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Two Special Days
This coming Monday is Pesach She-

ni, and Friday is Lag BaOmer. I would 
like to share a thought that connects 
Pesach Sheni and Lag BaOmer to this 
week’s double parsha.

There is a major dispute lehalacha if 
one recites Tachanun or not on Pesach 
Sheni. The Chazon Ish was opposed to 
celebrating Pesach Sheni and held that 
Tachanun should be recited, and cer-
tainly at the Mincha before. Others dis-
agree, and it would seem that the gener-
al minhag is not to say Tachanun and to 
treat the Pesach Sheni as a special day. 
This includes having matzos after chat-
zos on Monday. Some have matzos on 
Monday night only and add aspects that 
are similar to the seder that is done on 
the first night of Pesach Rishon. In fact, 
the Sfas Emes raises the idea that one 
who didn’t fulfill the mitzva of telling over 
the story of Yetzias Mitzrayim on the 
seder night can make it up on the night 
of Pesach Sheni.

The Arizal reveals to us what is stat-
ed in the Zohar, that on Pesach She-
ni, the lights of the first Pesach open 
up. This lasts for seven days, and one 
who missed out on the first Pesach can 
make it up then. The Arizal explains 
beautifully how the passuk describes 

that the people who missed out on Pe-
sach Rishon in the Midbar expressed 
their yearning for not only the actual 
bringing of the korban, but for the expe-
rience of the day. The passuk says ולא 
 they couldn’t ,יכלו לעשות הפסח ביום ההוא
do the Pesach on that day. That day is 
connected to what we say each day in 
Aleinu, ביום ההוא יהיה השם אחד, meaning 
Pesach Sheni, like Pesach Rishon, is a 
time to tap into that day of the future on 
which Hashem’s Name will be revealed.

Lag BaOmer is an auspicious day 
and is also connected to the world to 
come. It’s a day that commemorates 
Rashbi, who elevated himself in this 
world to live as if in the next world. Usu-
ally, a day on which someone is niftar is 
a sad day, but on the day that Rashbi 
left the world, he revealed parts of the 
Zohar, and fire surrounded his home.

This year is especially special in 
that Lag BaOmer is on a Friday. Rav 
Frisch, in his hakdama, explains that on 
Fridays, the carob tree that grew in the 
cave where Rashbi and his son were 
hiding would transform into a date tree 
so they could fulfill the mitzva of hav-
ing three meals on Shabbos, since the 
Shulchan Aruch holds that eating dates 
is similar to having a real meal of bread. 
Rashbi defied nature and thus repre-
sented a concept similar to that of Pe-

sach Sheni.
Lastly, our parshiyos 

begin with the death of Nadav and Avi-
hu and then describe the avoda of Yom 
Kippur. In the week of Parshas Shmini, 
we discussed in shul the beautiful expla-
nation of Rav Schwab, which is worth-
while reading over. However, for now, 
let’s focus on the avoda that Nadav 
and Avihu wanted to do. They entered 
the inner sanctuary in order to reach a 
place that is beyond nature. The kohen 
on Yom Kippur is not working within the 
parameters of this world. In the Kodesh 
Kadashim, all is beyond this world. This 
is exemplified by the fact that the Aron 
doesn’t take up any space because it is 
beyond space. The kohen in his avoda, 
when he is sprinkling blood one time 
upwards and seven times downwards, 
is touching the world of infinity while still 
staying grounded in this world, so he 
can bring shefa to this world and the 
people of Israel.

To summarize, this week is a week in 
which, although we are limited physical-
ly in this world, on Monday and Friday,  
a window opens up that allows us to 
touch and reach worlds that are beyond 
the limitations of this world and allows us 
to connect to the infinite.

RABBI DANIEL COREN

RABBI BEN ZION SNEH
We Are All One Nation

 ואהבת לרעך כמוך - אמר רבי עקיבא: זה
כלל גדול בתורה

Especially in these days of dan-
ger from the outside, when the world 
once again seems to have taken a 
road that brings back memories of a 
harsh past, we must relearn the ax-
iom of Rabbi Akiva: Love each Jew 
as we love our very self (kamocha).

Let’s not fall into the trap of learn-
ing the lesson differently and loving 
only those Jews who are like our-
selves (kamocha).

It would do us well to internalize 
the words of the Holy Klausenberger 
Rebbe zatzal, who reminded us of 
this lesson.

“There’s one thing I miss about the 
Holocaust. When I went through the 
death march, we were all clean-shav-
en, and our hair was shaved off, too. 
We all marched side by side, and no 
one knew if the person next to him 
or her was a Chassid or a Litvak. No 
one knew I was a Rebbe. We all just 
held our arms around each other and 
tried to keep warm and tried to keep 

our fellow Jews warm.”
In our polarized world, 

we are tempted to share our love for 
Jews who meet up to our standards 
of religiosity, but we must keep this 
lesson in front of us at all times. We 
are one nation – all sides must come 
together with respect and love. And 
then our Father in Heaven will look 
down at His children and bring us the 
elusive gift of peace that we pray for 
every day.

Written by R’ Avrohom Hillel Reich based on a 
lesson and story by Harav Ben Zion Sneh Shlita
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You Need a Kohen II
(continued from last week)

THE PREREQUISITE FOR CRITI-
CISM

Now we understand why the Torah 
allows no one but the Kohen to diagnose 
another human being as suffering from an 
illness that renders them severely impure 
and requires them to separate from the 
community. The Torah is imparting to us a 
critical lesson: Before you diagnose another 
person as being spiritually ill and deserving 
of temporary isolation, you must make sure 
that your heart is filled with love toward 
this person. For it is only then that we are 
certain that your diagnosis is not coming 
from your own bias or lack of refinement but 
is objectively true and thus productive and 
beneficial. And it is only then that you will 
no doubt search for every possible way to 
rehabilitate this wounded soul. 

As parents, educators, spouses, 

employers, and colleagues, we often need to 
rebuke, denounce, criticize, and sometimes 
penalize. Yet all too often, these are done 
more as an outlet for our own anger and 
frustration rather than as a tool to help these 
people become the best they can be. We 
may call it discipline and justice, but if it is not 
based on kindness and the desire to help 
the other person, it may end up being more 
destructive than constructive. 

Principals and teachers, at times, feel the 
need to expel a student from the institution, 
just as, during Biblical times, the leper was 
dismissed from the community. The Torah 
comes and declares: If you are not a Kohen, 
you are forbidden to issue forth such a 
verdict! If you do not genuinely care for this 
youngster, you have no right to expel them! 
If you will not lose sleep over the fact that you 
had no choice but to dismiss a student, then 
it might be you who should be dismissed 
from your position.

It is easy to define sombody as "impure" 

if you do not understand their 
pain, but it is unethical. Before 
you punish, you must first learn how to be 
a Kohen, how to really care about others. 
When criticism, punishment, and even 
dismissal are motivated by concern for 
the person rather than your own rage or 
incompetence, it will have a totally different 
effect on the person you are punishing. 
Your criticism will build, rather than destroy, 
this person's character. What is equally 
important is that you do not cease to labor 
to reverse the situation so that the individual 
returns to their potential glory.

So next time, before you criticize your 
spouse, stop and ask yourself if you are 
doing it as a "Kohen," out of concern and 
care for them, or because of your stress or 
anger. If the latter is the case, you ought to 
remain silent until you can transcend your 
self-absorption and enter into the world of 
another human being.

RABBI YY JACOBSON

MONDAY & THURSDAY Chassidus Shiur 7:45 AM(18 Main)   •   TUESDAY Womens Shiur 9:30 AM (84 Viola Rd) 

SHABBOS Friday Night – before Barchu (20 Upstairs))   •   Morning 8:40 AM (20 Upstairs) | After Davening 12:00  PM (20 Upstairs)  
PLEASE NOTE: Rabbi Jacobson’s Shabbos morning shiur will now begin at 8:40 AM, followed by the Minyan at 10:00 AM.SH
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Adopting a Halachic 
Worldview

Parshat Kedoshim begins in unusual 
fashion, when Moshe is charged to assemble 
and address the entire nation ("Daber el kol 
adat Bnei Yisrael"). The Midrash notes that 
this Torah section was directly conveyed to 
Klal Yisrael because it establishes critical 
Torah principles ("gufei Torah teluyin bah"). 
The Ramban and Ibn Ezra develop another 
Midrashic idea that this parshah parallels the 
Aseret Hadibrot.

However, instead of an obviously 
profound communication that would justify 
the need for a special convocation and that 
would account for this parallel to the Aseret 
Hadibrot, we read simply of the obligation 
to cultivate sanctity, "Kedoshim tihiyu." How 
does this basic requirement to seek holiness 
constitute a major tenet of Judaism that 
also reintroduces a repetition of the Aseret 
Hadibrot?

To appreciate the significance of 
"Kedoshim tihiyu," it is important to realize 
that cultivating kedushah pervades the 
Jewish consciousness on both a national and 
individual plane. "Ve-atem tihiyu mamlechet 
kohanim v’goy kadosh" succinctly 
encapsulates our national aspiration, while 
striving for kedushah is a personal mission 
driven by the most fundamental theme of 
imitatio dei (imitating Divine conduct) - "ki 

kadosh Ani Hashem Elokeichem."
While Rashi and the Rambam mostly 

focus on the need to be scrupulous in 
resisting sin and temptation generally 
and specifically as it relates to the issue of 
arayot, the Ramban projects the obligation 
to cultivate kedushah as a fundamental 
approach to halachic life. He formulates  
Kedoshim tihiyu as the requirement to strive 
to internalize halachic values, ensuring their 
application beyond the obligatory norm. 
He seems to extend this analysis to argue 
that kedushah relates to the cultivation of a 
religious personality ("aval ha-perishut, she-
baaleha nikraim perushim"). Indeed, the 
Ramban strongly condemns individuals who 
abuse and exploit the halachic system by 
scrupulously observing the letter of halachic 
law all the while trampling on its fundamental 
values and contravening its most sacred 
principles.  Kedoshim tihiyu, as understood 
by the Ramban, demands that we not only 
punctiliously observe halachic law but that 
we embrace a broad halachic worldview.

In Vayikra, the Ramban (Parshat Emor) 
explains Sabbath observance based on this 
doctrine. In his commentary on Devarim, 
the Ramban applies his perspective to 
the domain of civil law and the definition of 
justice and righteousness ("Ve-asita ha-
yashar ve-hatov"), as well. He reiterates that 
the Torah addresses man both in terms of 
specific obligations and broader values that 

are rooted in these details. 
Each of these dimensions 
constitutes a critical component in avodat 
Hashem. Specific halachic obligations 
provide an objective structure and sanctify 
specific actions, while broader principles 
reflect a deeper sense of purpose, intensify 
halachic commitment, and shape individual 
identity. Torah study is the primary vehicle 
that enables the internalization of halachic 
values. In this sense, too, Torah study is a 
supreme pursuit (keneged kulam), as it is 
the linchpin for achieving the objective of 
Kedoshim tihiyu.

We may now better comprehend the 
unusual introduction of Parshat Kedoshim. 
The communication of  Kedoshim tihiyu 
is simple yet enormously profound and 
ambitious. It qualifies as "gufei  Torah" and 
justifies both a national convocation and 
a reiteration of the themes of the Aseret 
Hadibrot.  Parshat Kedoshim evokes the 
event and themes of Mattan Torah within 
the framework of a newly articulated motif 
that establishes the Torah as a system of 
binding values that are reflected and rooted 
in, but not restricted to, specific halachic 
norms. If we embrace this aspiration both 
as individuals and as a nation, we will merit 
the appellation "mamlechet kohanim ve-
goy kadosh" based on the inspiration of "ki 
kadosh Ani Hashem Elokeichem."

RABBI MICHAEL ROSENSWEIG
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Birchas Ilanos Part III 

As we mentioned, in the Southern 
Hemisphere, in Nissan, the summer 
has just ended, and the fall is beginning, 
so the bracha should be recited Suk-
kos time, which is the beginning of the 
spring. 

There is a fascinating question that 
is discussed in regard to one who lives 
in the Southern Hemisphere and recited 
the bracha at the beginning of the spring 
there and then comes to the Northern 
Hemisphere for Pesach, which is our 
springtime. Should such a person recite 
the bracha again, a mere six months af-
ter he recited the bracha down south? 
The Lihoros Nasan discusses this very 
question and proves that the bracha is 
indeed a once-a-year blessing in appre-
ciation of the new season and should 
not be recited again.
FIRST-TIME SEEING

Does the bracha need to be recited 
on the very first occasion that the blos-
soms are seen? This is an important 
question because quite often, people 
come to see if the tree is starting to blos-
som and then would like to return home 
to get a siddur or bring the family. The 
Mishnah Berurah has a long discussion 
of the question and rules that one can 
still recite the bracha even if one saw the 
blossoming tree previously.

In regard to some brachos, we find 

that they can only be recited the first 
time that the occasion arises. For exam-
ple, in regard to the bracha on seeing 
a place where a miracle took place, the 
Biur Halachah (Siman 218) rules that 
the bracha can only be recited the first 
time that the place is seen (unless 30 
days have already elapsed since the 
last time). 

On the other hand, in regard to recit-
ing she’hecheyanu on new fruits, there 
is a machlokes. The Rama (225:3) rules 
that one can recite the bracha when 
seeing the new fruit even if it is not the 
first time one has seen it. However, the 
Magen Avraham there (225:9) quotes 
others who maintain that it must be re-
cited the first time. 

So, what about the bracha on the 
newly blossoming trees? Is it compa-
rable to seeing a place where a mira-
cle took place, where the bracha can 
only be recited the first time that it was 
seen? Or is it comparable to reciting 
she’hecheyanu on new fruits, where, 
according to the Rama, one can still re-
cite the bracha even after the first time 
one eats the new fruit? 

In fact, the Mishnah Berurah, in 
Shaar Hatziun, suggests that in our 
case, all would agree that after the 
first seeing, it is too late to say Birkas 
Hailanot. Perhaps we allow reciting 
she’hecheyanu on new fruits later be-
cause the main enjoyment has not 

begun until one enjoys the 
fruit. But, in regard to the new-
ly blossoming trees, maybe all would 
agree that after the first seeing, it is too 
late because the bracha must be recited 
at the very first time that the new blos-
soms are observed.  

However, halachically speaking, the 
Mishnah Berurah rules that one can still 
recite the bracha. He proves this from 
the wording of the Shulchan Aruch, 
where it states that “if the fruits have 
started to grow, it is too late.” We see 
clearly that seeing the blossoming tree 
previously is not a problem, and one 
can still recite the bracha. 

Perhaps we can explain that it is 
indeed different reciting she’hecheya-
nu on new fruits, which is for pleasure, 
which may not be as much once the 
excitement wears off. However, the bra-
cha on the blossoming of the new tree is 
to thank Hashem for the rejuvenation of 
the trees, and, as mentioned before in 
the name of the Yismach Moshe, thank-
ing Hashem has no expiration date.
IN CONCLUSION

The bracha is a once-a-year bless-
ing on the appreciation of the new sea-
son and is not recited more than once 
a year.

One can still recite the bracha even 
after the first time seeing the blossom-
ing tree.

RABBI NACHUM SCHEINER

KOLLEL BOKER
7:00-8:00AM
Chavrusa learning - Gemara 
Currently: מסכת יומא 
Friday - Shuirim

Beinyonei Dyoma  
and relevant topics

			 
		
	

NIGHT KOLLEL | 
8:15-9:45PM
Chavrusa learning - Halacha
Currently : הלכות כיבוד אב 
	ואם

SHIURIM BY ROSH 
KOLLEL  
& FEATURED GUEST 
SPEAKERS
Daf Yomi | 8:45-9:45 PM
Mishna Yomis | 8:45-9:00 PM
Zera Shimshon Shiur | 8:15-
9:00 PM 
Thursday Nights	

ADDITIONAL
LEARNING
PROGRAMS:
Yarchei Kallah / Shuirim on 
Legal Holidays - by acclaimed 
Guest Speakers
Yeshivas Bein Hazmanim
Yeshivas Kiymu v’Kiblu/Purim
Shushan Purim
Shovevim Program / Early 
Friday morning learning 
b’retzifus.
Evening Shuirim in Halacha 
and Hashkafa by prominent 
Morei Horah
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Scan to join
Rabbi Scheiner’s Weekly
Halacha Whatsapp Group
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True Holiness Begins with 
Others

One of the explanations the Midrash offers for the trag-
ic deaths of Nadav and Avihu is “על שלא נטלו עצה זה מזה — 
because they didn’t take counsel from one another.” This 
signals a failure not in mitzvah observance but in bein adam 
lachaveiro, interpersonal relationships.

In the very next parshah, Kedoshim, we encounter the fa-
mous mitzvah of “ואהבת לרעך כמוך — Love your fellow as your-
self.” The proximity of these two parshiyos is no coincidence. 
The Torah is connecting the tragedy of Nadav and Avihu to the 
heart of what it means to be holy, and that begins with how we 
treat others.

Rav Aryeh Levin, the legendary tzaddik of Yerushalayim, 
once demonstrated this mitzvah in a remarkable fashion. Rav 
Yitzchak Zilberstein recounts his accompanying Rav Aryeh to 
negotiate the release of a Neturei Karta prisoner. After hours 
of effort, they succeeded — only for the man to cover his eyes 
and refuse to look at Rav Aryeh, declaring, “It’s forbidden to 
look at a rasha!” because of Rav Aryeh’s connection to Rav 
Kook zt”l.

Deeply hurt, Rav Zilberstein turned to Rav Aryeh and 
asked, “Does the obligation to love another Jew extend this 
far?”

Rav Aryeh replied simply, “But he’s Jewish.”
That moment left a lasting impression on Rav Zilberstein, 

and it teaches us the depth of ve’ahavta lerei’acha kamocha. 
While it’s easy to love others when they’re kind and agreeable, 
the true test is when someone is offensive or even hurtful, es-
pecially after we’ve helped them. Most of us would assume 
that in that case, the mitzvah no longer applies. But Rav Aryeh 
saw something more — the tzelem Elokim within every Jew.

Parshas Kedoshim outlines many aspects of holiness — 
Shabbos, korbanos, and more — but its climax is bein adam 
lachaveiro: “ואהבת לרעך כמוך, אני ה׳ — Love your fellow, I am 
Hashem.”

Why end this mitzvah with “Ani Hashem”?
The Sfas Emes teaches that holiness comes from being 

part of Klal Yisrael. Rav Dovid Kviat expands: The Torah is tell-
ing us that the only way to truly love another person is to inter-
nalize “Ani Hashem.” Recognize that within each Jew is a Di-
vine spark — a chelek Elokah mima’al — and just as Hashem 
sees past faults and forgives, He wishes for us to do the same.

We won’t become Rav Aryeh overnight. But recognizing 
this foundation can elevate our relationships and strengthen 
our avodas Hashem. Rav Akiva said, “זה כלל גדול בתורה — this 
mitzvah is a central pillar of the Torah.” To succeed in anything, 
we must believe we carry superhuman strength within, the 
spiritual inheritance we often forget we possess.

It may be compared to a poor man who discovers his fa-
ther left him a hidden fortune and runs to claim it. We, too, pos-
sess inner greatness; we just have to harness and activate it.

The connection between Nadav and Avihu’s downfall and 
Parshas Kedoshim is clear. Despite their great holiness, with-
out a corresponding care for others, it remained incomplete. 
Their failure to consult each other reflected a lack of unity. The 
Torah teaches us that the pinnacle of kedushah isn’t just in 
the Beis HaMikdash or with korbanos but in how we speak to, 
treat, and view one another.

We are not expected to be perfect. But tzaddikim like Rav 
Aryeh remind us that greatness is attainable if we work at it 
diligently. This is the season to reflect, to grow, and to realize 
that “impossible” is simply a failure to see the Divine potential 
within ourselves and others.

RABBI DON
JARASHOW

MAN IS A SOCIAL BEING
– RAMBAM -

I believe I have already written to you several times that, in 
my opinion, which I have also seen borne out in reality, every 
person without exception is “innately a social being,” though, 
of course, not everyone to the same degree. When one tries 
to behave contrary to this nature, it understandably leads to 
complications, etc.

I am trying again with the hope that perhaps this time, my 
words will finally have an effect, and you will “jump” into an 
endeavor that will force you (at least for the first few days) to 
be among other people outside your home. I hope that within a 
short period of time, you will not need to force yourself, and you 
will see for yourself how much meaning and how much benefit 
there is to being in other people’s company…

There is a well-known Chassidic saying that “It is worse to 
be alone in Gan-Eden than in* [Gehinnom] together with other 
Yidden.”

==== Igros Kodesh V18 P534. Translated in Letters for Life, pp. 70-72.
	 Letters for Life by Levy Y. Shmutkin, a guide for emotional wellness 

based on advice given by the Rebbe.
* Note: The Rebbe does not write the negative word ‘Ge-

hinnom’ in the letter; the word ‘v’chulu’ (etc.) is used instead.

 Rabbi Goldstein (name changed) was 
once pulled over for talking on his cellular phone 
while driving. Another Jewish driver was pulled over at the 
same time, and the policeman dealt with the other driver first. 
Rabbi Goldstein watched as the other Jew argued loudly with 
the policeman, and he made a decision: Since he knew that 
there was no way to escape the ticket he was going to re-
ceive, he resolved, he might as well use the opportunity to 
create a kiddush Hashem.

“Thank you!” Rabbi Goldstein exclaimed as the police-
man approached his window. 

Taken aback, the officer asked, “Why are you thanking 
me?” 

“Because you are keeping the streets safe, and you are 
absolutely right for giving me a ticket,” the rabbi explained. 

The policeman was visibly moved. “I wish other people 
would treat me with the same respect,” he said. 

If we train ourselves to live with emunah, the calmness 
and serenity that we develop will radiate a powerful message 
of faith to everyone around us. 

The key to serenity and stability is faith. When we be-
come angry or impatient, besides the emotional pain we may 
inflict on others, we also create a chillul Hashem by sending 
the world the message that we do not believe that all events 
are orchestrated by a single Power. It is not enough for us to 
simply talk about faith; we must truly internalize it so that it 
governs all of our reactions and allows us to remain calm and 
unfazed, regardless of what happens. 

UFARATZTA 
RABBI SHALOM BER MUNITZ

RABBI SHRAGA 
FREEDMAN 
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GAN HATORAH
THEY DIED, AND THEY DIED

וידבר ד' אל משה אחרי מות שני בני אהרן, בקרבתם לפני ד' וימתו 
“Hashem spoke to Moshe after the death of Aharon’s two 

sons, when they approached before Hashem, and they died.” 
The posuk says that Hashem spoke to Moshe after the death 
of Aharon’s two sons, when they came close before Hashem, 
and they died. Why does the posuk need to say at the end, 
“And they died,” when the beginning of the posuk already 
stated that this took place after they died?  

Nadav and Avihu sought to do the avodah in the Mik-
dash, that which only their father had permission to do on 
Yom Hakippurim. The Rambam says on the Mishna in Yuma 
1:3 that the Kohen Gadol must be complete in chochma and 
yirah, wisdom and fear, and Aharon was complete in both. 
Nadav and Avihu saw themselves as complete in these two 
necessary qualifications, chochma and yirah, and thus, they 
believed that they could perform the avodah just as their fa-
ther was able to. However, in truth, they were not yet at the 
madreiga of their father, as the posuk says that they were “בני 
 .they were the children of Aharon, secondary to him – ”אהרן
Nonetheless, they thought, “ב' קרבתם“ ד'” –   – ”בקרבתם לפני 
with the two qualifications, of completeness in chochma and 
yirah, they were able to come before Hashem, like their father 
  .and this error caused their deaths - ”וימותו“ –

After this occurred, there was a concern that perhaps 
Aharon may make a similar error. “דבר אל אהרן אחיך” – Why 
does Hashem tell Moshe that he should speak to Aharon 
“your brother” when it is known to all that Aharon was 
Moshe’s brother, and there was no other Aharon to speak of? 
Make sure to speak to Aharon, “אחיך” – the one who is sim-
ilar to you. Since Aharon was, in fact, on some level similar 
to Moshe, Aharon may have erred and thought that just as 
Moshe was able to enter the Mikdash anytime he wanted to, 
so, too, Aharon was allowed to. Thus, Aharon is told, “אל יבא 
 Know that while you are a – ”בכל עת אל הקודש...כי אם בזאת
great individual, one who is complete in chochma and yirah, 
nonetheless, you cannot enter the Kodesh anytime you want. 
(בן איש חי)

Nadav and Avihu came close to Hashem and thought that 
they were doing the right thing. They were holy people who 
were connected to the Torah Hakdosha but were not on the 
level of Aharon Hakohen. Their deaths were tragic, as two 
tzaddikim died on the day of the inauguration of the Mishkan, 
a day that should have been completely joyful. Were their 
deaths in vain, or was there a greatness that could come out 
of it? “וימתו” – And they died for a reason – due to what hap-
pened afterward. Aharon was silent and did not question Ha-
kodosh Boruch Hu. He accepted wholeheartedly everything 
that Hakodosh Boruch Hu did. This was a true sanctification, 
and this was the sanctification necessary for the inauguration 
of the Mishkan. The Torah stresses that they died, for their 
death brought forth the sanctification of the Mishkan. May we 
be zoche to learn from the greatness of Aharon Hakohen and 
accept everything that Hakodosh Boruch Hu does – and, in 
truth, it is much easier to do when we truly believe that every-
thing that Hakodosh Boruch Hu does, He does for the good.  

365 ROUTE 59, SUITE 23I AIRMONT, NY I0952

RABBI YAKOV YOSEF 
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MDY Siyum Motzei Shabbos at 20 Upstairs

Breakfast L'iluy Nishmas Rav Shayala 
Mikerestir

Kollel Mishmor Chabura R Shmuel Rosenberg  - B'Inyan Rav Shayala of Kerestir

Night Kollel LearningLikutei Moharan Shiur with R' Yoel Klein

Sefardi Parsha and Hashkafa Shiur with Rabbi Yosef Asher Navon
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Focus on Today
When we count the Omer, we say, היום יום ... לעומר, "To-

day is day… of the Omer." There is an important message 
in these words. It tells us to focus on "today." Tell yourself, "I 
want to make today good." 

People feel overwhelmed when they think about im-
provement. The task seems too hard, almost impossible. 
But you can be good for one day. That seems feasible. You 
think you can't change for always, but you can be good for 
one day. Focus on today, and tomorrow, you will focus on 
that day. Take one day at a time, and you will see that it is 
possible to change. 

For example, if you want to overcome anger, it is prob-
ably useless to tell yourself, "I will never become angry 
again." If you try that approach, you will probably become 
angry one day, and you will despair and not try again. In-
stead, tell yourself, "I won't become angry today." That is a 
kabbalah you might be able to keep. The next day, repeat 
your success. And in this manner, you will improve, one 
day at a time. 

The same is true of tefillah. If you tell yourself, "From 
now on, I will always daven with kavanah," it seems over-
whelming, and you won't be able to daven well, even for 
one day. Instead, tell yourself, "I will daven with kavanah 
today." This is a smaller undertaking, and your chances of 
success are much better. Tomorrow, tell yourself the same. 
Step by step, you will improve your ways.

It states (Vayikra 14:2) “ביום טהרתו,” "on the day of his 
purification." The Divrei Shmuel zt'l explains that if your fo-
cus is ביום, today, you will be able to improve your ways 
and attain purity. He writes, "Don't think about the aveiros 
of your past [which will cause you to lose hope], and don't 
think about what will be in the future [which will overwhelm 
you]. Focus on today. "Today, I can make a nachas ruach 
for Hashem with Torah and mitzvos." Focus on this day 
alone, and you will become tahor. 

The Gemara (Sanhedrin 98) tells that Yehoshua ben 
Levi once found Eliyahu HaNavi standing at the entrance 
to Reb Shimon bar Yochai's cave. Yehoshua ben Levi 
asked him, "When will Moshiach come?" Eliyahu replied, 
"Ask Moshiach himself." 

Yehoshua ben Levi went to Moshiach (Eliyahu told him 
where to find him) and asked Moshiach, “אימתי קאתי מר,” 
"When will you come, sir?" Moshiach replied, “היום," - “To-
day." 

Yehoshua ben Levi returned to Eliyahu and said, 
"Moshiach lied to me. He said he would come today, but 
he didn't."

Eliyahu explained, "Moshiach meant (Tehillim 95:7) 
 ".Today, if you will listen to His voice“ ”,היום אם בקולו תשמעו“
Moshiach will come today if we will listen to Hashem's 
voice.

Falling From Power
“Aharon shall place lots upon the two he-goats: one lot ‘for 

Hashem’ and one lot ‘for Azazel'”(16:8)
After having performed the primary Yom Kippur service in the 

Sanctuary, the Kohein Gadol would place his hands upon the head 
of a he-goat, confessing the sins of Bnei Yisroel. He would then 
send it with a designated person into the desert, where it was cast 
off a rugged mountain. This goat is known as the “se’ir,” he-goat, 
“la’azazel.” The Talmud translates “azazel” as a contraction of the 
words “az” (harsh) and “eil” (strong), indicating that the goat should 
be taken to the most rugged of mountains.

A second interpretation that is offered explains that “azazel” is 
a contraction of “Uza” and “Aza’el,” the names of two angels of 
destruction who fell to earth and proceeded to engage in various 
forms of licentious behavior, including adultery, as is related at the 
end of Parshas Bereishis. The he-goat “la’azazel” atones for these 
sins of licentiousness. The above passage appears to conflict with 
another section in the Talmud. The Talmud derives from the verse 
that states that Aharon confessed “lechol chatosam,” “for all their 
sins,” that there are no limitations as to the sorts of sins for which 
the he-goat atones. Why, then, is licentiousness singled out as the 
sin for which the he-goat atones?

Rabbeinu Bechaya comments that “lo sachmod,” “do not cov-
et,” is the last of the ten commandments, for it includes all of the 
other prohibitions. The explanation for this comment is as follows: 
Coveting referred to in the Decalogue is not a function of desire 
or lust, for although this would explain a man coveting another 
man’s wife, lust cannot be the basis for his coveting another man’s 
possessions. Rather than lust, the Torah is addressing a person’s 
desire for power and control. Adultery and indulgence in prohibited 
relationships do not always stem from a lack of self-control or over-
powering lust. Rather, these indiscretions often stem from a per-
son’s need to impose their will and assert control over others. It is 
common to see people in leadership positions fall prey to licentious 
indiscretions as a result of their need to assert themselves within 
their positions of power. Coveting a neighbor’s wife or possessions 
is a manner by which a person can impose his will and assert con-
trol over his neighbor.

This deep-seeded need for control over others is not only a so-
cietal malignancy but an affront to our relationship with our Creator 
as well. The Ibn Ezra expresses this notion succinctly by stating 
that a person who covets is also violating the first commandment of 
“Anochi” – “I am Hashem,” for the very act of asserting control over 
others is a rebellion against Hashem. If we are cognizant of the fact 
that our right to exist is granted by Hashem, we must also realize 
that we have no right to impose our will upon others.

The fallen angels are referred to in  Parshas Bereishis as “Bnei 
Elohim.” Rashi explains that whenever the term “Elohim” is used, 
it denotes power and authority. The Torah describes these angels 
in such a manner to reveal that the basis for their adulterous and 
licentious behavior is their need to dominate mankind. To some de-
gree, every sin we commit is tainted by our need to assert control. 
Therefore, the se’ir la’azazel, which atones for the sins of Uza and 
Aza’el, atones for every transgression committed by Bnei Yisroel.

RABBI
ELIMELECH BIDERMAN

RABBI
YOCHANAN ZWEIG
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All Your Sins

For on this day, Hashem will forgive you 
and purify you from all your sins; before 
Hashem you shall be purified (16:30).

The Zera Shimshon comments that this 
passuk is seemingly repetitious. The pas-
suk says that on Yom Kippur, Hashem will 
forgive us for our sins. Why then does the 
passuk have to add that we will also be pu-
rified from our sins? What is the difference 
between being forgiven for our sins and be-
ing purified from them?

As well, the passuk at the end seems to 
repeat this again by saying, ‘before Hash-
em you shall be purified.’

Lastly, why does the passuk have to 
stress the word, from ‘all’ your sins? The 
passuk could have simply said, “Hashem 
will forgive you from your sins.”

The Zera Shimshon answers these 
questions as follows.

The Torah requires us to ‘afflict’ our 
bodies by fasting on Yom Kippur as well as 

abstaining from any work. The Zera Shim-
shon explains that this is to attain the high-
est level of forgiveness.

The Gemara (Yoma 86b) teaches that if 
a person repents out of fear of Hashem, his 
sins become classified as accidental sins. 
However, if one repents out of love of Hash-
em, his sins become merits!

By fasting and afflicting one’s body, the 
feelings of remorse and repentance that 
are felt are ones of fear. However, by ab-
staining from all work and dedicating a day 
fully to Hashem, we show that our remorse 
is teshuva out of love.

The Alshich (Tehillim 32:1) says that a 
sin that someone does willingly and know-
ingly can never become a merit, even if 
they repent for it with love.

The Zera Shimshon says that the words 
of the Alshich are only true if one does te-
shuva by himself. However, if the tzibbur 
does teshuva together, even a sin that was 
done willingly and intentionally can become 

a merit through teshuva. (See Yoma 86b 
that differentiates between the potency of 
teshuva done by a single person versus 
the tzibbur; that of a tzibbur is greater.)

With this, the Zera Shimshon explains 
the above passuk.

First, the passuk says that on Yom Kip-
pur, Hashem will forgive our sins. This re-
fers to teshuva that is done out of fear. This 
kind of teshuva grants us forgiveness for 
our sins. However, the passuk continues 
that Hashem will purify us because on Yom 
Kippur, the teshuva is done out of love. This 
teshuva brings not only forgiveness, but it 
brings purity to the person as well since his 
sins now become merits.

This is why the passuk stresses the 
word ‘all’ your sins. This is because on 
Yom Kippur, everyone is gathered togeth-
er in repentance, and the teshuva is with 
the power of the tzibbur. Therefore, ‘all’ sins 
can turn into merits, even those originally 
done with intentional malice.

ZERA SHIMSHON
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King, Prophet, and Priest
Chapter 19 of Vayikra is about the right, 

the good, and the holy. It contains some of 
Judaism’s greatest moral commands. But 
it’s also surpassingly strange. It contains 
what looks like a random jumble of mitzvot, 
many of which have nothing to do with ethics 
and holiness. To understand this seeming-
ly random combination of laws, we have to 
engage in an enormous leap of insight into 
the moral/social/spiritual vision of the Torah, 
which is unlike anything we find elsewhere.

Western society has made many at-
tempts to define a moral system. Some fo-
cus on rationality or on emotions like sym-
pathy and empathy. They all try to simplify it 
in order to understand it. Judaism insists on 
the opposite: moral complexity. The moral 
life isn’t easy. Sometimes, duties or loyalties 
clash. Sometimes, reason says one thing, 
emotion another. More fundamentally, Ju-
daism identifies three distinct moral sen-
sibilities, each of which has its own voice 
and vocabulary: the ethics of the king, 
the ethics of the priest, and the ethics of 
the prophet.

Kings and their courts are associated in 
Judaism with wisdom – chochmah, eitzah, 

and their synonyms. Wisdom is practical and 
pragmatic, based on experience and obser-
vation; it is judicious and prudent.

The prophetic voice is quite different, 
impassioned, vivid, and radical in its critique 
of the misuse of power and the exploitative 
pursuit of wealth. Prophets speak on be-
half of the people, the poor, the downtrod-
den, the abused. They think of the moral 
life in terms of relationships between G-d 
and humanity and between human beings 
themselves. The key terms for the proph-
et are tzedek (justice), mishpat (retributive 
justice), chessed (loving kindness), and ra-
chamim (mercy, compassion). The prophet 
has emotional intelligence, sympathy, and 
empathy and feels the plight of the lonely 
and oppressed. Prophecy is never abstract. 
It responds to the here and now of time and 
place. 

The ethics of the priest, and of holiness 
generally, is different again. The key activi-
ties of the priest are lehavdil – to distinguish 
and divide – and lehorot – to instruct people 
in the law, both generally as teachers and in 
specific instances as judges. The key words 
of the priest are kodesh and chol (holy and 
secular), tamei and tahor (impure and pure). 

The task of the priest is to be like 
G-d at Creation. To make order out o f 
chaos. The priest establishes boundaries in 
both time and space. There are holy times 
and holy places, and the kohen’s protest is 
against the blurring of boundaries so com-
mon in pagan religions – between gods and 
humans, between life and death, etc.

The strange collection of mitzvot in Ke-
doshim turns out not to be strange at all. 
The holiness code sees love and justice as 
part of a total vision of an ordered universe 
in which each thing, person, and act has 
their rightful place, and it is this order that is 
threatened when the boundary between dif-
ferent kinds of animals, grain, and fabrics is 
breached; when the human body is wound-
ed or fed the wrong foods.

The priestly voice is therefore central 
and essential. It is the voice of the Torah’s 
first chapter, the voice that defined the Jew-
ish vocation as “a kingdom of Priests and 
a holy nation.” It dominates Vayikra, the 
central book of the Torah. And whereas the 
prophetic spirit lives on in Aggadah, the 
priestly voice prevails in halachah. And the 
very name Torah – from the verb lehorot – is 
a priestly word.

RABBI JONATHAN SACKS Z”L
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Youth Torah Story

"That will be thirty shekels, young man."
"When will my suit be ready, sir?"
"About five o'clock."
"Where can I find it?"
"Hanging there on the coat rack in the 

hallway."
The dry cleaning service is a big con-

venience for the yeshiva students. The 
cleaners come to the yeshiva to collect the 
soiled clothes and return them the same 
day, fresh and clean. The prices are rea-
sonable. Sometimes, it's a bit difficult to find 
your suit among all the others, but if you 
persevere, you will succeed. The young 
man intended to go look for his suit at five 
o'clock that day. He even told his chavrusa 
(study partner) to remind him. They both 
became so engrossed in their Torah study 
that they forgot all about the suit. As he was 
riding home from the yeshiva, the young 
man suddenly remembered the suit. For a 
fleeting moment, he worried. Oy vey. There 
are so many people passing through the 

yeshiva. The doors are not locked. Anyone 
can come in and take anything they want. 
I hope my suit will be okay there overnight. 
He reassured himself, thinking that there 
was really nothing to worry about, and con-
tinued on his way home. The next morning, 
the first thing he did upon arriving in yeshiva 
was to look for his suit.

"Let's see what's hanging on the coat 
rack. There are many coat racks in this ye-
shiva. I cannot seem to find my suit. Let's 
look again more thoroughly. Hmmm. . . still 
no sign of it."

"Excuse me, sir, do you remember the 
suit I dropped off yesterday?"

"I surely do, young man."
"Was it cleaned and brought back?"
"Just a minute, I'll call the cleaners on 

my cellular phone and check it out. Yes, it 
was brought back last night at five o'clock. 
Are you sure you checked all of the coat 
racks?"

"I guess I'll check again."
With that, the young man looked over 

the coat racks again. He was now getting 
very upset. "Someone took my suit," he 
thought. "It's gone, I'll never find it. Now, I 
have to buy a new suit. What did I do to de-
serve this?" Frustrated and upset, he went 
to his morning chavrusa  to apologize for 
being late.

"I hope you weren't looking for your 
suit," his chavrusa said. "After we finished 
learning last night, I remembered that you 
didn't pick it up, so I went to get it. I put it in 
my dorm room for safekeeping overnight."

"Thank you so much for thinking about 
me. You've taught me a real lesson."

By judging others favorably, you get 
a mitzvah. As it is written (Vayikra 19:15), 
"Judge your fellow Jew righteously." Things 
are not always as they seem. Take the time 
to examine your judgment before you jump 
to conclusions. Perhaps there is a good 
explanation for this seemingly bad situa-
tion. Our friend thought there was some 
dirty business going on at the dry cleaners. 
Things turned out to be clean as a whistle.

The Water Carrier

In Toras Kohanim, we learn the follow-
ing concept: "If you see someone drowning 
in the river or bandits attacking him, you 
must save him. As it says, לא תעמוד על דם 
 Do not stand on your friend's blood." A - רעך
Jew must do his utmost to help rescue an-
other Jew in his time of danger and need.     

The daughter of R' Yosef Chaim Son-
nenfeld zt"l related the following incident 
concerning her father: 

One morning, R' Yosef Chaim did not 
return home from shul after the morning 
prayers. This was a bit unusual, and the 
family was concerned because the Rav 
was extremely punctual and always ar-
rived home at exactly the same time, to 
the minute. He was getting on in years, so 
they were concerned. They began a frantic 
search for him.    

Fortunately, they did not have to look far. 
As they reached the bottom of the staircase 
that led into the courtyard of his home, they 
spotted R' Yosef Chaim standing over the 
well, drawing up bucket after bucket of wa-

ter, and handing them to two small children. 
One child would take the bucket of water 
home and run back with an empty bucket, 
which he would give to R' Yosef Chaim to fill 
up once again.   

R' Yosef Chaim's daughter ran over 
to him and cried out in a distraught tone, 
"Tatte, Tatte, what are you doing? Have you 
become the neighborhood water carrier?"    

"No, no, my dear daughter," he an-
swered, trying to calm her. He finished up 
with the children and saw to it that they 
got home safely with the water. Then, he 
turned to his daughter and said, "I was re-
turning home from shul this morning when I 
saw these two little ones, children of a poor 
talmid chacham, trying to draw water from 
the well. As you know, it is a very danger-
ous task for such small children, for they 
can easily fall into the well, G-d forbid, and 
be drowned. I asked them why they did not 
hire the water carrier to fetch them water 
like everyone else did, and they answered 
that they had no money to pay him."   

R' Yosef Chaim continued to speak. 
"At this point, I became a bit worried. 'And 

where are your parents?' I asked. 'Father is 
ill, and mother has just given birth,' they re-
plied, 'and there is not a drop of water in the 
house.' When I heard this, I took off my talis 
and tefillin, took the buckets from them, and 
began drawing up water from the well." He 
looked straight at his daughter and spread 
out his arms in a gesture of bewilderment. 
"What choice did I have, for no one was 
around to help them?"    

Being the daughter of the rav of the 
community, she confronted him with a 
question. "But Tatte, what will the people 
say when they see your heavy lifting and 
straining? Is it fitting that their rav should 
become a water carrier?"     

R' Yosef Chaim smiled kindly and an-
swered her in a soothing tone. "And what 
would they say in Heaven if I had gone 
home, sat down, and eaten breakfast in 
comfort? All the while, I neglected two small 
children who were endangering their lives 
drawing water from a deep well so that they 
could help a father who is ill and a mother 
who has just given birth!"

RABBI SIMCHA GOFFMAN

TORAH TAVLIN
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Prosperity and Moral Decline

The end of Parshas Achrei Mos contains the section of the 
parsha that deals with forbidden relationships (arayos). This 
Torah portion, which is also read during the Mincha service of 
Yom Kippur, is introduced with the exhortation “Like the deeds 
of the land of Egypt wherein you have dwelt, you shall not do; 
and like deeds of the land of Canaan where I am bringing you 
thereto, you shall not do. You shall not walk in the ways of their 
practices.” [Vayikra 18:3]

The Jews were going “from the frying pan into the fire” in 
terms of the moral depravity of the surrounding population. Both 
the land of Egypt and the land of Canaan were known for their 
despicable and nauseating forms of immorality. G-d, therefore, 
warned the Jewish people not to mimic the activities or mores 
of the societies that they had witnessed or would be witnessing. 
The Torah then lists the different forbidden relationships.

Rav Dovid Feinstein notes an apparent anomaly in the To-
rah’s language. The Torah does not warn against mimicking 
the deeds of the Egyptians or the Canaanites. It rather warns 
against mimicking the deeds of the LAND of Egypt and the 
LAND of Canaan. Rav Dovid Feinstein deduces that the activ-
ities of the people of Egypt and Canaan must have had some-
thing to do with the LAND of Egypt and the LAND of Canaan. 
The land added some facet that enabled the people to be en-
gaged in such moral depravity. What facet did the land add to 
the moral depravity?

We know from several sources that these two lands were 
exceptionally fertile and affluent. For thousands of years, Egypt 
prospered by virtue of the fact that the Nile would overflow ev-
ery year, flooding its banks, causing the surrounding land to be 
extremely fertile. Egypt was an extremely prosperous country.

We learn from the spies’ visit to the Land of Canaan that the 
fruits of the land were so huge that it took eight people just to 
carry back a cluster of grapes [Sotah 34a]. The land of Canaan 
was blessed with tremendous agricultural success, and that 
brought affluence to the entire country.

This is why the people were so disgustingly immoral. There 
is an inverse connection, unfortunately, between prosperity and 
the level of a nation’s morals. One does not have to be a so-
cial scientist to come to the conclusion that Western society in 
general, and America in particular, is very prosperous and very 
affluent. But at the same time, we are witness to a society that 
has lost its moral compass.

We are experiencing a replay of “the actions of the LAND of 
Egypt.” When things are so abundant, and society has it so well, 
people tend to lose their moral standing. Unfortunately, we, the 
inhabitants of such a society, get caught up in this. It has been 
said that Jews over the centuries have learned to cope with the 
trials and tribulations (“nisoyonos”) of poverty. But we have not 
learned to deal with the “nisoyon” of affluence. The morals of 
society rub off on us. The Torah is hinting at this idea through the 
unique formulation of its warning concerning the actions of the 
LAND of Egypt and the LAND of Canaan.
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JOKES

A man in Chelm once thought up a riddle that nobody 
could answer: “What’s purple, hangs on the wall, and 

whistles?”
When everybody gave up, he announced the answer: 

A whitefish.
“A whitefish?” people said. “A whitefish isn’t purple.”
“Nu,” replied the jokester, “this whitefish was painted 

purple.”
“But hanging on a wall? Whoever heard of a whitefish 

that hung on a wall?”
“Aha! But this whitefish was hung on the wall.”

“But a whitefish doesn’t whistle,” somebody shouted.
“Nu, so it doesn’t whistle.”

Two Jews are walking through a neighborhood one evening 
when they notice they are being followed by a pair of 

hoodlums.
“David,” says his friend, “we'd better get out of here. There 

are two of them, and we’re alone!”

The census taker comes to the Goldman house.
“Does Louis Goldman live here?” he asks.

“No,” replies Goldman.
“Well, then, what is your name?”

“Louis Goldman.”
“Wait a minute–didn’t you just tell me that Goldman 

doesn’t live here?”
“Aha,” says Goldman. “You call this living?”

The Riddle

Hoodlums

The Census

Tzedaka

Fake news

The rav was angry about the amount of money his 
mispallalim were giving to tzedaka. He davened that the 

rich should give more tzedaka to the poor.
“And have your tefillos been answered?” asked his wife.

“Half of them were,” replied the rav. “The poor are willing 
to accept the money.”

Moshe, a Jewish man, is sitting in Starbucks, reading 
an Arab newspaper. 

A friend of his walks in and notices this strange 
phenomenon. 

Very upset, he approaches and says: 'Moshe, have 
you lost your mind? 

Why are you reading an Arab newspaper?'
Moshe replies, 'I used to read the Jewish 

newspapers, but what did I find?
- Jews being persecuted,
- Israel being attacked,

- Jews disappearing through assimilation and 
intermarriage,

- Jews living in poverty.
I got so depressed. So I switched to the Arab 

newspaper. Now what do I find?
+ Jews own all the banks,
+ Jews control the media,

+ Jews are all rich and powerful,
+ Jews rule the world.'

JOKES
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