 
Ashkenaz

Tent א 20 Upstairs - 
Chabad

in 18 Main

5:12 AM 8:00 AM 9:15 AM 10:00 AM 10:30 AM

Pirchei 18 Main
Mincha

Shkiya Tent א
Maariv :40

18 Main
Maariv :50

2:00 PM 7:35 PM 7:54 PM 8:34 PM 8:44 PM

Weekday Zmanim

BET EDITOR: bet@18forshay.com 
Shalom Mashbaum EDITOR
Aliza Estrin GRAPHIC DESIGNER

All advertisements in this 
publication should not be 
read on shabbos.

TO ADVERTISE: 
betads@18forshay.com

BAIS MEDRASH OHR CHAIM
18 Forshay Rd. Monsey NY 10952 
info@18forshay.com
845-200-3720
www.18forshay.com

SHACHRIS :
VASIKIN

EVERY 15 MIN 
from 6:15 AM until a half hour 
before chatzos

MINCHA:
MINCHA GEDOLA 

EVERY 15 MIN. until an 
hour before shkia

EVERY 5 MIN. from an 
hour before shkia until 60
 
12 MIN. before plag 
 
12 MIN. before shkia

MAARIV :
PLAG
 
EVERY 5 MIN. from shkia 
until 72 
 
EVERY 10 MIN. From 72 
until 11:00 P.M.
 
EVERY 15 MIN. From 
11:00 .PM. to 2:00 A.M.

E A R L Y  F R I D A Y  M I N C H A : 1:30 PM & every 15 minutes from 1:45 PM until 4:30 PM  

LATE MAARIV MOTZEI SHABBOS: 9:15 PM & every 15 minutes until 12:15 AM | 18 Main
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MIKVA 
Open 24 hours. Mikva cards can be 
purchased at the Sofer truck.

SOFER TRUCK
Open daily Sunday-Thursday,
9:30AM-1PM, 4PM-6PM

MATBIA CARD RELOAD 
Accessible 24 hours in 
18 Main, Back Room

ATM MACHINE 
Accessible 24 hours 
in 18 Main, Back Room

Services
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Experiencing Malchus in Our 
Lives

When Rashi explains that Bnei Yisrael de-
clared at Har Sinai, “רצוננו לראות מלכנו,” “We want 
to see our King,” it calls for deeper understanding. 
What does it mean to “see” Hashem? And why 
did they specifically choose to relate to Him as a 
King, rather than as Creator or Father?

Chazal reveal that “seeing” is not merely 
physical. In Maseches Brachos (58a), the Ge-
mara teaches that one should run to see a king, 
even a non-Jewish king. Rashi explains that this 
experience prepares a person to appreciate the 
difference between worldly kingship and the ul-
timate revelation of  מלכות שמים in the times of 
Mashiach. The Gemara there further relates the 
powerful story of Rav Sheshes, who was blind 
yet went out to “see” the king. When a heretic 
mocked him, Rav Sheshes demonstrated that 
true “seeing” is not with the eyes, but with percep-
tion, the ability to sense the awe, presence, and 
authority of the king.

This sheds light on the request “רצוננו לראות 
 Bnei Yisrael were not asking for a physical ”.מלכנו
vision but for an experience of malchus, a reality 
in which Hashem’s sovereignty is מוחש, deeply 
felt and undeniable.

Each title we use for Hashem reflects a dif-
ferent relationship. As Creator, He is grasped 
intellectually. As Father, He is felt through love 
and closeness. But as King, He is encountered 
through yirah—awe, reverence, and a sense of 
obligation. At Sinai, the Jewish people sought not 
only to understand or to feel close, but to live in 
a reality where Hashem’s authority defines exis-
tence itself.

This idea is reflected in the sefirah of Malchus. 
On the one hand, it is described as לית לה מגרמה 
 ,it has nothing of its own. On the other hand ,כלום
it encompasses all the sefirot, because it is their 
point of expression. Malchus is where everything 
becomes real. It is the channel through which the 
.is revealed and actualized in the world רצון ה‘

As explained by Rabbi Daniel Frisch, Mal-
chus is the root of yirah. Without yirah, Chazal 
teach, a person has nothing because awe is 
what transforms belief into obligation. It anchors 
a person in the awareness that he stands before 
a King.

This perspective is embedded in our weekly 
experience of Shabbos. In Shulchan Aruch, the 
obligation to prepare for and greet Shabbos is 
described in terms of welcoming a king or queen. 
This is not merely symbolic; it is experiential. 
Each week, we are given the opportunity to live 
within Malchus, to welcome Hashem’s presence 
into our lives in a tangible way.

The cycle of the Yamim Tovim further devel-
ops this idea. The Maharal of Prague explains 
that Pesach establishes the existence of Hash-
em, Shavuos establishes Torah min HaShamay-
im, and Sukkos reveals His hashgachah. Torah, 
in particular, is the expression of Malchus, the 
word of the King that obligates and directs life.

Recently, I had a unique opportunity to expe-
rience a glimpse of this concept in a very real way. 
I was invited, together with a group, to attend the 
wedding of the son of a top advisor to the king of 
Morocco. The advisor, Mr. Fouad Ali El Himma, is 
known for his close relationship with the Jewish 
community, and the king, Mohammed VI, is wide-
ly recognized for his respect and protection of the 

Jewish people. The event carried 
a deep sense of significance and 
dignity.

In preparing for the experience, I reviewed 
the sugyos in Maseches Brachos about seeing a 
king. Standing in such an environment, one natu-
rally feels a heightened awareness—how to act, 
how to speak, and how to carry oneself. There is 
an unspoken recognition of authority that shapes 
behavior instantly.

But the deeper realization was this: the pur-
pose of seeing a human king is not the experi-
ence itself. It is to serve as a window into under-
standing Malchus Hashem. Just as Rav Sheshes 
taught, it is not about physical sight but about 
sensing presence. It is about internalizing what it 
means to stand before a King and allowing that 
awareness to transform us.

I shared with the group that the avodah in 
such a moment is to connect it back to our daily 
lives, to the pesukim we say in davening, like ’ה 
 and to recognize that if Hashem ,ימלוך לעולם ועד
is truly our King, then our role is not only to feel 
close to Him as a Father, but to serve Him with 
dedication and obedience as subjects of a King.

Perhaps this is the deeper meaning of “רצוננו 
 Bnei Yisrael were asking for a way of ”.לראות מלכנו
life, a reality in which Hashem’s kingship is expe-
rienced so clearly that His will naturally becomes 
the guiding force of our lives.

RABBI DANIEL COREN

SEMICHAS CHAVER SHIUR
in R’ Coren’s office
every Sunday at 8:00 PMSH
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The Power of Speech
The name of this week’s par-

sha, Emor, highlights the power of 
speech.

Chazal say: “Lashon hara kills 
three: the one who speaks, the one 
who is listening, and the one who is 
being spoken about.” [Erchin, 15b]

We can understand why the 
speaker and the listener are neg-
atively affected, as they are both 
participating in lashon hara. But why 

should the person 
spoken about be affected?

The Kabbalists explain that 

when speaking about a 
person’s negative qualities, 
although the person might not even 
be aware that he is being spoken 
about, the fact that his character 
flaws are being discussed brings out 
and reveals those negative qualities 
in him.

The converse is also true. Con-
sistent mention of the good a person 
possesses brings out and reveals 
that person’s positive qualities.

==== Excerpt of the Rebbe’s Si-
chos, based on Chabad.org/SIE.

UFARATZTA RABBI SHALOM BER MUNITZ
Day 30 
Gevurah She’b’hod – Discipline in Humility

Shabbos Parshas Emor is the 30th day of the Omer.
Never allow humility and self-effacement to be con-

fused with an abolition of boundaries. Humility is about creat-
ing space for the other, not about the obliteration of the self. 
Humility is about opening yourself up to a truth larger than your 
imagination today, but it is not about allowing others to diminish 
your light. You must never become a punching bag and a doormat. 
When Steve Jobs was asked what his ultimate success was, he 
responded: It was the many projects I declined.

RABBI YY JACOBSON

MONDAY & THURSDAY Chassidus Shiur 7:45 AM(18 Main)   •   TUESDAY Women's Shiur 9:30 AM 
(84 Viola Rd) SHABBOS Friday Night – before Barchu (20 Upstairs))   •   Morning 8:40 AM (20 Upstairs) | After 
Davening 12:00  PM (20 Upstairs) PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, 

followed by the Minyan at 10:00 AM.
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A Blemish in a Bechor
It shall not have any blemish in it (22:21).
The Gemara derives this prohibition from the above-mentioned 

passuk that there is a prohibition to create a blemish in a bechor, a 
firstborn animal that goes to the kohen. However, the Gemara learns 
(Menachos 56b) that this is only applicable to a bechor animal that is 
unblemished. However, if the animal already has a blemish, there is 
no longer a prohibition of making a blemish in the animal.

With this halachah, the Zera Shimshon explains why everyone 
possesses a yetzer hara, and nonetheless, cannot have complaints 
against Hashem for allowing the yetzer hara to constantly try to make 
him sin.

Since, without the involvement of the yetzer hara, it is impossible 
to have progeny, inherently, the yetzer hara has a stake in the cre-
ation of every person. As well, during childbirth, every child causes 
his mother suffering and sometimes puts her into great, life-threat-
ening danger. (It is interesting to note that there were great tzaddikim 
who would do teshuvah for the pain they caused their mothers during 
childbirth.) Adding to this, sometimes the child will cause his mother 
not to fast on Yom Kippur, or Shabbos may be desecrated because 
of him. In fact, the Gemara says (Shabbos 156a) that someone who 
is born on Shabbos and (although by no choice of his own) caused 
Shabbos to be desecrated, he will pass away on Shabbos. 

For all these reasons, a person does not enter this world perfect. 
He is considered flawed, and therefore the yetzer hara can claim a 
share in this individual. Just as when the bechor is born with a blem-
ish, there is no prohibition to add another blemish, homiletically, the 
individual who came through the urge of the yetzer hara, and who 
caused his mother pain, cannot have complaints that the yetzer hara 
has a stake in him. These reasons cause him to be considered flawed 
and have a connection to the yetzer hara. The yetzer hara, therefore, 
has the right to enter him. 

The work of the human being is to eradicate the hold that the ye-
tzer hara has on him. Instead of being unhappy with the fact that, due 
to circumstances out of his control, the yetzer hara has a hold on him, 
he should face his mission in life, knowing that this is what Hashem 
wants from him.

This, explains the Zera Shimshon, is the intent in the words of the 
Mishna that teaches (Avos 4:26) “You are created against your will, 
and you are born against your will.” The Mishna is explaining to a 
person that the fact that he has a yetzer hara is something that is not 
under his control. 

Nevertheless, rightfully, the yetzer hara can claim that, due to the 
aforementioned reasons, it has a share in the person. The Mishna is 
saying that a person’s job now is to fight that yetzer hara and not to 
complain about it being unfair that, through no fault of his own, the 
yetzer hara has some sort of share in him.

	 The Mishna then says, “Against your will, you will have to 
give an account for your actions.” A person must know that the above-
mentioned reasons will not exempt him from being punished for his 
actions. His job is to realize the situation he finds himself in and act 
accordingly, and not to look back and complain.

The Descendants of Aharon
The beginning part of this week’s parsha refers to the spe-

cial laws and status regarding kohanim, the descendants of 
Aharon. It is common knowledge that a study based on the 
DNA samples of many current-day kohanim reveals a com-
mon genetic strain amongst a considerable number of those 
who participated in the study. This strain is found to be common 
even amongst people who live in different areas of the world, 
separated by thousands of miles and centuries of differing eth-
nicities.

The jury is still out on whether these DNA findings have any 
halachic validity and as to what exactly these findings prove. 
Over the centuries of Jewish life, the kohanim have fiercely pro-
tected their lineal descent from Aharon and zealously guarded 
their status of legitimacy as being kohanim. Kohanim are held 
in high regard in the Jewish world and are entitled to certain 
special privileges and honors in the Jewish religious society.

Though it seems that it is permissible for a kohen to waive 
some of those privileges if he so wishes, preferred behavior 
dictates that he not do so. The status of the kohen is to be 
preserved as a remembrance of their special role in the Temple 
services in Jerusalem. But in a deeper sense, it is to be pre-
served to remind us of their special mission “to guard with their 
lips knowledge and to teach Torah to those who request it.”

They are to be a blessing to the people of Israel, and they 
are commanded to, in turn, bless the people of Israel. Blessed 
are those who are commanded to bless others. Thus, the sta-
tus of a kohen is representative of all that is noble and positive 
in Jewish life and tradition: knowledge, Torah, grace, security, 
and peace. The question of ersatz kohanim is discussed wide-
ly in connection with halachic decisions. Not every person who 
claims to be a kohen is really a kohen. Since true pedigrees 
are very difficult to truly ascertain today, the halachah adopts a 
position that who is really a kohen is a matter of doubt. Great 
rabbinic decisors, especially in the United States, have often, 
in cases of dire circumstances, “annulled” the kehuna of an 
individual.

In the confusion of immigration into the United States at the 
end of the nineteenth and the beginning of the twentieth centu-
ries, some people disguised themselves as kohanim in order 
to receive money for pidyon haben, the redemption of the first-
born son from the kohen. These people were charlatans, but 
many other simple Jews assumed that they were kohanim as 
well, without any real proof of the matter. Even tombstones that 
declared that one’s father was a kohen were not to be accept-
ed as definitive proof of the matter. Therefore, the DNA results 
are most interesting and provocative.

The halachah has not yet determined with certainty the 
trustworthiness of DNA results in matters that require halachic 
decision. Therefore, it is premature to speculate whether DNA 
testing will ever be used to determine someone’s true status as 
a kohen. Meanwhile, the kohanim should retain their tradition 
of pedigree to the best of their abilities.

ZERA SHIMSHONRABBI BEREL
WEIN Z"L

ZERA SHIMSHON SHIUR 
BY RABBI SIMCHA BUNIM BURGER
THURSDAY 8:15 PM - 9:15 PM (20 Upstairs)

Please scan to join Zera Shimshon Whatsapp Group
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Some Reasons to Allow Chadash
In Parshas Emor, the Torah tells us about 

the prohibition of eating chadash. As we have 
seen, the Shulchan Aruch rules clearly that cha-
dash is forbidden, with no room for being lenient. 
Yet there is a widespread practice to allow the 
consumption of chadash. What is the basis for 
those who are lenient?
RELYING ON THE MISHNA IN KIDDU-
SHIN 

As mentioned, there is a Mishna in Kiddu-
shin that allows chadash in the Diaspora, and 
due to the urgency of the situation, some poskim 
relied on that Mishna.
SAFEK D’RABANAN 

In addition, the Gemara in Menachos (68b) 
states that although we keep two days of yom 
tov (yom tov shel galiyos) outside of Israel, we 
do not have to wait another day before consum-
ing chadash there, because it is only rabbinically 
mandated. 

If the prohibition in the Diaspora is only rab-
binically mandated, we can apply the rule of 
safek d’rabanan l’kula; we can be lenient when 
in doubt about a prohibition on a rabbinic level. 
This is indeed the opinion of the Ohr Zaruah, 
one of the Rishonim. That being the case, when 
one buys bread or other wheat products, or if 
one encounters cake at a kiddush, since cha-
dash is a safeik, these products can be used. 
GRAIN OWNED BY NON-JEWS 

Another reason for leniency is based on 
proofs that the prohibition, indeed, only applies 
to grain owned by Jews.

The Gemara (Rosh Hashana 13a) states 
that the korban haOmer has to be from grain 
owned by Jews. This is based on the pasuk 
“U’vikutzrechem es k’tzir artzichem,” when you 
cut the grain of your land. The Acharonim sug-
gest that, this being the case, it would seem 
sensible to conclude that if the korban must be 
from Jewish-owned grains, then the grain that 
it is permitting is also only Jewish-owned grain.

The Bach famously permits chadash. He 
goes so far as to write that this is the accepted 
ruling, and no one has the right to rule stringent-
ly for the public against the accepted practice. 
The Taz also writes that most are not vigilant in 
this matter. The Be’er Hagolah and the Chasam 
Sofer are also lenient.

DOUBLE DOUBT
      Another source for leniency is 
mentioned by the Rama, that there is 
a s’feik s’feika, a double doubt. Maybe this grain 
is from last year’s crop (before the 16th of Nis-
san), and even if it is from this year’s crop (after 
the 16th of Nissan), perhaps it took root prior to 
the 16th of Nissan, which would also render it 
yashan (“old”) and be permitted. 
      However, the Acharonim (Rav Akiva Ei-
ger and others) wonder about this ruling of the 
Rama. How can you call these cases two differ-
ent uncertainties? It is all one question, wheth-
er the grain took root before or after the 16th of 
Nissan. 
      The Aruch Hashulchan (293:16) answers 
that as long as there is a halachic difference 
between the doubts, we can consider them as 
two distinct doubts. The regulation that the Kor-
ban haOmer must be brought from grain of this 
year’s crop is enough of a distinction to consider 
these doubts two separate uncertainties.
      However, the Mishna Berurah in O.C. 489:45 
is not happy with this. He writes that due to the 
advent of importing grain by train, we can be cer-
tain that what we eat in the summer is, indeed, 
from grain that took root this year, after the 16th 
of Nissan. 
      If that was the case a century ago, in the 
times of the Mishna Berurah, all the more so 
is this the case today. A few decades ago, in 
the USA, billions of bushels of wheat would 
be stored from year to year, and we could be 
certain that we were consuming yashan, since 
we were living off the surplus of previous years. 
However, in recent years, much of the surplus 
is exported, and we are eating from this year’s 
crop, and everything is clearly chadash, without 
any doubt. With a little guidance, one can look at 
the barcode and know the pertinent information 
about the product, leaving little, if any, room for 
uncertainty.
      As the Biur Halacha points out, we should not 
adopt an “all-or-nothing” attitude. Even if some-
one is generally not vigilant in keeping chadash, 
if he has the opportunity to do so, he should.
SUMMARY

Most of the Rishonim, as well as the Vilna 
Gaon, maintain that the prohibition is a Scriptural 
prohibition, without any room for leeway. There 
are some Rishonim and Acharonim who are 
more lenient because of various doubts.

RABBI NACHUM SCHEINER

KOLLEL BOKER
7:00-8:00AM
Chavrusa learning - Gemara 
Currently: מסכת יומא 
Friday - Shuirim Beinyonei 
Dyoma and relevant topics

NIGHT KOLLEL 
8:15-9:45PM
Chavrusa learning - Halacha
Currently : הלכות צדקה

SHIURIM BY 
ROSH KOLLEL  
& FEATURED GUEST 
SPEAKERS
Daf Yomi | 8:45-9:45 PM
Mishna Yomis | 8:45-9:00 PM
Zera Shimshon Shiur | 8:15-9:00 PM 
Maharal Shiur |  9:15-9:45
 
 
 
ADDITIONAL
LEARNING
PROGRAMS:
Yarchei Kallah / Shuirim on Legal 
Holidays - by acclaimed Guest 
Speakers
Yeshivas Bein Hazmanim
Yeshivas Kiymu v’Kiblu/Purim
Shushan Purim
Shovevim Program / Early Friday 
morning learning b’retzifus.
Evening Shuirim in Halacha and 
Hashkafa by prominent Morei 
Horah

SHIUR SCHEDULE

Scan to join
Rabbi Scheiner’s Weekly
Halacha Whatsapp Group

COUNTING DOWN UNTIL 

UMAN

153 DAYS
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Blemishes of the Kohanim
ABARBANEL ON THE TORAH

“G-d spoke to Moshe, saying: Speak to Aharon, saying: Any 
man of your offspring throughout their generations in whom there 
shall be a blemish shall not come near to offer the food of his G-d. 
For any man in whom there is a blemish shall not approach…” 
(Leviticus 21:16-18)

“The food of his G-d… he may eat. But he shall not come 
to the Curtain, and he shall not approach the Altar; for he has 
a blemish; and he shall not desecrate My sacred offerings, for I 
am G-d  Who sanctifies them. Moshe spoke to Aharon and his 
sons, and to all the Children of Israel.” (Leviticus 1:22-24)

All of the commandments that specifically concern the ko-
hanim are designed to uphold the honor of G-d. The Torah had 
previously listed the regulations regarding forbidden marriag-
es and restrictions in terms of coming into contact with the de-

ceased. Now the Torah focuses on ensuring that only 
the most suitable kohanim are permitted to perform the 
sacrificial services.

The Torah first deals with an array of physical defects that dis-
qualify the kohen from performing the services, whether or not 
he was born with them, and whether or not they are permanent. 
Furthermore, the most serious of these defects are those that 
are found on the face. The Torah emphasizes that even though 
the kohanim, the offspring of Aharon, have a unique, elevated 
status in the nation, they shouldn’t think that physical blemish-
es are irrelevant, since allowing a kohen with these blemishes 
to serve is a desecration of the honor of the Divine Presence in 
the Sanctuary. The Torah here takes into account the unfortunate 
reality of human nature. Those who gaze upon a “blemished” ko-
hen while he is performing a service could be so taken aback by 
his appearance that they might come to detest the very idea of 
performing the service. If these blemishes are patently offensive 

Gan haTorah
	“וספרתם לכם ממחרת השבת מיום הביאכם את עמר התנופה, 

שבע שבתות תמימת תהיינה” 23:15
“Klal Yisroel must count from the day after Shabbos (the 

first day of Pesach), from the day that they bring the Omer of 
the waving, seven full weeks.” Unlike all other yamim tovim, 
Shavuos is not a set date on the calendar but rather, it is al-
ways fifty days from the counting of the Omer, which begins 
on the second day of Pesach. We make a bracha “על ספירת 
 Why is the counting called S’firas ha’Omer? Since ”.העומר
we are counting towards Shavuos, being mekabel the To-
rah, it would seem to be more appropriate that the bracha 
should use a lashon connected to Kabbalas Hatorah.  

We start counting S’fira on Pesach to let us know that 
the main reason that we were taken out of Mitzrayim was 
to accept the Torah Hakdoshah. The ikar of Klal Yisroel is 
Torah.  The Shamayim, Eretz Yisroel, and Klal Yisroel were 
all created because of the Torah. Klal Yisroel is supposed to 
count S’fira every day with an excitement of coming to the day 
of Matan Torah. Each day, one is to work on improving and 
elevating himself in order to be worthy of receiving the Torah. 
(חינוך)

The Midrash Rabbah tells us that in the zechus of the 
Omer, many positive things happened to Klal Yisroel. Av-
rohom Avinu received Eretz Canaan, and Klal Yisroel was 
saved in the days of Chizkiyah, Haman, and Yechezkel. What 
is so special about the Korban Omer that gave Klal Yisroel 
such great zechusim? The Midrash says that Hashem told 
Moshe that He gave the Yiddin mann every day in the Midbar. 
As payment, let the Yiddin bring Him a Korban Omer every 
year on the 16th of Nissan. The measurement of the mann 
was an omer.  

The purpose of the Omer is to remind us that we re-

ceived the mann in the Midbar. Just as in the Midbar our 
sustenance came from Hashem, so too now, when we 
do not have the mann, and we need to go out and make 
a parnassah, we need to remember that it all comes from 
Hashem. It is not  באר יוסף( .כוחי ועוצם ידי(

When are the weeks complete? When Klal Yisroel does 
the will of Hashem. We count from Pesach until Shavuos to 
let us know that the two are connected. Pesach is the geulas 
haguf, and Shavuos is the geulas hanefesh. One is not really 
free until he also has a geulas hanefesh. Until then, one is 
still a slave to his yetzer hara. By doing the ratzon of Hashem 
during S’fira, one will have “תמימות תהיינה,” that is, Pesach and 
Shavuos together will be complete. (מהר"ם שיק)

Learning Torah builds worlds in Shamayim and brings one 
closer to the Ribbono Shel Olam. Klal Yisroel thought that 
Moshe Rabbainu died, and they panicked. They thought that 
they needed a replacement for Moshe to keep a connection 
to the Ribbono Shel Olam. They built an eigel to be that con-
nection. It was a grave mistake, something that we are still 
trying to be mesaken. The Omer alludes to the mann that Klal 
Yisroel received in the Midbar.

The mann came down from Shamayim, and Klal Yis-
roel went to get it. There were no intermediaries between 
Hashem and Klal Yisroel. Hashem took care of Klal Yis-
roel by Himself. As we count down to Kabbalas Hatorah, 
we must remember this message. The first two Dibros 
were given directly by Hashem to Klal Yisroel. Kabbalas 
Hatorah, like the Omer, demonstrates to us the direct 
connection that we have with the Ribbono Shel Olam. In 
order to be mekabel the Torah properly, we must strengthen 
our direct connection with the Ribbono Shel Olam.  

RABBI PINCHAS KASNETT OHR.EDU

RABBI YAKOV YOSEF SCHECHTER

>>
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הרב בן ציון סנה
  אמור אל הכהנים בני אהרן ואמרת אליהם )כא א(.
 וברש"י: 'אמור ואמרת להזהיר גדולים על הקטנים'. 

יסוד נאה אמר הגאון רבי משה מרדכי עפשטיין זצ"ל, ראש ישיב 
תלמיד  תרפ"ג:  בשנת  בוינא,  שנערכה  הגדולה,  בכנסיה  תסלבודקא, 
כד(:  )ג'  בראשית  פרשת  ללמדו  רבו  התחיל  ל"חדר".  ללמוד  הלך 
"ויגרש את האדם, וישכן מקדם לגן עדן, את הכרובים ואת להט החרב 

החיים". עץ  דרך  את  לשמור  המתהפכת, 
רבי, שואל הנער: מי הם אותם "כרובים"? ולשם מה הניחם הקב"ה 
בפתח גן עדן?. תלמידי היקר, השיבו הרבי: רש"י מפרש, ה"כרובים", 
הם "מלאכי חבלה"! הקב"ה נתן להם תפקיד, לשמור ולחסום בחרבם, 
את הדרך המובילה לגן עדן. חזר התלמיד השקדן על פירוש זה פעמיים 

ושלש, עד שנחרט היטב במוחו.
חלפה לה תקופה. הילדים החרוצים חגגו כבר כמה מסיבות "סיום". 
הגיעו בשעה טובה ומוצלחת, אל פרשת תרומה. הנה קוראים אנו אודות 
כנפים  פורשי  הכרובים  "והיו  הקודש:  ארון  גבי  על  שהיו  ה"כרובים", 
כ'(. שואל הרבי:  למעלה, סוככים בכנפיהם על הכפורת" )שמות כ"ה 
תלמידיי היקרים, מי יודע פירוש המילה כרובים? קפץ "אותו תלמיד" 
השנון, עם זכרונו הנפלא, ממקומו, וענה: "מלאכי חבלה". מבליע הרבי 
חיוך ומתקן את השגיאה: חלילה, אין אלו "מלאכי חבלה", הכוונה כאן 
– כרובים, שדמותם כ"מלאכי השרת". חזר התלמיד על הדברים, והגיע 
לידי הכרעה שיסוד הדברים הם: "כרובים" ש"בספר בראשית", הם – 
השרת".  "מלאכי   – הם  שמות",  ש"בספר  ו"כרובים"  חבלה".  "מלאכי 

שינן הדברים, עד שהיו חקוקים על ליבו.
התחיל  לישיבה.  נכנס  תלמיד"  ו"אותו  עברו,  שנים  גבי  על  שנים 
ללמוד מסכת ברכות )ל"ט(. בפרק "כיצד מברכין", אודות ירק הנקרא 
קודם.  מברך  מהן  איזה  על  מאכלים,  כמה  לפניו  הביאו  אם  "כרוב". 
אותו  שולף  כרוב"?  של  הפירוש  יודע  "מי  תלמידיו:  את  הרבי  שאל 
תלמיד עם זכרונו הנפלא, את תשובתו השנונה. הדבר תלוי: "כרובים 
ו"כרובים" ש"בספר שמות",  ש"בספר בראשית", הם "מלאכי חבלה". 
הם – "מלאכי השרת". אך תחת אשר יזכהו הרבי במחמאה על ידיעתו 
הרחבה, שומע הוא צליל של תוכחה: "חשוב על דבריך, טרם שתוציאם 
מפיך" – שח הרבי בחיבה. וכי מה עניינם של מלאכים, אצל סוגייתנו 
ה"כרוב"  הרבי,  הסביר  מעתה,  אמור  הנהנין"?  ב"ברכת  העוסקת 

שעולה כאן על השולחן, מין ירק הוא.
והתחיל  גבוה,  לשיעור  תלמיד"  "אותו  עלה  השנים,  ברבות 
שעשו  הכרובים  אודות  חז"ל,  אמרו  שם  )ה:(.  סוכה  מסכת  ללמוד 
הרבי  שאל  שוב  כרביא".   – כרוב  "מאי  הקודש,  ארון  על  ב"משכן", 

to people, all the more so to G-d. As the prophet Malachi says 
(1:8): “Would you present a blind animal for sacrifice, is nothing 
wrong? ... Present it, if you please, to your governor: Would he 
be pleased with you or show you favor?” Malachi is saying that 
if a human official would not accept such an offering, then sure-
ly G-d would scorn it as well.

A number of blemishes are listed, and the commentators are 
not in agreement as to the exact nature of some of them. Many 
of them refer to blemishes on the face, such as blindness, two 
types of abnormal growths on the eyes, a deformed nose, and 
connected eyebrows. Others include broken, missing, or de-
formed limbs, moist or dry skin eruptions, a concave chest, a 
humpback, and swollen testicles. Abarbanel also makes it clear 
that the blemishes listed are often general categories; many 
others are subsumed under them. The Rambam (Maimonides) 
(Perek 8, Halachah 1, Laws of the Sanctuary) counts ninety dif-
ferent disqualifying blemishes. It is clear that the Torah’s listing is 

not an all-inclusive list, since deaf-mutes and epileptics are not 
mentioned. They would obviously be disqualified as well. The 
general principle that is invoked here is that the performance of 
the Divine service by such an individual denigrates the honor 
of G-d. The general populace can only look up to, admire, and 
respect the kohanim when they possess both inner and outer 
beauty. They need to be superior to the rest of the populace, 
both in terms of their physical characteristics and their moral and 
ethical behavior.

Finally, the last verse quoted above states that Moshe spoke 
not only to the sons of Aharon but to the entire nation as well. 
This was to ensure that the rest of the people would reprimand 
the kohanim if they did not fulfill their special requirements and 
obligations.

שיעור קצר בעניני דיומא
upstairs 20באידיש ועברית אחרי ותיקין ב

SHIUR
SCHEDULE

החליט  כאן  כרביא?  המילה  פירוש  יודע  מי  תלמידיו,  את 
זה,  "כרוב"  עם  נכשל  כבר  יפה.  השתיקה   – תלמיד  אותו 

שהכרובים  כאן  שהכוונה  הרבי,  הסביר  הטוב.  זכרונו  עם  פעמים  מספר 
תינוק.  פני  להם  היה 

עכשיו כבר בא אותו תלמיד, לידי מסקנה. גזירה היא מן השמים, שהוא 
לעולם יסתבך בפירוש המילה של "כרובים". פעם הפירוש "מלאכי חבלה", 
פעם "מלאכי השרת", פעם זה מין "ירק" שנקרא כרוב, ופעם זה "תינוק". 

מי יגלה רז זה, מה טמון בסודו של הכרוב?
אל  כשהגיע  דרדקי.  מלמד  עצמו  הוא  נעשה  תלמיד,  אותו  כשגדל 
ה"כרובים" ש"בספר בראשית", לפני שהיה לשום תלמיד הזדמנות לשאול 
איזה שאלה בפרשת ה"כרובים", פנה אל תלמידיו ואמר להם: שמעו נא 
תלמידי היקרים, בני חביבי. אנוכי למדתי בישיבות המעולות, שיננתי היטב 
את לימודי, והיו דברי תורה הורה שנונים בפי. נער הייתי גם זקנתי. מעולם 
נתקשיתי, בפירוש של המילה "כרובים". ובכל שנה ושנה הסתבכתי יותר 
ויותר. ובכן אני יגיד לכם יסוד הדברים. תזכרו זאת לאורך ימיכם ואז ייטב 

לכם כל הימים.
וכה היו דבריו: האדם הוא כ"כרוב". ארבעה פירושים לכרוב, וארבעה 
נקודות הן, במהלך חיי האדם. כאשר נולד האדם הוא "כרביא" – תינוק. 
תינוק זה כשנולד, יש לו ראש כמו כרוב, שהוא מן ירק. כלומר, ראשו סתום 
ועד רע. הרי הוא כחומר ביד היוצר.  יודע מטוב  אינו  ועדיין לא נתפתח. 
גידולו,  באופן  תלויה  הירק,  של  שצמיחתו  כשם  מעלתו.  גם  זוהי  מאידך 
כך תלוי עתידו של התינוק, באופן חינוכו. עתידו של התינוק, תלוי בחינוך 
רואה,  הבן  נעלות. אם  ולמידות  לתורה  יתחנך,  הוריו. אם  לו  שמעניקים 
להמשיך  הוא  רוצה  אז,  מתוך שמחה.  ה',  מצות  את  מקיימים  שהאבות 
ולהיות  המעלה,  לרום  הפסגה,  לשיא  ולהגיע  לטפס  בכוחו  יש  בדרכם. 
קודש קודשים - "מלאכי השרת". ואם ח"ו להיפך, אז יתגדל להיות מן הכת 

של "מלאכי חבלה". חינוכו של תינוק קובע את עתידו.
ועד"ז יסוד גדול כתב דעת סופר לפרש, הכתוב "ואם משדה אחוזתו 
יל"פ עפ"י רמז כי  )ויקרא כז טז(.  יקדיש איש לד' והיה ערכך לפי זרעו" 
ניכר לפי ערך אשר הנהו מחנך את בניו לתורה, כי חינוך  מדריגת האב 
הבנים הוא אבן הבוחן למדרגתו ביראה. וז"ש "אם משדה אחוזתו יקדיש 
ביראה,  פלוני  הוא מדריגת  איך  לדעת  רוצה  כלומר אם אתה  לד'",  איש 
אם באמת ובתום לבב הקדיש את אחוזתו ר"ל את עצמיותו לד', אז תוכל 
להעריך את זאת "לפי זרעו", אם מחנכם ומגדלם על ברכי התורה והיראה. 

ונזכה לעשות רצונו יתברך אכי"ר.
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Kinyan Masechta Chabura with R' Tzvi Seidman

Seuda Leiluy Nishmas R' Yeshaya Ben R' Moshe Mikerestir
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Shabbat: A Different World
For six days you may work, but the seventh day is a 

day of Sabbath rest, a day of sacred assembly. You are not to do any 
work; wherever you live, it is a Sabbath to the Lord (Lev. 23:3).

Not long after the Beit Halevi, the Rav of Brisk, came home from 
Shabbat morning prayers, loud knocking was heard on his door. The 
Rav opened the door and found one of the community members, com-
pletely out of breath, with a face reflecting anguish and extreme stress.

“How can I help you?”
“My daughter has already been in labor for three days… The doctors 

say that both mother and child are at risk… life and death…Please, pray 
for them!”

The Rav just looked at him calmly. “Did you make Kiddush yet?”
“No, I have no appetite,” the man answered.
“First, let us make Kiddush.”
After Kiddush, the Rav turned to this unexpected guest. “Now, you 

must not have eaten your Shabbat meal yet. Come and join us for a 
Shabbat meal.”

The man did not ask any questions. With faith in his rabbi, he obeyed. 
At the end of the meal, the Rav asked, “So, did you enjoy your meal?”

“Yes, I enjoyed the meal.”
“Fine, now it is time to say Birkat Hamazon.” 
After they had finished their blessings, the Rav sent the man to go 

and see how his daughter was faring.
The man came back an hour later to thank the Rav. Everything was 

in order; she had given birth to a baby boy! “But I do not understand why 
the Rav did not just pray for her. Why was it so important to the Rav that 
I had my Shabbat meal?”

The Rav answered him, quoting the sentence, “And when you re-
joice in your connection with G-d, He will fulfill all your heart’s requests.” 
Our rabbis learn from here that you are supposed to enjoy your rela-
tionship with G-d by making a Shabbat meal, and then G-d will fulfill all 
your heart’s requests. “We do not have to make our requests to G-d 
verbally on Shabbat through prayer. We just need to enjoy the Shabbat 
meals. He knows what we want in our hearts, and He will take care of 
our needs.”

On Friday night, we change the wording of our prayers. All week long, 
we say He who watches His nation Israel forever, but on Friday night, we 
say instead He who spreads over us a Sukkah of peace. The switch is 
because on Shabbat, we get close to Hashem in such a way that we do 
not need to ask for protection. We are so close that we are automatically 
being protected. It would be silly for a person talking to the king in his pal-
ace to ask him to watch over him. On Shabbat, as well, we do not have 
to ask for protection. We are just so close.

When we study Jewish history, we will learn that in all the places 
in exile where the Jewish communities kept Shabbat, the rate of inter-
marriage was very low. In all the places where the Jews did not keep 
Shabbat, intermarriage was so strong that Jewish identity faded, and the 
Jewish community disappeared.

On Shabbat, G-d recharges the world with a new soul that lasts for 
another six days. It is a day of recharge, not a day of work. G-d is our 
Manufacturer, and this is what it says in His instruction manual. Work 
is a punishment, not what G-d needs from us in order to sustain us. On 
Shabbat, we realize that G-d runs the world in a way different from how 
it appears to us.

The Teachers
As we have learned from previous haftarah selec-

tions taken from the final section of Sefer Yechezkel, 
the navi uses these final chapters to describe the future 
Temple service that would be observed during the era of 
Bayit Shlishi, the Third Temple.  

This particular haftarah, from the 44th chapter, con-
tains a direct connection to our Torah reading, for it 
focuses on the laws that would be followed by the ko-
hanim serving in the “Messianic” Bet Mikdash, much as 
the parasha reviews the laws that would be followed by 
the kohanim during the time of the earlier Batei Mikdash. 
Except for certain stringencies that future kohanim will 
observe, many of the laws mentioned here by Yechez-
kel echo the very words of the parasha itself, e.g., they 
shall not shave their heads nor let their hair grow wild; 
they shall not marry a widow (prohibited to the kohen 
gadol) nor a divorcee, but only a maiden from Israel; 
they shall not approach a corpse, save that of their fa-
ther, mother, son, daughter, brother, or unmarried sister. 
Most interesting, however, is one function of the kohen 
that is included in the haftarah but is not mentioned in the 
parasha at all, although it is found elsewhere in the To-
rah. The navi states: “V’et ami yoru bein kodesh l’chol…. 
Part of the function of the kohen was to be a teacher, one 
who would guide the people and pass down the laws 
and explanations given at Har Sinai.  

The kohen of Israel could not be compared to the 
ancient idolatrous priests, who served as mere ritual 
functionaries with limited connection to the daily lives of 
the people themselves. In fact, quite the opposite was 
true. These “priests” were usually involved with prepa-
rations for death and for the afterworld, not life and this 
world. Not so the kohen in Israel. His responsibility was 
far more than merely a ritualistic one. The kohen was 
required to be involved in many aspects of the people’s 
lives.  He was commanded to take an active role in the 
life of the nation, a role that would require him to avoid 
dealing directly with death, that gave him the responsi-
bility of adjudicating the people’s quarrels, and that chal-
lenged him to educate and inspire both the current and 
future generations.  

Moshe blessed the kohanim with the words (D’varim 
33:12): “Yoru mishpatecha l’Yaakov v’Toratcha l’Yisrael,” 
to teach Torah to Israel, while the navi Malachi put it sim-
ply when he stated (2;7): “Ki siftei kohen yishm’ru da’at 
v’Torah y’vakshu mipihu,” “The lips of a kohen must 
safeguard knowledge and people should seek (Torah) 
teachings from him.” And by doing so, he fulfills Hash-
em’s mission, as the navi explains, “Ki malach Hashem 
Tzvakot hu,” “For he is the agent of Hashem, Master of 
Legions!” Our haftarah reminds us that serving Hashem 
cannot be limited to ritual alone. And this truth will be car-
ried on during the Messianic era as well.

RABBI YOSEF FARHIRABBI NACHUM 
WINKLER
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Bored with Breathing

“And you will bring a new mincha offering (meal offering) to G-d.” (Va-
yikra 23:16)

Are you ‘burned out’?
You seem to hear that phrase a lot these days. I’m ‘burned out’ from 

this; I’m ‘burned out’ from that; I’m bored with this; It’s just lost its excite-
ment for me.

Why do people ‘burn out’?
Take two people working hard. One is self-employed, the other is 

working for a salary. There’s a big difference between them. Someone 
who works for a salary has no particular interest in the company, except 
that it provides him with a living. And his apathy only increases if the com-
pany doesn’t do well, and there is no bonus to look forward to.

Someone who is self-employed, on the other hand, puts his very soul 
into his work. He is the company. He enjoys the moments of triumph, and 
he grieves over the disasters, but bored and burned out? Never.

Unlike the salaried employee whose remuneration is fixed from the 
beginning with only limited scope for profit participation, the self-employed 
person knows that the sky’s the limit. The company’s success is his suc-
cess.

When we learn Torah, we should think of it as our own business. In 
your own business, if things aren’t going right, who is there to put them 
right? Only yourself. If it takes extra time at the office, you would certainly 
and gladly put in the extra hours.

When we sit down to learn, do we mentally ‘punch in’? 
Are we waiting for the next coffee break? For the check at 
the end of the month? Or do we feel the exuberance and challenge of our 
learning as though it were our own business?

How does the Torah refer to the monumental event of its being given 
at Sinai?

“And you will bring a new mincha offering to G-d.”
Why is the reference so oblique? It’s true that at the festival of Shavuot, 

there is a command to bring a new mincha offering to G-d. But is that the 
most conspicuous aspect of Shavuot? How about the giving of the Torah? 
Wouldn’t it have been more appropriate to spell out that on this day the 
Torah was given at Sinai? And yet, it is with these few covert words that 
the Torah hints at the central event of Judaism.

Why?
The Torah doesn’t specify the date of its giving because it doesn’t 

want us to feel that it was given as a ‘one-off’ event. Rather, it wants us to 
feel like it’s being given to us every day and for us to receive it every day 
as though we were hearing it for the first time at Sinai.

The Torah is our life’s breath. Even though a person breathes millions 
of times in the course of his life, does anyone get tired of breathing? Why 
not? Because we understand that our life depends on breathing, it’s not a 
subject for boredom. Boredom can only set in when a person sees some-
thing as optional. Breathing isn’t optional; it’s obligatory.

This is the way we should feel about the Torah, for it is our life and the 
length of our days.

The Chofetz Chaim’s Wish Was Granted
This week’s parsha contains the psukim “And you shall not profane 

my Holy Name; and I shall be sanctified in the midst of the Children of Isra-
el; I am the L-rd who sanctifies you. The One who took you out of the land 
of Egypt…” (Vayikra 22:32-33). This is the positive Biblical commandment 
of sanctifying G-d’s Name.

The Sifrah comments on the connection between this mitzvah and 
the description of G-d as “the One who took you out of the land of Egypt”: 
“It was on condition that you publicly sanctify My Name that I took you out 
of Egypt.” The whole purpose of the Exodus from Egypt was for the Jews 
to become the vehicle whereby the Name of G-d could be glorified and 
sanctified in this world.

If we take a poll among Jews, asking for the definition of “Kiddush 
HaShem” [sanctifying G-d’s Name], the average reaction will be martyr-
dom, dying for the sanctification of G-d’s Name. This is a true definition. 
Come what may, under certain circumstances, we are called upon to give 
up our lives to defend G-d’s laws. A Jew must be willing and prepared to 
do that.

However, “Kiddush HaShem” does not only relate to death. It also 
relates to life. There is a mitzvah to live a life that sanctifies G-d’s Name 
(living al pi Kiddush HaShem). Rav Pam interpreted a pasuk in Tehillim 
to illustrate this point: “By the sons of Korach, a psalm, a song whose 
foundation is in the holy mountains” (Tehillim 87:1). The pasuk speaks of 
the foundation of the Jewish people being in two holy mountains. One of 
those mountains is Mount Moriah, the place of the Binding of Yitzchak. 

The other mountain is Mount Sinai, the place where the To-
rah was given. Mount Moriah, says Rav Pam, is the place 
that symbolizes the Jewish obligation to die in order to sancti- f y 
G-d’s Name. Mount Sinai, on the other hand, is the place that symbolizes 
the Jewish obligation to live a life that sanctifies G-d’s Name.

Rav  Pam quoted an incident from the life of the Chofetz Chaim. A 
young yeshiva student was once standing in prayer close enough 
to overhear the prayers of the Chofetz  Chaim. He testified that the 
Chofetz  Chaim was pleading and begging the Almighty that he should 
be given the opportunity to die in sanctification of G-d’s Name.

It would appear that the Chofetz Chaim’s prayers were not answered. 
He did not die a martyr’s death. He passed away in 1933, well before 

the Holocaust began. It would appear that the Chofetz Chaim’s wish was 
not granted.

But, Rav Pam said, “G-d does do the will of those who fear Him” (Te-
hillim 145:19). The Chofetz  Chaim  wanted to fulfill the mitzvah in this 
week’s  parsha  of “And I will be sanctified in the midst of the Children of 
Israel.” That wish was granted. He did not die by way of  Kiddush  HaSh-
em. He lived his entire life as a life of  Kiddush  HaShem. It is more difficult 
to live a life of  Kiddush  HaShem than to die through  Kiddush  HaSh-
em. Martyrdom is a very difficult test. We should never know from it. But it 
only takes a minute, and then it is over. To live a life of impeccable sancti-
fication of G-d’s Name for 90-plus years may be even more difficult. The 
Chofetz Chaim was granted his wish. He did fulfill the mitzvah of sanctify-
ing G-d’s Name in the midst of the Jewish people.

RABBI ASHER YAAKOV SINCLAIR OHR.EDU

RABBI YISSACHER FRAND 
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The Mistake of Rabbi Akiva’s Students 
Excerpted from Shem MiShmuel by the Sochatchover Reb-

be, rendered into English by Rabbi Zvi Belovski
Rabbi Akiva had twenty-four thousand students, and all of 

them died at the same time of the year [during the Omer] be-
cause they failed to give honor to each other. (Yevamos 62b)

Although this statement of Chazal does not tell us exactly 
when these students stopped dying, the later commentators fill 
in the details.

There are those who have their hair cut from Lag BaOmer on-
ward, since at this time, they [the students of Rabbi Akiva] stopped 
dying. (Tur, Orach Chaim 493; see also Beis Yosef there.)

The difficulty with this is obvious. How could the greatest To-
rah scholars of the age fail in such a simple matter? What went 
wrong, bringing upon them such a terrible punishment? It is surely 
also significant that they died particularly at this time of year, rather 
than at any other time. The nature of the Omer period must in 
some way lend itself to their error and its punishment.

When a person shows respect and honor to another, this feel-
ing springs from a recognition that his friend is superior to him in 
one way or another. There are so many facets to human nature 
that any individual will excel in at least one detail. This feeling will 
be reciprocated, so that in any society, such as that of Rabbi Aki-
va’s disciples, each member will honor every other.

But this works only within certain constraints. Provided that the 
constituents of the group continue to view each other as distinct 
people, this mutual admiration functions correctly. But let us imag-
ine that the members of this society become too close to each 
other, regarding themselves as mere parts of a whole, rather than 
as discrete entities, perhaps even as limbs of the same body. And 
just as in a body, the left arm doesn’t praise the right arm for being 
stronger, so too, the members of this fraternity cease to honor 
each other, taking each constituent’s special attributes for grant-

ed. We may suggest that this is the reason why the disciples of 
Rabbi Akiva failed to give honor to each other.

But surely unity is one of the great aims of Jewish life! What 
was wrong with achieving such a tremendous rapport with oth-
ers? The answer is that by focusing so entirely on the community, 
one loses sight of the fact that it is composed of individuals. Ev-
ery tzaddik has his own role to play in the spiritual development of 
the world, one which is very precious and not attainable by any-
one else. Failing to include this in one’s view of life has disastrous 
consequences for Jewish survival. While we must concentrate 
on the development of communal unity, it must never be at the 
expense of the individual’s worth. For people on the tremendous 
spiritual level of the disciples of Rabbi Akiva, this was a grievous 
error, so much so that they were smitten as a result.

Rabbi Shimon bar Yochai said, “If Yisrael had been lacking 
even one person, the Divine Presence would not have been re-
vealed to them.” (Devarim Rabbah 7:8)

While G-d required unity for the most monumental revelation 
in the history of the world, this was never at the sacrifice of the 
need for individual existence and expression.

It is clear why misfortune befell Rabbi Akiva’s students during 
the period of the Omer. They had lost sight of the aim of Jew-
ish life, to focus on both the community and the individual. It was 
during the Omer, when this ideal is most potently felt, that their de-
ficiencies were most strongly highlighted. They completely failed 
to learn from the nature of the Divine service expected of them 
during this period; hence, their punishment was exacted at that 
time. G-d deals particularly stringently with His dear ones.

Let us hope that we understand the importance of the error of 
Rabbi Akiva’s students and make our Sefiras HaOmer a happy 
synthesis of communal unity and personal growth.

When Do We Start?
And you shall count for yourselves from the day after Shabbat, 

from the day of your bringing of the Omer which is waved, they shall 
be seven complete weeks (Vayikra 23:15).

This verse is the source of the counting from Pesach to Shavuot 
known as Sefirat HaOmer. There seems to be one word in the verse 
that is incorrect. We start to count on the second day of Pesach; 
however, the Torah seemingly alludes to a counting that should start 
on the day after Shabbat, on Sunday. In fact, this misled the Baytu-
sim to always start counting Sefirat HaOmer on Sunday (Menachot 
65a). Rashi, on verse 11, quotes Rabbi Yossi, who proves that the 
reference cannot be to the weekly Shabbat. Rabbi Yossi notes that 
if the Shabbat mentioned in the Torah were the weekly Shabbat, 
then we wouldn’t know from which Shabbat to count. Nonetheless, 
the language is still problematic. If the Torah meant the day after the 
Yom Tov of Pesach, why didn’t it say so?

The Maharal explains that, in general, one can’t start a counting 
from a random point in time. Rather, there must be some form of clo-
sure to the previous period to enable the beginning of a new one. In 
this verse, the Torah specifically refers to the shvitah aspect of Yom 
Tov (thus calling it Shabbat), the resting indicated by refraining from 
work. Termination of work is a break that signals the completion of 
the missions of the preceding period, enabling starting a new count. 
The Yom Tov component alone, the higher state of holiness, is not 
sufficient to allow the beginning of a new period indicated by count-
ing; the shvitah aspect is crucial (Gur Aryeh 23:9).

The message of the Maharal is a powerful one. One shouldn’t 
perceive the Yom Tov of Pesach as merely a holy day, but rath-
er, one must view it as the culmination of the preceding days, as 
demonstrated by refraining from work. This is why Pesach is re-
ferred to in the verse as Shabbat.

SHEM MISHMUEL

RABBI DAVID SILBERBERG
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A man looked at his bill and called the waiter over.
“This says ‘service charge’ — what’s that for?”

The waiter said, “That’s for bringing you your food.”
The man said, “Then what’s the tip for?”

The waiter replied, “That’s for bringing it with a smile.”

A man said to his friend, “I just got a job at a bakery.”
His friend asked, “How is it?”

He said, “It’s great — I’m really rising to the occasion.”

A man told his friend, “I started jogging.”
The friend asked, “How far do you go?”

He said, “Mostly to the fridge… but I’m building up.”

Brought to you by Uncle Benjy,
author of Laughter is the best
medicine: Kosher and Jewish
jokes for the whole family,
volumes one and two, and
Jewish Joke Book for Kids,
volumes one and two, available
on Amazon.

JOKESJOKES

A crossing guardA man told his doctor, “Doctor, I keep forgetting 
things.”

The doctor asked, “How long has this been going 
on?”

The man said, “How long has what been going on?”

Boycott Israel
“Hello, Mahmed, this is Ahmed. Sorry to call you on your cell 

phone, but it’s important; we have a little problem. Do you have 
a moment?” Mahmed answers Ahmed. “Sure, habibi, tell me 
what’s going on.” Ahmed explains, “I’m proceeding with the boy-
cott campaign against the Jews and Israel just like we planned.” 
Mahmed interrupts. “Very good, how is the Facebook page com-
ing along?” Ahmed says, “Well, that’s the problem. Facebook 
was created by a Jew, Zuckerberg, and we have to boycott it.”

Mahmed sighs. “Okay, you’re right. Let’s just instant message 
everyone.” Ahmed replies, “Apparently, instant messaging was 
invented in Israel.” Mahmed thinks for a moment. “Then we’ll just 
have to leave a voicemail for everyone.” Ahmed hesitates and 
then responds. “Voicemail technology is from Israel.” Mahmed is 
getting angry. “Okay, so call everyone, and if they don’t pick up, 
then don’t leave a message.” Ahmed responds cautiously, “Well, 
my friend, that would be a really good idea, but Israel created 
the cell phone in its Motorola development office.” Mahmed yells, 
“Then just take all the boycott information and put it on a flash 
drive and hand it to everyone.”

Ahmed clears his throat. “Ahem, well, I don’t want to upset 
you, but Israel invented the USB flash drive, and actually, Isra-
el invented the Pentium Intel computer chip and the Windows 
operating system.” Mahmed is fed up and suggests, “Let’s just 
all meet in person. We’ll all get together and talk.” Ahmed asks, 
“Where should we meet?” Mahmed says, “I don’t care, how 
about Starbucks?” Ahmed says, “They’re on the boycott list.” 
Mahmed says, “Okay, okay, McDonalds!” Ahmed says, “They’re 
also on the boycott list.” Mahmed says, “Disney?” Ahmed says, 
“Boycott list.”

Mahmed is beside himself. “Are you telling me there is no 
way to boycott Israel, its people, its products, its supporters, and 
its technology without using their products, their supporters, and 
their technology?” He thinks for a moment and then offers a solu-
tion. “Maybe we could stand on the mountain top and blow a 
ram’s horn to alert everyone.” Ahmed replies, “Are you stupid? 
That was invented by the Jews, too.” Mahmed says, “Just hang 
up the phone and fly out to meet me.” Ahmed explains, “Well, I 
read in the paper that every plane has a part manufactured by 
Iscar, the Israeli metal company.” Mahmed has reached his limit. 
“So I’ll walk, and you’ll walk; we’ll walk and meet. We can still use 
our feet, can’t we?” Ahmed interjects. “To tell you the truth, the 
word for the heel of one’s foot is eikev, which is the root of the 
name Yaakov, a patriarch of the Jewish people. I think we have 
to boycott our feet.” Mahmed asks, “We can’t even use our own 
feet? Then tell all our brotherhood to chop off all our feet imme-
diately.” Ahmed responds, “That’s a great idea, Mahmed, but we 
have absolutely no way of communicating with our brotherhood.”

Mahmed asks, “Didn’t we ever invent anything?” Ahmed an-
swers, “Yes, yes, we invented coffee and tea.” Mahmed is finally 
satisfied. “Okay then, I’ll just sit here with my chopped off feet and 
have a cup of coffee and tea.” Then Ahmed informs Mahmed 
about just one more little problem. “But you’ll have to have it 
black; Israel is the land of milk and honey.”

DAVID NESENDORF

A man said, “I like to keep things under control.”
His friend looked around and said, “Like what?”

He said, “My expectations.”
  

A man ordered soup in a restaurant. After a few min-
utes, he called the waiter over and said, “Waiter, taste 

the soup.” 
The waiter said, “Is something wrong with it?”

 “Just taste it.”
“Is it too cold?”
 “Just taste it.”
“Is it too salty?”
 “Just taste it.”

The waiter finally said, “Fine — where’s the spoon?”
The man said, “Exactly.”

The salesman said,  “This product will cut your work in 
half!”

The customer said, “Great — I’ll take two.”
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