
7

BE Tbringing everyone together

ACHAREI MOS - KEDOSHIM
APRIL 22, 2026 | 5 IYAR 5786
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RABBI YOSEF NAVON 
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THURSDAY NIGHTS
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COREN ON 
SUNDAY NIGHTS
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MAKE A DIFFERENCE—SUPPORT TORAH AND TEFILLAH AT 
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WHATSAPP COMMUNITY!
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Thank you to our Gabbaim  Ephrayim Yurowitz and Tzvi Blech
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SHACHRIS :
VASIKIN

EVERY 15 MIN 
from 6:15 AM until a half hour 
before chatzos

MINCHA:
MINCHA GEDOLA 

EVERY 15 MIN. until an 
hour before shkia

EVERY 5 MIN. from an 
hour before shkia until 60
 
12 MIN. before plag 
 
12 MIN. before shkia

MAARIV :
PLAG
 
EVERY 5 MIN. from shkia 
until 72 
 
EVERY 10 MIN. From 72 
until 11:00 P.M.
 
EVERY 15 MIN. From 
11:00 .PM. to 2:00 A.M.

E A R L Y  F R I D A Y  M I N C H A : 1:30 PM & every 15 minutes from 1:45 PM until 4:30 PM  

LATE MAARIV MOTZEI SHABBOS: 9:15 PM & every 15 minutes until 12:15 AM | 18 Main
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MIKVA 
Open 24 hours. Mikva cards can be 
purchased at the Sofer truck.

SOFER TRUCK
Open daily Sunday-Thursday,
9:30AM-1PM, 4PM-6PM

MATBIA CARD RELOAD 
Accessible 24 hours in 
18 Main, Back Room

ATM MACHINE 
Accessible 24 hours 
in 18 Main, Back Room

Services
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A Perspective on Parshas 
Achrei Mos-Parshas Kedoshim  
FROM TRAGEDY TO AVODAH   

Parshas Achrei Mos opens with a striking 
reference: אהרן בני  שני  מות   after the death ,אחרי 
of the two sons of Aharon. Before introducing 
the avodah of the kohen gadol on Yom Kippur, 
the Torah brings us back to the tragic deaths of 
Nadav and Avihu. This is not incidental. The To-
rah is teaching that the deepest, holiest service, 
entering the Kodesh HaKadashim on Yom Kip-
pur, must be understood through the lens of that 
earlier moment of tragedy. The same yearning 
for closeness to Hashem that defines Yom Kip-
pur is the very force that, if misdirected, led to the 
deaths of Nadav and Avihu.     
NADAV AND AVIHU — TRAGIC GREAT-
NESS   

In Parshas Shemini, we read of their death 
on the day of the inauguration of the Mishkan, 
Rosh Chodesh Nissan. The Torah describes their 
action: אשר לא צוה אותם, they brought a fire that 
Hashem had not commanded. There is a subtle 
nuance in the text. The word “אל” carries the rare 
trop of מרכא כפולה, hinting at a sense of doubling 
or addition. This suggests that their misstep was 
not doing something wrong, but adding beyond 
what was commanded. Rabbi Shimon Schwab 
captures this idea: על אהבה  they ,שהוסיפו אהבה 
added love upon love. Their mistake was not a 

lack of devotion. It was an overflow of it.  
LOVE NEEDS STRUCTURE   

In the framework of Kabbalah, עבודת ה׳ is built 
on a balance between two forces: חסד/אהבה, the 
desire to come close, and גבורה/יראה, the disci-
pline to follow Hashem’s will. True closeness is 
not defined by intensity alone but by alignment 
with ה׳  Nadav and Avihu possessed great .רצון 
 And this is .יראה but lacked the balance of אהבה
precisely why their story introduces the avodah 
of Yom Kippur. The holiest moment of the year 
demands not just closeness, but precision.     
THE PURPOSE OF CREATION   

Why did this take place on Rosh Chodesh 
Nissan, the day of the Mishkan’s inauguration? 
Because that moment represented the fulfillment 
of creation itself. As taught in Midrash Rabbah 
and explained in Mesilat Yesharim, the purpose 
of creation is להטיב, for Hashem to bestow good. 
And the ultimate good is לא נברא האדם אלא להתענג 
 ושכנתי ,The Mishkan embodied this purpose .על ה׳
-Hashem dwelling among us. And precise ,בתוכם
ly at that moment, we are taught that even in the 
pursuit of closeness, there must be גבולות.     
WHAT IS KEDUSHAH?   

This leads directly into Parshas Kedoshim: 
 you shall be holy. Kedushah is not ,קדושים תהיו
merely separation. It means to designate oneself 
as a vessel for Hashem’s presence. As Rabbi 
Moshe Alshich explains, אחד — בתוכם כל   בתוך 

 Each person has the ability .ואחד
to become a מקום לשכינה.     
THE JOURNEY TO SHAVUOS  

During ספירת העומר, we work to build this bal-
ance. The Maharal of Prague explains that the 
three regalim form the foundation of our relation-
ship with Hashem: Pesach, awareness of Hash-
em’s existence, Sukkos, recognition of His hash-
gacha, Shavuos, Torah from Heaven. Shavuos 
is not just receiving Torah; it is a renewed union, 
a re-experiencing of the bond between Hashem 
and Klal Yisrael. A moment of complete connec-
tion built on the harmony of אהבה and יראה.     
TAKEAWAY — THE BALANCE THAT 
BUILDS KEDUSHAH   

Not every act of closeness is רצון ה׳. Some-
times, the difference between קדושה and tragedy 
is not intention but precision. They did not only 
err; they added, hinted to in the מרכא כפולה, and 
expressed in שהוסיפו אהבה על אהבה. Kedushah 
is not how far one reaches but how closely one 
aligns. Nadav and Avihu teach us that even 
the greatest love without גבול can go astray. 
True kedushah is when our love for Hashem 
is expressed exactly the way He asks for it.  
  

RABBI DANIEL COREN

SEMICHAS CHAVER SHIUR
in R’ Coren’s office
every Sunday at 8:00 PMSH
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Metal Gods? 

“Do not make yourselves gods out of cast 
metal.” 

I once encountered a beautiful interpretation 
of these words. What this biblical verse is telling 
us is not to construct a god of a lifestyle and a 
weltanschauung that has become like “cast met-
al,” one that is cast and solidified in a fixed mold. 

A natural human tendency is to worship that 
which we have become comfortable with. We 
worship our habits, patterns, attitudes, routines, 
and inclinations simply because we have accus-
tomed ourselves to them, and they are part of 
our lives. We worship the icons, the culture, the 
perspective, and the emotions we have been 
raised with and which have become the norm in 
our communities, schools, and homes. People 
love that which does not surprise them; we want 
to enjoy a god that suits our philosophical and 

emotional paradigms and comfort zones. We 
tend to embrace the fixed and molten god. 

This is true both of religious and secular peo-
ple; both of believers and self-proclaimed atheists 
or agnostics. “Don’t rock my boat,” is the call of 
our psyche. “I already have an established god; 
do not threaten it…” I have my patterns of thought 
and system of life that I am used to. Do not chal-
lenge it. If you do, I will have no choice but to dis-
miss you as a heretic or a boor. 
RAW TRUTH 

The Torah comes and declares: Do not turn 
your pre-established mold into your G-d. Do 
not turn your habits, natural patterns of thought, 
fears, inclinations, or addictions into a deity. Allow 
yourself to search for the truth. Real truth—na-
ked, raw, and authentic, even if painful. Life is 
about challenge, not conformity. Allow your soul 
to be enchanted by mystery. Never say, “This is 
the way I am; this is the way I do things, I can-

not change.” Never think, “This 
is the worldview I am comfort-
able with; any other way must be 
wrong.” Rather, muster the courage to 
challenge every instinct, temptation, and conven-
tion; question every dogma, including dogmas 
that speak in the name of open-mindedness and 
that are embraced simply because you fall back 
on that which you have been taught again and 
again. Let your life not become enslaved to a par-
ticular pattern just because it has been that way 
for many years or decades. G-d, the real G-d, is 
not defined by any conventions; let your soul, too, 
not be confined by any external conventions. 

And that which remains of your ambitions 
and desires after you have faced all of your fears 
and challenged all of your defenses, that is where 
your will meets G-d’s will. At that point of complete 
humility and sincerity, you become truly one with 
yourself, one with the inner core of reality. 

RABBI YY JACOBSON

MONDAY & THURSDAY Chassidus Shiur 7:45 AM(18 Main)   •   TUESDAY Womens Shiur 9:30 AM (84 Viola Rd) 

SHABBOS Friday Night – before Barchu (20 Upstairs))   •   Morning 8:40 AM (20 Upstairs) | After Davening 12:00  PM (20 Upstairs)  
PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, followed by the Minyan at 10:00 AM.SH
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COUNTING DOWN UNTIL 

UMAN

160 DAYS

Sparks of Kedushah
And I will separate you from the nations to be 

Mine (20:26).
On this passuk, the Toras Kohanim says: 

Hashem declares (regarding the Jewish people), 
“If you separate yourselves from the nations of 
the world (from their ways of conduct), then you 
will be Mine. However, if you do not do so, you 
will belong to Nevuchadnetzar and his friends.”

The Zera Shimshon explains this Medrash 
as follows:

The passuk (Eichah 1:5) says, “Her persecu-
tors (of the Jewish people) rose to the top (be-
came leaders).”

The Mekubalim explain that, naturally, a Jew-
ish person is rooted in the side of holiness. How-
ever, when he sins, the forces of kedushah sepa-
rate themselves from him, and he is overtaken by 
the forces of impurity. Nevertheless, since a Jew-
ish person always has some merits and good 
deeds, regardless of how much of a sinner he is, 
there always remains within him some degree of 
kedushah. This angers this particular part of the 
kedushah that is essentially trapped in the sinner, 
who is now impure due to his many sins.

The gentile rulers, as well, have some sort of 
spark that originates from the side of holiness. 
This is how they can become the powerful rulers 
that they are, since impurity itself can have no 
real existence. It is only through the fact that they 
possess a degree of holiness, albeit in a small 
measure, that they become powerful.

This is why we are obligated to make the 
blessing “…Who granted from His honor to flesh 
and blood” upon seeing a gentile ruler, since in-
deed they possess a small measure of holiness 
that was granted to them.

As well, this is why Yitzchak Avinu loved Eis-
av, since he possessed kedushah, and Yitzchok 
Avinu always tried to awaken that spark of kedu-
shah in him. This is also the reason that Eisav’s 
head was buried in the Me’aras Hamachpela, 
since that was where he possessed sparks of 
kedushah.

When the Jewish people sin, the kedushah 
that remains inside of them desires to take re-
venge on them for having separated it from the 
rest of the side of holiness. To do so, it unites with 
the sparks of holiness that exist in the gentile 
rulers, giving them more power over the Jewish 
people, so that they can now persecute the Jew-
ish people.

Israel and the Nations
Based on Da’as Torah by Rav Yeruchem Levovitz zt”l, Vayikra pgs. 137-139 
Do not act according to the practice of the land of Egypt, in which you dwelled. Do 

not act according to the practice of the land of Canaan to which I bring you.
Why does the Torah emphasize “in which you dwelled” and “to which I bring you”? 

This seems entirely gratuitous. The Bnei Yisrael completely understood where they 
came from and where they were heading.

Rashi’s solution is an eye-opener. He says that the Torah thereby teaches that 
the practices of the Egyptians and the Canaanites were the most abominable of all 
peoples at the time. The neighborhoods in which the Jews lived were the worst of the 
worst. Similarly, the nations within Canaan that were vanquished by the entering Jews 
were at the bottom of the geopolitical barrel.

One way of understanding this is that Hashem wanted to provide them with some 
sort of national merit. He did this by placing them in the most difficult spiritual surround-
ings. When they resisted the pressure to go with the flow and did not adopt the worst 
practices of their neighbors, they were more easily found worthy of redemption.

Yet, there is a different way of relating to this, which perhaps fits more closely to 
Rashi’s words. The Torah here teaches – and it is difficult to say this so bluntly – that our 
presence itself causes our non-Jewish neighbors to become worse than they would 
otherwise be!

This is not to say, chas v’shalom, that we turn them into resha’im. Nothing like it. 
It does underscore a fundamental truth about the relationship between ourselves and 
other nations.

To be sure, we see a world in which some nations hate each other, sometimes for 
centuries at a time. The strife is invariably caused by competing interests. When some 
sort of modus vivendi is reached that accommodates the concerns of the different peo-
ples, peace breaks out. The old hatreds are gradually forgotten, at least till the next time 
competing interests grate on each other.

This is not the case regarding our position amongst the nations. The source of the 
hatred is simple and permanent. It is the resistance of tum’ah to kedushah.

Now, we are used to everyone hating us. But how do we understand recent de-
velopments like the spread of The Protocols of the Elders of Zion? How can people 
possibly accept as factual the most absurd and ridiculous claims? Jews insinuating 
themselves into the governments of all countries, who make decisions about all mat-
ters, great and small, chiefly in order to destroy the entire world and to exterminate all 
non-Jews? Can anyone in their right mind really believe in such nonsense?

Beneath the surface of such foolishness is the core reason for the hatred of so 
much of the world for the Jewish people. It is the fear that tum’ah feels when coming 
into contact with kedushah.

Chazal connect the similar worlds “Sinai” and sin’ah/hatred. When the Torah was 
given, the hatred of the nations for Jews descended upon the world. The natures 
of tum’ah and kedushah are completely different and contradictory; as one rises, the 
other must fall. Where one is pronounced, the other pushes back even harder.

Thus, the mere presence of a Jewish people in Egypt – a people, who even when 
they came close to a nadir in their spiritual level still retained a strong element of kedu-
shah – caused a reaction among the Egyptians. It took the form of even more debased 
and abominable behavior.

It is a difficult pill to swallow, but our conclusion is that the more that Jews succeed 
in exhibiting kedushah, the worse some of their neighbors will become!

ZERA SHIMSHONRABBI YITZCHAK
ADLERSTEIN

ZERA SHIMSHON SHIUR 
BY RABBI SIMCHA BUNIM BURGER
THURSDAY 8:15 PM - 9:15 PM (20 Upstairs)

Please scan to join Zera Shimshon Whatsapp Group
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IS CHADASH PERMISSIBLE?- Part II
DOES THIS MITZVAH APPLY OUTSIDE 
OF ERETZ YISROEL?

The prohibition of eating chadash is clearly stat-
ed in the Torah in Parshas Emor. But perhaps this 
mitzvah should only apply in Eretz Yisroel, just as 
we find that many land-oriented mitzvos do not ap-
ply in the Diaspora. In fact, this is the first opinion in 
the Mishna in Kiddushin. But Rabbi Eliezer argues 
and asserts that it does apply. So, at first glance, we 
should follow the opinion of the Tana Kama, which is 
presumed to be the more universal opinion, making 
chadash permissible in the Diaspora.

However, the plot thickens, with another Mishna 
pointing in the opposite direction. The last Mishna in 
Meseches Orlah states that chadash is prohibited 
in all places. Since we usually follow the ruling of a 
stam Mishna, a Mishna that has no name attached, 
which implies that it is universally agreed upon, it 
would seem to be forbidden. So we have contradic-
tory proofs, and we need to know which rule to follow. 

The three pillars of halacha, the Rif, Rambam, 
and Rosh, state that it is a Torah prohibition even 
in the Diaspora, following the Mishna in Orlah. The 
Piskei Tosafos also states clearly that the issur cha-
dash is min Hatorah.

How did they know which Mishna to follow? One 
reason is that a Mishna “at the source of the topic at 
hand” carries more weight than a Mishna discuss-
ing other topics, which just mentions this point as an 
aside. Hence, the Mishna in Orlah, which discusses 
the topic of agricultural mitzvos, takes precedence 
over the Mishna in Kiddushin, which only mentions 
this topic parenthetically.
GRAIN THAT IS OWNED AND GROWN 
BY NON-JEWS

What about grain owned and grown by non-
Jews? Although there is no explicit source in the Ge-
mara or in the Rambam that chadash applies even 
to non-Jewish-owned grains, the Radvaz maintains 
that it was not necessary to mention because it is 
self-understood, since there is no reason to differen-
tiate. We only find such a differentiation in regard to 

challah, where the pasuk states “ari-
soseisechem, your dough,” teaching us 
that it must be Jewish-owned. 

There is another proof that the Acharonim bring 
that chadash applies even to non-Jewish-owned 
grains. The Mishna in Kiddushin (mentioned earlier) 
discusses the various agricultural-oriented mitzvos 
that are applicable even in the Diaspora. Tosafos 
quotes a Yerushalmi that asks why the Mishna 
doesn’t mention challah. (One answer given is that 
challah is not an agricultural-oriented mitzvah per 
se because the requirement is not dependent on 
where it grows, but rather on where it was made into 
dough.) 

The Yerushalmi answers that challah is not 
mentioned because it applies only to Jewish-owned 
grains, and this Mishna is discussing mitzvos that 
apply even to non-Jewish-owned grains. Since the 
Mishna does mention chadash, it is clear that it does 
apply even to non-Jewish-owned grains. 

The Rosh (Shu”t II:1) mentions another proof 
that it applies even to non-Jewish-owned grains. If 
orlah, which only applies in Eretz Yisroel, is appli-
cable to non-Jewish-owned crops, chadash, which 
applies even in the Diaspora, should certainly apply 
to non-Jewish-owned crops.

Based on what we have seen, it seems to be a 
closed case, with no room for being lenient in regard 
to this prohibition of chadash. 

However, in previous generations, it was an ex-
treme situation, with sometimes no other options of 
grains available. This was especially true in most of 
Europe. Since there was a frigid winter, it was not 
possible to grow winter wheat that could be con-
sumed until Pesach. (In other countries, where it 
is much warmer, the situation is not as desperate, 
since winter wheat is available.) Due to the gravity 
of the situation, the poskim in the earlier generations 
searched for possible leniencies.

The question remains: In light of all the arrows 
pointing to chadash being forbidden, what is the ba-
sis for the leniency? 

To be continued…

RABBI NACHUM SCHEINER

KOLLEL BOKER
7:00-8:00AM
Chavrusa learning - Gemara 
Currently: מסכת יומא 
Friday - Shuirim Beinyonei 
Dyoma and relevant topics

NIGHT KOLLEL 
8:15-9:45PM
Chavrusa learning - Halacha
Currently : הלכות צדקה

SHIURIM BY 
ROSH KOLLEL  
& FEATURED GUEST 
SPEAKERS
Daf Yomi | 8:45-9:45 PM
Mishna Yomis | 8:45-9:00 PM
Zera Shimshon Shiur | 8:15-9:00 PM 
Maharal Shiur |  9:15-9:45
 
 
 
ADDITIONAL
LEARNING
PROGRAMS:
Yarchei Kallah / Shuirim on Legal 
Holidays - by acclaimed Guest 
Speakers
Yeshivas Bein Hazmanim
Yeshivas Kiymu v’Kiblu/Purim
Shushan Purim
Shovevim Program / Early Friday 
morning learning b’retzifus.
Evening Shuirim in Halacha and 
Hashkafa by prominent Morei 
Horah

SHIUR SCHEDULE

Scan to join
Rabbi Scheiner’s Weekly
Halacha Whatsapp Group

JUST DO IT
The Rebbe would always say “hama’aseh 

hu ha'ikar.  The main thing is to do it.”
… if one should think, what can a single per-

son, or even a single act, accomplish—we live 
in a day and age where it is repeatedly demon-
strated that even a small thing or a small act can 
have tremendous effects, and in this case, tre-
mendous effects for the benefit of all our Jewish 
people everywhere, including the Holy Land…

==== Excerpt of Rebbe’s let-
ter Teves 5734 / 1973, the year of 
the Yom Kippur war

The Rebbe would quote the Rambam: “A 
person should consider the world as balanced, 
with half of the world good and half not.  The 
mitzvah that he does now will tip the scale of 
judgment lekaf zechus, on the side of merit, for 
the entire world."

UFARATZTA RABBI SHALOM BER MUNITZ
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Sibling Rivalry
Parshas Acharei Mos begins with the com-

mand that Aharon, the kohen gadol, was not 
permitted to enter the הקדשים  the inner) קודש 
chamber of the Beis Hamikdash) whenever he 
wished. This was permitted only as part of the 
special Yom Kippur service, when special kor-
banos were brought, and their blood was sprin-
kled in the קודש הקדשים. G-d instructed Moshe: 
“Speak to your brother, Aharon, that he shall 
not enter the sanctum anytime…” (16:2). 

Why did G-d find it necessary to emphasize 
to Moshe that Aharon was אחיך, his brother? 
How was their familial relationship relevant to 
this command? 

Rav Yisroel Meir Druck explains that 
Moshe might have been reluctant to convey 
the command “He shall not enter the sanctum 
anytime…” to Aharon because Moshe himself 
was not bound by this restriction. Whereas 
Aharon was permitted to enter the קודש הקדשים 
only when performing the Yom Kippur service, 
Moshe was allowed to enter whenever he 
wished. Moshe had a different set of rules. He 
thus feared that he would upset Aharon and 
make him feel envious by relaying G-d’s com-
mand forbidding him from entering the Kodesh 
Hakadashim. G-d therefore emphasized to 
Moshe that Aharon was אחיך, his brother. As his 
brother, Aharon celebrated Moshe’s successes 
and achievements, rather than resenting them. 
Aharon and Moshe’s relationship was charac-
terized not by sibling rivalry, but by sibling revel-
ry, by rejoicing over each other’s good fortune. 

Chazal speak about the vitally important 
quality of נושא בעול עם חבירו, bearing our fellow’s 
burden. כמוך challenges us to look upon all our 
fellow Jews in this fashion. And when we do, 
we will genuinely rejoice over our fellow’s good 
fortune as though it were our own and thus 
avoid feelings of jealousy. 

We should never feel that we are in com-
petition with other people. Our fellow’s financial 
success does not take away from our financial 
success. Our fellow’s simcha does not take 
away from our simcha. Just as we are to em-
pathize with our fellow in distress, so are we 
to genuinely share in our fellow’s joy, because 
one Jew’s good fortune is all Am Yisrael’s good 
fortune. 

The Individual and the Group
There are two reasons for the respect the Torah requires us to show others. 

One is communal; the other focuses on the individual. The first arises out of the 
desire to bring peace and harmony to the world; the second, because each hu-
man being intrinsically deserves the respect and honor befitting one created in 
the Divine Image. On the one hand, the Torah is concerned with the individual 
and the development of the Divine Image within him. On the other hand, the To-
rah is concerned with the community, with the social interactions between people.

At times, these two concerns are harmonious: what is good for the individ-
ual is good for the community, and vice versa. But there are times when these 
concerns are in conflict, and the individual’s needs conflict with those of the com-
munity. Sometimes, the community must yield to the individual, and sometimes, 
the individual must sacrifice for the community. This balance between individual 
and community is crucial to a proper observance of the Torah and a development 
toward perfection.
LEFT HAND, RIGHT HAND

In Parshat Kedoshim, there is a series of mitzvot that highlight the importance 
of the individual, while at the same time not losing sight of the importance of the 
individual as a part of the community. On the one hand, the community does not 
become the supreme value, robbing the individual of his intrinsic importance. At 
the same time, the individual must recognize that he does not exist in a vacuum, 
that he is a member of society whose actions profoundly affect others.

The Torah exhorts us, “Do not spread gossip.” Respect the privacy of the indi-
vidual. And likewise, “Do not stand by with respect to your friend’s blood.”  Be will-
ing to exert efforts to save the life of a fellow Jew, for every Jew is an entire world.

At the same time, do not lose sight of the equal importance of unity and in-
teraction. Thus, “Do not despise your brother and distance yourself from him by 
harboring negative feelings in your heart,” thereby causing division in the com-
mon soul that binds all Jews. Likewise, the Torah continues with a command 
to recognize our responsibility to others by reproving them when necessary. Do 
not say, ”I’ll mind my own business; live and let live.”  Your fellow Jew is your 
business.

The command “Do not take revenge”  also forces us to recognize the com-
munal nature of the Jewish people. The Jerusalem Talmud compares taking 
revenge on a fellow Jew to one who accidentally strikes his left hand while ham-
mering and then takes the hammer into his bruised left hand and strikes his right 
hand!
EQUAL IMPORTANCE

Now we can understand the necessity for two sources in the Torah for deeds 
of kindness. On the one hand, one must do kindness out of recognition of the 
intrinsic value of their fellow Jew, who is a reflection of the Divine Image. In addi-
tion, one must also consider the ramifications of their actions on society and do 
kindness to promote peace and harmony on a communal level.

Both of these aspects are fundamental and crucial to the proper service of 
Torah. The students of Rabbi Akiva, despite learning from their teacher that loving 
one another as themselves is the basis of the entire Torah, failed to adequately 
honor the Divine Image in each other or acknowledge one another as partners 
in developing society.

Our mourning over their deaths during this period reinforces our recognition 
of respect for our fellow man as the basis of our relationship with G-d. We must 
appreciate our own individual worth as human beings created in G-d’s image, as 
well as the intrinsic worth of all our fellow Jews. At the same time, we must also 
recognize the equal importance of the group and our need to unite peacefully and 
harmoniously into a cohesive community.

RABBI EFREM 
GOLDBERG 

RABBI ZEV LEFF



APR IL  22 ,  2026    7

הרב בן ציון סנה
ועשהו  לה'  עליו הגורל  והקריב אהרן את השעיר אשר עלה   

חטאת והשעיר אשר עלה עליו הגורל לעזאזל יעמד חי לפני ה' לכפר עליו לשלח 
אתו לעזאזל המדברה )טז ט' – י(.

ובקומה  היו שווים במראה  )י"ג:( אומרת, ששני השעירים   הגמ' בשבועות 
ובדמים. אומר רבי שמשון רפאל הירש, שני שעירים היו דומים לגמרי במראה 
שלהם ושווים בערכם, אהרן הכהן היה עורך גורל כדי לקבוע איזה מהם יהיה לה' 
ואיזה לעזאזל. את השעיר לה' הקריב אהרן על המזבח והיה שוחטו, מזה דמו 
ושורף את בשרו, ואילו בשעיר השני לא נגעו עד שבא איש עתי ולקחו המדברה.
הבה נתאר לעצמינו אילו מחשבות עולות בראשו של השעיר השני, בוודאי 
שמח הוא בליבו על גורלו ששפר לעומת השעיר הראשון. אומר השעיר בליבו, 
איזה אומלל אותו שעיר שנגזר עליו להיות קרבן על המזבח, בשרו נשרף ונעשה 
למאכולת אש, ואילו אני, מה טוב חלקי ומה נעים גורלי, יכול אני להמשיך לרעות 
במרעה בנחת ובשלווה וללחך את עשב השדה כאוות נפשי. הנה, עוד מעט יבוא 
איש עיתי שיוחד לשם כך עוד מאתמול, והוא אמור לטייל איתי בחיק הטבע. לאחר 
מכן, כשיוצא השעיר מחוץ לעזרה מחוץ לעיר, רואה לנגד עיניו כבש גבוה שעשו 
במיוחד "לכבודו – מפני הבבליים שהיו תולשים בשערו ואומרים לו "טול וצא טול 
וצא" )יומא פרק ו' משנה ד'(, ואחר כך היו יקירי ירושלים מלווים אותו, והוא חש 

עצמו נכבד ובר מעלה, ופוסע לצדו של "האיש עיתי".
 וכך, כשרוחו של אותו שעיר זחוחה עליו, היה הולך ומטפס עד שהגיע לראש 
הצוק, ובעמדו בפסגת ההר היה משקיף משם אל הנוף המרהיב שפרוס סביבו 
האומלל שלא  רעהו  של  המר  גורלו  לעומת  הטוב  גורלו  על  בליבו  והוא מתרונן 
זכה לכל זאת. לא חולפים כמה רגעים, והוא מושלך ממרומי ההר, ובבת אחת 
הוא נעשה לגוש בשר מרוסק איברים שמת מיתה קשה ובזויה מאין כמותה. אילו 
יכול, בוודאי היה השעיר אומר לעצמו, עכשיו נוכח אני לדעת מה טוב חלקו וכמה 
שפר גורלו של השעיר השני, נכון שההוא לא "זכה" לטיל במדבר ולזון עיניו בנוף 
המרהיב הנשקף מראש ההר, אבל לפחות זכה להתעלות ולשמש קרבן לפני ה'. 
ואילו אני, מה יצא לי מכל התענוגות הללו, איזו תועלת של ממש יש מאותן הנאות 
מדומות וכוזבות, הלא מוטב שלא היו מביאים אותי אל ראש ההר להשקיף אל 

הנוף המרהיב, כי אז עוצמת הנפילה כואבת פחות?
שני שעירי יום הכיפורים הריהם כמשל לאדם: שני אנשים היו שווים ודומים 
לגמרי, שניהם צמחו באותו בית גידול, האחד הקדיש עצמו לה', כל ימיו היה ספון 
ויגע בתורת ה', משחיר פניו כעורב על דברי תורה. השני  בבית המדרש, עמל 
על  בחמלה  מביט  הוא  העולם,  בהנאות  מתענג  החיים,  ממנעמי  נהנה  לעומתו 
רעהו היושב בבית המדרש רכון על תלמודו וחושב בליבו: כמה אומלל איש זה, 
מדוע עליו לסגף את עצמו. וכי אינו יכול לנהוג כמוני, לשאוף אויר פסגות? ומה 
היה סופם של השניים? הראשון שהיה כולו לה', נתעלה והתרומם וזכה לקרבת 
אלוקים ועתיד לנחול מכל הטוב הצפון לצדיקים. לעומת זאת, רעהו שהתענג כל 
ימיו ממנעמי העולם הזה, התרסק מראש ההר אל תוך התהום הפעורה, אלא 
שאז שהתברר לו שכל אותן הנאות היו הבל וריק ודמיון כוזב, כבר היה מאוחר 

מידי.
רבי משה מרדכי אפשטיין נתן טעם נוסף לשני השעירים, והגדיר זאת במשל. 
שתי רכבות חונות בתחנה, זו לצד זו, שתיהן מתחילות לנסוע עלו המסילה, האחת 
פונה אט אט מערבה, והשניה מזרחה, וככל שהן מאיצות את נסיעתן, מתרחקות 
ואפילו  הן האחת מהשנייה עד שמרחק של מאות קילומטרים מפרידים ביניהן, 
שהיו שתיהן בתחנה אחת, אבל נטייה קלה של כל אחת מהן גרמה שיתרחקו 
זאת,  ובכל  בדעותיהם,  ושונים  נבדלים  אישים  שני  רואים  אנו  פעם  לא  כך.  כל 
ובמרץ  בחריצות  דרכם  את  החלו  ששניהם  נראה  דרכם,  בתחילת  נתבונן  אם 
דרכם  בראשית  כי  ומדוע?  לשמאל.  והאחד  לימין  פנה  אלא שאחד  רגילים,  לא 
וככל שניצלו  ולאט לאט כל אחד פנה לדרכו,  הושפעו מאי אלו דברים פעוטים, 
ויותר. כל אחד משוכנע  כישרונותיהם וכוחותיהם יותר, כך הלכו והתרחקו יותר 
כי אך האמת נר לרגליו והיא נמצאת רק אצלו, אבל האמת היא שרק נטייה קלה 

בראשית הדרך, היא שהפרידה והרחיקה ביניהם עד כדי כך
 .כשכל ישראל באו אל בית המקדש ביום הכיפורים לקבלת עול מלכות שמים, 
הם ובניהם, לימדו אותם באותו מעמד פרק בחינוך ילדי ישראל. שני השעירים 
שעמדו זה אצל זה באוהל מועד, דומים היו אחד לשני, במראם, בצביונם ובקומתם, 
אלא שהאחד היה גורלו לה' ולכן הכניסוהו לבית קדש הקדשים, המקום המקודש 
וצייה,  גזירה שממה  לארץ  נלקח  לעזאזל,  היה  גורלו  אשר  חבירו  ואילו  ביותר, 
לריסוק איברים. שני חברים שווים ודומים זה לזה, וגורל כל כך שונה ונבדל זה 
מזה. ללמדך, כי אם יעלה על הנער גורלו לה', יושיבוהו ללמוד תורה במקום קודש 
הקדשים של בית ישראל - "בית המדרש", ואז הוא יהיה קודש לה', אבל אם לא 
זה יהיה גורלו, או אז גורלו לעזאזל חלילה. הכל תלוי בראשיתו של החינוך, ואפילו 
ביותר, אבל את התוצאות רואים ככל שמרוצת  שהפניה או הסטייה הינה קלה 

השנים תרחיק ותבדיל בין החברים .
על  לרמז  בא  שווים  שניהם  שיהיו  הצורך  המפרשים,  כתבו  נוסף  ביאור 
קודש לחול, שהרי השעירים מכפרים על טומאת  בין  הנקודה הדקה המבדילה 
מקדש וקדשיו כמבואר ברש"י להלן פסוק י"א, ובענייני קדושה קשה מאוד להבחין 

ומי לעזאזל, כלומר, שקדושתו היא רק מעין מסווה. מי באמת לה' 

Gan haTorah
VIDUI AND TODAH ARE ONE AND THE SAME

 “בזאת יבא אהרן אל הקודש” 16:3
“With this shall Aharon come into the Sanctuary.” The posuk 

says that Aharon Hakohen is to enter the Kodesh Hakadashim 
on Yom HaKippurim, “בזאת,” “with this.” What is the posuk refer-
ring to? 

The Midrash tells us that the kohen went into the Ko-
desh Hakadashim with the zechus of Shabbos Kodesh, for 
the Zohar Hakadosh tells us (2:205a) that the day of Shab-
bos is a day of the neshama, and not a day of the guf. On 
Shabbos, one is to have complete humility due to the great-
ness of the day. It says in Mishlei 10:22 “ברכת ד' היא תעשיר,” and 
the Yerushalmi in Brachos 2:7 says that Shabbos is where all 
brachah comes from. Shabbos is also the source of teshuvah, 
as it says in Bereishis Rabbah 22 that Adom Harishon met Kayin 
and asked him what happened during his trial for killing Hevel. 
Kayin told him that he did teshuvah, and he made a deal. Adom 
Harishon fell on his face and said, “This is the power of teshu-
vah, and I did not know.” Immediately, he arose and said (Tehillim 
 .”מזמור שיר ליום השבת“ (92:1

We must understand what the connection of Shabbos to te-
shuvah is. It says in that kapitel of Tehillim, “טוב להודות לד,” “It 
is good to praise Hashem,” and the lashon of “להודות” is also a 
lashon of “וידוי,” that is it good to recite Vidui and seek kapparah. 
We find explicitly that הודאה and וידוי are one, as it says in 
Sanhedrin 43b, Rebbe Yehoshua Ben Levi says: One who 
slaughters his yetzer hara, and he is מתודה, confesses, his 
sin, the posuk ascribes to him as though he had honored 
Hakodosh Baruch Hu in two worlds: this world and the 
World to Come. The Gemara is telling us about “זובח ,תודה” one 
who is makriv a Korban Todah, and then tells us that one who 
says וידוי honors Hashem. The Gemara is clearly telling us that 
)באר משה( .are one and the same יודיו and תודה

The kohen gadol was seeking kapparah, atonement, for the 
sins of Klal Yisroel. The kohen gadol needed to come close to 
Hakodosh Baruch Hu in order to attain kapparah. The secret 
to his success was “בזאת,” Shabbos Kodesh. Shabbos is 
the opportune time to achieve kapparah for one’s sins. Al-
though one does not recite וידוי on Shabbos, there is anoth-
er aspect of the וידוי, and that is הודאה, singing praises and 
thanking Hashem. The source of all goodness in this world 
comes from Shabbos, including the power of teshuvah. 

On Shabbos, each person has a “new face,” he is פנים חדשות, 
for the kedushah of Shabbos transforms him. The more one pre-
pares for it, and the more one makes himself a proper receptacle 
to receive the kedushah of Shabbos, the more kedushah he will 
receive. While we are zoche to have Yom HaKippurim only once 
a year, we are zoche to Shabbos Kodesh every week.

Let us take the awesome opportunity of Shabbos and put 
it to good use. May we be zoche to achieve kapparah through 
Shabbos so that we can truly bond with the Ribbono Shel Olam. 

RABBI YAKOV
YOSEF SCHECHTER

שיעור קצר בעניני דיומא
upstairs 20באידיש ועברית אחרי ותיקין ב

SHIUR
SCHEDULE
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Aveilus, Sefirah, and Hallel
The Gemara  (Moed Katan 14B) understands from the pe-

sukim in  Parshas Shmini that the kohein gadol does not ob-
serve aveilus over the death of a relative. (See  Sefer Ginat Egoz, 
page 95.) “The kohein gadol  all year long is compared to everyone 
else on yom tov.” Just as on yom tov no one observes aveilus, so 
too, the kohein gadol does not observe aveilus all year long. 

Rav Soloveitchik explained this comparison as follows. 
The Gemora (Chagigah 5B), based on a pasuk in Divrei Hayam-
im, comments that in the presence of  Hakadosh Boruch Hu, there 
cannot be any sadness; simcha always follows when one is in the 
presence of Hashem. Just as on the Shalosh Regalim we all have 
an obligation to be oleh regel (i.e., visit the Beis Hamikdash and 
enter into the presence of Hashem), so too, it is the role of the ko-
hein gadol to be in the  Beis Hamikdash all day long (Rambam 
Hilchos Klei Hamikdash 5,7) and to supervise the offering of all 
of the korbonos. Since the kohein gadol and everyone else are 
obligated on the Shalosh Regalim to be  lifnei  Hashem, this en-
genders a mitzvas simcha, which in turn is a contradiction to the 
observance of aveilus.

The Talmud (Yevamos 62b) tells us that many thousands of 
students of Rabbi Akiva died during the period of Sefirah, and in 
the days of the Gaonim, the minhag developed to observe avei-
lus over the great loss in Torah caused by the death of so many 
Torah scholars. The Zohar, however, considers Sefirah to be a Bib-
lical period of mourning unrelated to the death of these Torah schol-
ars and explains that it is because of this Biblical element of avei-
lus that we don’t recite  Hallel shaleim on She’vei shel Pesach in 
commemoration of the neis of Kriyas Yam Suf, even though we 
do recite Hallel shaleim to commemorate other miracles (e.g., the 
miracles of Chanukah). 

Based on this Zohar, Sefardic mekubalim introduced the min-
hag, followed by many chassidim today, to delay beginning the 
counting of Sefirah on the second night of Pesach until after the 
completion of the  Seder so that the recitation of Hallel shaleim at 
the Seder comes before we start counting Sefirah. The Hallel that 
will be recited on the morning of the second day of Pesach af-
ter Shacharis, however, is not connected to any neis but is rath-
er an expression of our simchas Yom Tov.  As such, the Sefar-
dic mekubalim were not concerned with this recitation of Hallel 
shaleim during Sefirah. It is not proper, however, to recite Hallel 
shaleim in connection with a neis during Sefirah.

When an individual is tamei,  the halacha sometimes requires 
them to wait seven clean days before going to the mikvah to be-
come purified. When the entire Jewish nation was spiritually im-
pure after living amongst the Egyptians for so many years, it was 
necessary for us to have seven clean weeks. Our counting of 
the Omer today is also for the purpose of purifying ourselves, as 
we mention in the prayer we recite after the Sefirah. One who is ta-
mei is precluded from entering the Beis Hamikdash and therefore, 
by definition, is in a mild state of mourning. Simcha follows when 
one is in the presence of Hashem, and aveilus comes when one is 
unable to enter into His presence.

One Day at a Time
When we count the Omer, we say, היום יום ...לעומר, 

“Today is day… to the Omer.” There is an important 
message in these words. It tells us to focus on “today.” 
Tell yourself, “I want to make today good.” People feel 
overwhelmed when they think about improvement. The 
task seems too hard, almost impossible. But you can be 
good for one day. That seems feasible. You think you 
can’t change for always, but you can be good for one 
day. Focus on today, and tomorrow, you will focus on 
that day. Take one day at a time, and you will see that it 
is possible to change. 

For example, if you want to overcome anger, it is 
probably useless to tell yourself, “I will never become 
angry again.” If you try that approach, you will probably 
become angry one day, and you will despair and not 
try again. Instead, tell yourself, “I won’t become angry 
today.” That is a kabbalah you might be able to keep. 
The next day, repeat your success. And in this manner, 
you will improve, one day at a time. The same is true of 
tefillah. If you tell yourself, “From now on, I will always 
daven with kavanah,” it seems overwhelming, and you 
won’t be able to daven well, even for one day. Instead, 
tell yourself, “I will daven with kavanah today.” This is a 
smaller undertaking, and your chances of success are 
much better. Tomorrow, tell yourself the same. Step by 
step, you will improve your ways. 

The Torah states (Vayikra 14:2)  “ביום טהרתו,” “on the 
day of his purification.” The Divrei Shmuel zt’l explains 
that if your focus is today, you will be able to improve 
your ways and attain purity. He writes, “Don’t think about 
the aveiros of your past [which will cause you to lose 
hope], and don’t think about what will be in the future 
[which will overwhelm you]. Focus on today. “Today, I 
can make a nachas ruach for Hashem with Torah and 
mitzvos.” Focus on this day alone, and you will become 
tahor.

The Gemara (Sanhedrin 98) tells that Yehoshua 
ben Levi once found Eliyahu HaNavi standing at the 
entrance of Reb Shimon bar Yochai’s cave. Yehoshua 
ben Levi asked him, “When will Moshiach come?” Eliya-
hu replied, “Ask Moshiach himself.” Yehoshua ben Levi 
went to Moshiach (Eliyahu told him where to find him) 
and asked Moshiach, “When will you come?” Moshi-
ach replied, היום, “Today.” Yehoshua ben Levi returned 
to Eliyahu and said, “Moshiach lied to me. He said he 
would come today, but he didn’t.” Eliyahu explained, 
“Moshiach meant (Tehillim 95:7) ‘Today, if you will listen 
to His voice.’” Moshiach will come today if we will listen 
to Hashem’s voice. Tzaddikim added that Moshiach was 
advising him on how to succeed in listening to Hashem’s 
voice. It is to focus on היום, today, one day at a time. If 
you do so, you will find yourself able to listen and obey 
Hashem’s voice.

RABBI HERSCHEL 
SCHACHTER

RABBI ELIMELECH
BIDERMAN
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SPORTS DIVISION

XTENDED

XTreme

top hex CCFF00 bottom hex FFFF00

sleeve

Two high-energy leagues each half - Exclusive Camp Fun  
XTREME Merch Pack - Multiple trips to XTREME Sports 
games- Yankees, Mets, and Boulders games - Xtreme Pick-
leball Tournament  4+ league games every day  -flag foot-
ball league - Early-morning basketball training & develop-
ment - Personalized skill clinics- Price: Free before Chanuka  

CAMP  FUN  P RESENTS

Where competition meets excitement — all summer long.
 

play harder. 
build skills. 

have a blast.

W h at ’ s  I n c l u d e d : 

the camp fun 
xtreme  
xperience:

*included in camp fees if registered before Chanukah. After, $150
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Marrying Two Sisters
The Torah (Leviticus 18:18) commands, “Do not marry 

a woman in addition to her sister.” Given that the prohibition 
isn’t the initial marriage to a woman but rather the subsequent 
marriage to her sister, wouldn’t it be more appropriate to re-
verse the wording and to forbid “marrying a sister in addition 
to your wife”?

The Chanukas HaTorah notes that the Talmud (Pesachim 
119b) discusses who will lead the recitation of Grace after 
Meals at the festive meal that will be eaten after the coming of 
Moshiach. The Talmud says that Yaakov Avinu will disqualify 
himself by saying, “I married two sisters (Rachel and Leah), 
which the Torah was destined to prohibit to me,” and it would 
therefore be inappropriate for him to act as leader. In what 

way is the Torah’s prohibition against marrying 
two sisters directed against Yaakov more than ev-
ery other Jew?

When Yaakov agreed to work for Lavan for seven years, 
it was due to his love for Rachel and his desire to marry her. 
As a result, even though Lavan tricked Yaakov, and he end-
ed up marrying Leah first, Rachel is still considered his pri-
mary wife (Rashi, Genesis 31:4). In light of this, he suggests 
that the unique wording of our verse is specifically alluding to 
Yaakov. It forbids “marrying a wife in addition to her sister,” 
as Yaakov first married the sister (Leah) and only afterward 
married the wife (Rachel). This is what Yaakov was referring 
to when he said that the Torah would prohibit marrying two 
sisters “against him,” and for this reason, he viewed himself 
as unfit to lead the recitation of Grace After Meals.

A Reservoir of Love
…and you should love your neighbor as yourself… (Vay-

ikra 19:18)
How much are we obligated to love our neighbor? Usu-

ally, there is some quantifiable standard that we can use to 
determine if a given mitzvah is fulfilled. How do we measure 
the amount of love to have succeeded in the requirement to 
“Love your neighbor as yourself”?

One of my boys, when he was in grade school, was be-
ing picked on daily. We wanted badly to champion his cause, 
but he refused to identify the instigators. The administra-
tion and the rebbe were consulted. Attempts were made to 
squelch it. Nothing changed. The poor kid came home in 
tears every day. We all know the remedy. Kids who pick on 
others only do it when they sense that they are getting a re-
action. There’s a tendency to want to tell a child (or an adult), 
“Don’t let them bother you!” Unfortunately, it rarely works. If 
someone tells you not to think about pink elephants, suddenly 
they are dancing ever more in your head. What were we to 
do?

With help from Heaven, I stumbled upon a practical ap-
proach. At first, I sat with my boy and asked him what they 
had been saying about him that made him feel so tortured. 
The words bled out slowly, “dumb”, “cuckoo-head,” “stinky,” 
and stuff like that. I wrote each one down on a piece of pa-
per and tried to logically dispute the veracity of their claims. 
I soon realized, though, that I was talking to the head when 
it was the heart that hurt. Then, I put my money where their 
mouths were, and I gave him three dollars, one for each false 
utterance. I now had his undivided attention. I asked him to 
please do me a favor and write down each insulting phrase 
they said the next day, and I would pay him a dollar for every 

one. I gave him a special pad of paper and a pen for 
the occasion.

Well, the next day he came home with a long face cov-
ered with sadness. I was curious to see the paper. Empty! He 
reported that nobody teased him that day. It worked! Once 
they realized that not only was he not poised to be hurt by 
their words, but that he was happily awaiting them, their thrill 
was ended, so they ceased teasing him.

Having realized that it was finally over, I didn’t want to lose 
this precious parental opportunity to crown the episode with 
a lasting lesson. I felt it necessary to tell my son the following, 
which he accepted with unusual depth and sensitivity: “Now 
that you know what it feels like to be picked on, you should 
make certain not to do it to anybody else. If there is a kid who 
is different or lonely or is, for whatever odd reason, a candi-
date for being picked on, you should make it your business 
to befriend or defend him. With that in mind, son, maybe this 
whole mess will have been worthwhile!”

The standard of love is openly stated in the verse “Love 
your neighbor as yourself.” The operative phrase is “as your-
self.” So Hillel told the would-be convert, “That which is hateful 
to you, do not do to your fellow!” (Shabbos 31a) If we health-
fully process our interpersonal encounters, they may become 
the natural guideposts and rulers to measure out love to oth-
ers. Not more is expected than that. What to do and what not 
to do is being etched into our psyche over the course of a 
lifetime. One clever rabbi once said, “If someone doesn’t like 
themselves, I don’t want them to love me!” However, even 
if one has been flooded with much negativity, it can yet be 
converted into a reservoir of love. 

RABBI OZER ALPORT

RABBI LABEL LAM
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LinkedIn  Training

Utilize LinkedIn  
like a Pro! 
Build your network and  
grow your business with 
LinkedIn Strategy

• Professionally  
Optimize your Profile

• Content Strategy  
& Posting 

• Grow your Network
• Post Commenting &  

Feed Review

Presented by 
Heshy Friedman 
Founder of Azurite Marketing Group

One on One Personal Sessions

For more information, visit

Offered in personal hourly 
classes in our Pomona office, 

or on Zoom

1 class:       $220
2 classes: $385
3 classes: $515

www.azuritemg.com/linkedin

(845) 637-3523
heshy@azuritemg.com 

365 ROUTE 59, SUITE 23I AIRMONT, NY I0952
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An employee walked into his boss’s office and 
said, “I have good news and bad news.”

The boss said, “Give me the good news first.”
The employee said, “You’re not going to need to 

fire me.”

I told my friend I’m reading a book on anti-gravity.
He said, “How is it?”

I said, “I can’t put it down.”

I asked for directions…
Now I’m even more lost, but confidently.

A man said, “I set my alarm for 6:00 every morning.”
His friend asked, “Do you wake up?”

He said, “No — but I like knowing I could.”

Brought to you by Uncle Benjy,
author of Laughter is the best
medicine: Kosher and Jewish
jokes for the whole family,
volumes one and two, and
Jewish Joke Book for Kids,
volumes one and two, available
on Amazon.

JOKESJOKES

A crossing guardA passenger tapped the taxi driver on the 
shoulder to ask a question.

The driver screamed, swerved, and nearly hit 
a pole.

After calming down, the driver said,  “Please 
don’t ever do that again! You scared me half to 

death!”
The passenger apologized, “I’m so sorry — I 

didn’t realize it would startle you.”
The driver said, “It’s not your fault. Today is my 

first day driving a taxi…
 For the past 20 years, I’ve been driving a 

hearse.”

Reaping the Harvest
Parshiyot Achrei Mot and Kedoshim are chock full of mitz-

vot. We will focus on one mitzvah and highlight the insightful thoughts of 
the Ohr Hachaim Hakadosh. When you reap the harvest of your land, 
you shall not fully reap the corner of your field, nor shall you gather the 
gleanings of your harvest. (Vayikra 19:9). This pasuk commands us to 
care for the underprivileged by leaving the produce from a corner of our 
field for the poor and “gleanings,” ears of grain that fell from the reaper’s 
hand or the sickle while the grain is being gathered during the harvest, for 
the poor to claim.  

The Ohr Hachaim raises two questions on this pasuk: 
SINGULAR VS. PLURAL 

Why is it that the beginning of the pasuk speaks in the plural, ובקוצרכם, 
and then changes to the singular, לא תכלה פאת שדך? Perhaps this can 
teach us an important lesson. One should not imagine that since he has 
a small field, and the corner he leaves for the poor is de minimis and 
may not have any significant impact on alleviating any shortage of food in 
society, it is not worth complying with this imperative. Rather, even if what 
is donated can provide a meal for only one individual, it is worth it. The 
intention is to resolve an issue in society. Therefore, the pasuk begins with 
the plural, but even if the result is beneficial for only a single individual (use 
of singular), the mitzvah should be fulfilled to its fullest degree.  

We may add that the performance of tzedakah and chesed-related 
mitzvot is not only for the benefit of the recipient, but the contributor gains 
from the contribution as well. As the Sefer Hachinuch teaches us, אחרי 
 our hearts follow our actions. By engaging in acts ,הפעולות נמשכים הלבבות
of chesed, we program ourselves to be better individuals. The Rambam 
declares that it is preferable to provide 100 individuals with $1 each than 
to provide one person with $100, so that we get accustomed to being 
involved in acts of chesed and program ourselves to view it as second 
nature.
REMAIN CONNECTED 

The Ohr Hachaim’s secondquestion is: What is the connection be-
tween the laws of leket and pe’ah and the previous pasuk that discusses 
the punishment of karet (כרת) for eating a sacrifice after its allotted time? 
We are not going to get into the intricacies of what karet means, but es-
sentially, it is a severe punishment (כרת – literal meaning: disconnection).   

The Ohr Hachaim explains, al pi drash, that if one transgresses and 
is liable for karet, he should not throw in the towel and have the attitude of 
“Well, I am doomed to karet anyway, so why bother engaging in mitzvot? 
I might as well enjoy life.” This was the erroneous attitude of the heretic 
Acher (אחר) after he was convinced that he had no place in the World 
to Come. How do we derive this lesson from these pesukim? ובקוצרכם, 
when you feel as if you are cut off (which is the meaning of the word) 
 don’t remove the corner). In other words, remain ,כרת( לא תכלה פאת שדך
attached. Although you may have messed up on one mitzvah, retain your 
connection to the remaining 612 mitzvot. In fact, the pasuk continues, 
 ,even with respect to the mitzvah you transgressed ,לקט קצירך לא תלקט
 It is always .לא תלקט ,try to reconnect to that mitzvah as well ,לקט קצירך 
possible to do teshuvah!  

May we perform acts of chesed, no matter how “small” we may per-
ceive them to be, assist the needy, and strengthen our connection to To-
rah and mitzvot so that we remain kedoshim, a holy nation.   

RABBI SHALOM
ROSNER
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WELCOME OWUT o BACKYARD KINGDOM   WELCOME OUT   BACKYA
BACKYARD KINGDOM   WELCOME OUT   BACKYARD KINGDOM    WEL

WELCOME OUT   BACKYARD KINGDOM   WELCOME OUT   BAC
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                WELCOME OUT MAKE YOUR BACKYARD KING                            
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 BACKYARD KINGDOM

FREE ESTIMATES888.950.0033
info@backyardkingdom.com
backyardkingdom.com

customize yours today!

• Amish-made
• 20 year warranty
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